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ADVERTISEMENT TO PART 11. 
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In the Advertisement to the former part of this 
work, the Editor expressed a hope that he should be 
able, " in a Second Part, to make it more perfect." 
This expectation he was not allowed to realise. Two 
days after its publication the Rev. William Wright, 
L.L.D., died suddenly ; and the completion of tke 
Catena, which he had commenced, devolved upon 
the present Editor. His task has been to secure 
uniformity in both parts of the work ; and to see 
through the press those materials, some of which 
the zeal, ability, and research of Dr. Wright had 
already collected — ^materials which will be regarded 
by many as memorials of a friend whom they 
esteemed, — a scholar whom they admired,— ^and a 
theologian whom they trusted. 

With regard to the " Extracts from the works of 
some of the leading Protestant writers," the present 
Editor' has not been anxious to fiilfil the promises 
made in the Advertisement to Part I., under the 
conviction that such testimony, however valuable in 
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itself, is collateral rather than direct. He has added 
quotations from the Confession of Augsburg, and 
the apology for it, as evidences of the dogmatic 
teaching of the Lutheran communities on the sub- 
ject : and also a Lecture by Professor Thiersch (for 
the translation of wUoh ho ta indobted to a Mond). 
which may suffice as an illustration of the arguments 
with which they support their doctrine. The reader 
may consult further selections from Lutheran writers 
in the Appendix A. to Saravia on the Holy Eucharist 
(London, 1855) ; and taken with this Catena they 
help to show that the Reformation, however it re- 
jected the speculations of the Schoolmen, did not 
designedly, or necessarily weaken the beUef of a 
Real Objective Presence of Christ's Body in the 
Holy Eucharist, wrought by the operation of the 
Holy Ghost in the act of Consecration, and equally 
independent of the intention of the priest, or the 
faith of the recipient. 

Westminster, 1855. 
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EXTRACTS 

FROX 

THE WRITINGS OP DIVINES AND OTHERS 

OV THB 

ENGLISH CHURCH, 

SIKOE 

THE PERIOD OF THE REFORMATION, 

WHO 

HAVE DENIED BOTH THE PHYSICAL AND 

THE MERELY FIGURATIVE, AND HELD THE REAL AND 

ESSENTIAL PRESENCE OP THB BODY AND BLOOD 

OP CHRIST IN THE HOLY EUCHARIST. 



PART 11. 
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♦ JILPRIC'S SAXON HOMILY. 

[^Ifric^ or Alfric^ an Englishman, made Abbot of Malmesbuiy 
by King Edgar, and afterwards (about 969) Abbot of St. 
Albans ; Archbishop of Canterbury from 995 to 1002. " In 
Grammatical and Theological learning he was/' says Cave, 
" far in advance of the age in which he lived, and in such re- 
pute with the people that his discourses were ordered to be 
read in Church,"] 

[The Anglo-Saxon Paschal Homily of Elfric was 
several times printed and published by John Daye, 
in Aldersgate Street, in the reign of Queen Elizabeth, 

p. II. B 
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between 1560 and 1575 ; and several copies are in the 
British Museum. The title page of one is, " A Testi- 
monie of Antiquitie, shewing the auncient fayth in 
the Church of England touching the Sacrament of 
the body and blonde of the Lord, here publikely 
preached and also receaved in the Saxons tyme, above 
600 years agoe. Jeremie 6. — Go unto the streets 
and inquyre for the old waye : and if it be the good 
and ryght way then go therein that ye maye finde 
reste for your soules. But they say : we will not 
walke therein. Imprinted at London by John Day, 
dwelling over Aldersgate, beneath the S Martyns.'' 

[The prefatory paragraph to the Paschal Homily is 
this : — ^ 

"As the writynges of the Fathers even of the 
first age of the Churche be not thought on all parts 
so perfect that whatsoever thyng hath been of them 
spoken ought to be receaved, without all exception 
(which honour trulye themselves both knewe and 
also have confessed to be only due to the most holy 
and tryed word of God), so in this Sermon here 
published some thynges be spoken not consonant to 
sounde doctrine .... as where it speaketh Of the 
Masse to be profitable to the quick and dead ; of the 
mixture of water with wyne, and whereas here also 

reportes made of ij vayne miracles with 

some other suspitious words sounding to superstition. 
But all these things which be thus of some repre- 
hension be as it were but by the w?iy touched : the 
fiill and whole discourse of all the former part of the 
Sermon and almost of the whole Sermon is about the 
understanding of the Sacramentell bread and wine 
howe it is the bodye and bloude of Christ our Saviour, 



by which is revealed and made knowen what hath 
been the common taught doctrine of the Church of 
England on this behalf many hundreth years agoe 
contrarye to the unadvised writyng of some now 
adays. Now that thys foresaid Saxon Homely with the 
other testimonies before alledged doe fiillye agree 
to the olde auncient bookes (whereof some bee writ* 
ten in the olde Saxon and some in the Lattyne) from 
whence they are taken ; these here underwritten 
upon delegent perusing and comparing the same, 
have found by conference that they are truely put 
forth in print without any adding or withdrawing 
anything for the more faithful reporting of the same 
and therefore for the better credite thereof, have sub- 
scribed their names : — 

" Matthewe [Parker,] Archbishop of Canterbury, 

" Thomas, Archbishop of York, 

" Edmund [Grindall,] Bishop of London, 

" James, Bishop of Durham. 

** Robert, Bishop of Winchester. 

*^ WilKam, Bishop of Chichester. 

** John, Bishop of Hereford. 

" Richard, Bishop of Elye. 

^* Edwine, Bishop of Worcester. 

" Nicholas, Bishop of Lincoln. 

" Richard, Bishop of St. Davids. 

"Thomas, Bishop of Lichfield and Coventry. 

*^ John, Bishop of Norwich. 

" John, Bishop of Carlisle. 

" Nicholas, Bishop of Bangor. 

with divers other personages of honour and credit, 
&c.'' 
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iEiwc. « yfe Christens keep Christes resurrection at the 
time of Easter these vii. dayes, because, through 
Hys suflferring and rising we be delivered and be 
made clean by going to this holy housel, as Christ 
sayth in His Gospel, ^ Verely, verely, I say unto you, 
ye have no life in you, except ye eate my Flesh, and 
drinke my Bloud. He that eateth my Flesh, and 
drinketh my Bloud, abideth in me, and I in him ; 
and I shall raise him up in the last day/ ^ I am the 
lively bread that came down from Heaven, not so as 
your forefathers eate the Heavenlye bread in the 
wilderness and afterwarde dyed. He that eateth 
thys bread he liveth for ever/ He blessed bread be- 
fore His suflFering, and divided it to His disciples, 
thus saying : * Eate this bread, it is My Body, and 
do this in my remembraunce/ Also He blessed wyne 
in a cuppe, and said : drinke ye aU of thys. Thys is 
My Blonde that is shedde for many in forgeuenesse 
of sinnes/ 

" The Apostles dyd as Christ commaunded, that is, 
they blessed bread and wine to housell agayne after- 
warde in His remembraunce. Even so also their 
jsuccessoures and all priestes by Christes commaunde- 
ment doe blesse bread and wine to housell in hys 
name with the apostoKke blessing. 

" Now, several men have often searched, and do 
yet often search, howe bread that is gathered of 
come, and through fyers heate baked, may bee 
turned to Christes body, or how wyne that is pressed 
out of many grapes is turned through any blessing to 
the Lordes blonde. 

^* Now, saye we to suche men, that some thinges 
be spoken of Christ by signification, some by things 



certain [and then after saying Christ was a lamb, a ^^ 
lion, bread, &c., by signification]. But Christ is not 
so, notwithstanding after true nature, neither bread, 
nor a lamb, nor a lion. 

"Why, then, is the holy housel called Christ's 
Body, or his Bloud, if it be not truely that it is 
called ? Surely, the bread and the wine, which by 
the masse of the priest be hallowed and shewe one 
thyng without to humayne understanding and an 
other thing they call within, to belieuing mindes. 
Without they bee sene bread and wine both in figure 
and in tast : but they be truly, after the hallowing, 
Christens Body and Hys Blonde, through ghostly 
mistery.'^ [Then he compares this to Baptism :] 
"Behold, nowe we see two thynges within one 
creature, after true nature, the water is corrup- 
tible water, and after ghostlye misterye hath healing 
mighte. So ako if we beholde the holye housell 
after bodely understanding, then we see that it is 
a creature corruptible, and mutable : if we acknow- 
ledge therein ghostley myght, then understand we 
that lyfe is therein, and that it giveth immortalitie 
to them that eat it mth beliefs ; much is betwixt 
the invisible myghte of the holye housell, and the 
visible shape of hys proper nature. It is naturally 
corruptible bread, and corruptible wine, and is by 
myghte of God's worde truly Christes Bodye and 
Hys Bloode, not so, notwithstanding bodely but 
ghostley. Much is betwixt the Body Christ suffered 
in and the bodye that is hallowed to housell f [he 
proceeds to say the former was made of blood, bones, 
and sinews, but] " His ghostly Body, which we call 
the housell, is gathered of many cornes, without 



-gtfric. bloude and bone, without lymme, and without soule, 
and, therefore, nothing is to be vnderstode therein 
bodelye, but all is ghostly to be vnderstode. What- 
soever is in that housell which giveth substaunce of 
lyfe, that is of the ghostlye myght, and invisible 
doing — ^therefore, is the holy housell called a mis- 
terye, because there is one thing in it seene, and 
another thing understode — ^that which is ther sene, 
hath bodely shape, and that we do there understand, 
hath ghostlye might. 

" Certaynely Christes JSodye which suflFered death 
and rose from death, never dyeth henceforth : but is 
eternal and vnpassible. The housell is temporall not 
eternall. Corruptible, and dealed into sundry parts ; 
chewed between teeth, andsent into the bellye, howbeit, 
nevertheless, after ghostlye myght, it is all in every 
part. Manye receive the Holy Body : and yet, not- 
withstanding it is so all in every parte, after ghostly 
mistery : thouerh, to some man fall a less deale, yet 
there I no more myghte, notwithstanding, in L 
more parte, than in the lesse, because it is all in each 
man after the invisible myght.'' 

" Thys mistery is a pledge and a figure, Christes 
Body is truth itself Thys pledge we do keepe 
mistically until that we be come to the truth itselfe, 
and then is this pledge ended. Truelye, it is so as we 
before have said, Christes Bodye and Hys Bloude, 
• not bodelye, but ghostlye. And ye shoulde not 
search how it is done, but holde it in your beliefe that 
it is so done.'' 

" Paul the Apostle speaketh of the old Israelites 
thus, writing in his Epistle to faithftill men, ' All our 
forefathers were baptised in the cloud and in the sea ; 



and all they eat the same ghostlye meat, and drank -^«- 
the sanje ghostlye drink. They drank of the stone 
that followed them, and that stone was Christ. 
Neither was the stone then from which the water 
ranne, bodely Christ, but it signifyed Christ, that 
calleth thus to all beleaving men : whosoever thirsteth, 
let him come to me and drinke. And from his bowels 
floweth lyuely water ! This he sayde of the holy 
ghost, whom he receiueth which beleaveth on hym. 

"The Apostle Paule, sayth that the Israelites 
did eat the same ghostly meate, and drink the 
same ghostly drinke : because the Heavenly meate 
that fed them forty years, and the water which 
from the stone did flow, had signification of Christes 
Bodye and His Bloude, that now be offerred dayly in 
God's Chiu'ch. It was the same which we now offer, 
not bodely, but ghostly." 

" We sayd unto you, a Kttle before, that Christ 
hallowed bread and wine to the housell before His 
suffering, and sayd. This is My Body, and My Bloud. 
Yet, He had not then suffered. Yet so, notwith- 
standing. He turned through invisible might, the 
bread to His own Body, and the wyne to His 
Bloode, as He before did in the wildemes, before that 
He was borne a man, when He turned that heauenly 
meat to His fleshe, and the flowing water from the 
stone to Hys own bloude. # 

"Very many ate of the Heavenlye meate in 
the wilderness, and drank the ghostlye drinke, as 
Christ sayd. And Christ ment not the death which 
none can escape, but the everlastynge death which 
some of the folke deserved for their unbehefe. 

******" The Saviour sayde. He that eateth 
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iBifric. My flesh, and drinketh My Blood, hath everlasting 
life. He bade them not eat the Body which }le was 
encompassed with, nor the Blond to drink which He 
shed for us; but He meant with those wordes, the 
holy housell, which ghostly is His Body and His 
Blond ; and he that tasteth it with believing hart 
hath the Eternal lyfe/' 

* # * * « Certainly, this housell, which we do 
now hallowe at God's altar, is a remembraimce of 
Christens Body, which He offered for us, and of His 
Blonde which He shedde for us. So He Himself 
commanded : Do thys in My remembrance. Once 
Christ suffered by Hymselfe ; but yet, nevertheless, 
Hys suffrynge is daylye renewed at the masse through 
mysterye of the holy housell. Therefore the holy 
masse is profitable both to the lyuing and to the death, 
as it hath been often declared. 

" We ought, also, to consider diligently, how that 
fa^aiB?*th?' the holy housell is both Christes Body, and the 
wSf2f men. Body of all fidthfiil men, after ghostly mysterye. As 
the wyse Augustine sayeth of it — Yf ye will under- 
stand of Christes Body, hear the Apostle Paule thus 
speaking — ^Ye truly be Christe's Body and His 
members.* Nowe is your mysterye sett on Gode's 
table ; and ye recey ve your mysterye which mysterye 
ye yourselves be. Be that which ye see on the Altar, 
and receyve that wJiich ye yourselves be.'' — From 
the Edition published by Mr. Lumley, Chancery 
Lane : London, 1849. 



SARAVIA. 

[Adrian Saravia, bom in Flanders^ 1530 ; came to England, 
1587-8 ; Prebendary of Gloucester, 1591 ; of Canterbury, 
1595 ; and succeeded Lancelot Andrewes, at Westminster, 
1601. He was nominated, in 1607, one of the Translators of 
the Bible; and died, 1612. His memory is chiefly associated 
with Hooker, with whom he was on the most intimate terms of 
friendship, for Walton tells us *' that they were supposed to 
be confessors to each other."] 

" In a Sacrament there be three things to be con- Three things 
sidered which be severally to be distinguished. The tingufahed in 

J o a Sacrament. 

outward visible sign, and the invisible and heavenly 
thing united sacramentally to the sign. The third 
thing, that which floweth jfrom them, is the benefit 
of the Sacrament. Concerning those two parts 
Augustine saith, ' What we say is this — ^what we 
endeavour by every means to prove is this — ^namely, 
that the sacrifice of the Church is made up of two 
things, consisteth of two things, the visible form of 
the Elements and the invisible Flesh and Blood of 
our Lord Jesus Christ — ^that is of the ' Sacramen- 
tum,' and of the ' Res Sacramenti'* — ^that is, the 
. Body of Christ. Now orthodox Divines declare that 
the virtue of the Sacrament is a different thing from 
the Sacrament itself — ^that is a different thing from 
those two parts of which the Sacrament is made up. 
Augustine writeth upon the Gospel of St. John ; 
* For now also,' he saith, * we receive the spiritual 
food ; but the Sacrament is one thing, the virtue of 
the Sacrament is another.' The same Father in the 
same place : 'If any one shall eat of It, he shall not die : 

* Lib. Sent. Prosp. in Mag. Sent. Lib. iv. dist, 10. 
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saravia. but this pertaiiieth to the virtue of the Sacrament, 
not to the visible Sacrament/ Therefore the Sacra- 
ment is to be considered apart by itself, as it consisteth 
of the visible form of the elements and the invisible 
Flesh and Blood of our Lord Jesus Christ/' — 
Treatise of the Holy Eucharist^ p. 23. London, 
1855. 

" -And just as it is His will that we should pro- 
long our material life by earthly meats and drinks, 
so hath He appointed to nourish our heavenly and 
spiritual Kfe by heavenly and spiritual meat and 
drink, that is, by His own Flesh and His own Blood. 
The Real Now, iu ordor that meat and drink may really 

Presence un- ' J J 

disputed, nourish, they must be really given and really taken ; 
but that which is not truly present cannot be given 
and taken to real nourishment and refreshment. 
However, it is not the real Presence of this meat 
and drink, whatever this may be, which is denied by 
any who have a right understanding in this matter ; 
the only controversy appeareth to be about the man- 
ner of the Presence.'' — Ibid. p. 33. 

# * * * * 



SJ^sS^yto " Neither our faith nor piety causeth that the 
sSSramentf Diviuo Mystcries be either Mysteries or Things holy. 
usto'derive In likc mauucr the disbelief of men doth nothing to 

the vurtue of 

Jtet.^"''^*" impair the dignity of the Sacrament, and make It to 
be not that to all men which God hath appointed It 
to be, or that It be in anywise less holy. But it is 
faith which maketh us partakers of the holiness and 
grace which the Sacraments contain ; and of this 
benefit unbelief depriveth him who eateth and 
drinketh, and maketh him guilty of the Body and 
Blood of Christ whicli he trampleth under foot, but 
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it doth not take away the essence of a Sacrament, saravuu 
For a Sacrament, by whomsoever It be taken, re- 
maineth that thing which It is, namely, a Sacred 
Thing, consisting of a thing earthly and a Thing 

heavenly/' — Ibid. pp. 79 and 81. 

* # * * * 

" Now we read in the Holy Scripture of three 
kinds of eating of the Body of Christ. 1st. The 
Capernaitic and Cyclopian, such as that was which 
the Jews had in their minds when the Lord said, 
* Verily, verily, I say unto you, except ye eat the 
Flesh of the Son of Man and drink His Blood,ye 
have no life in you.' The Lord was here teaching 
them the necessity of that spiritual eating which 
taketh place by faith ; they understood Him to 
speak of a carnal eating. There is, therefore, also a ^^^^ 
certain spiritual eating of the Flesh of the Lord. ^entSi^iir. 
There is fiirther again, the third kind, according to chri!t*i''B<Siy 
the institution of the Lord, the one of which we are beagpirituai 

eating. 

now treating — ^the sacramental eating — ^and it is the 
office of faith to make this latter the cause of the 
former. The good and the bad alike eat sacra- 
mentally with their mouths the Body of Christ and 
drink His Blood, but the good alone do this spiri- 
tually. Now to eat the Body of Christ sacramentally, 
and to drink His Blood, is to receive the Sacrament 
of His Body and Blood ; that is, the bread and the 
Body of Christ, the wine and the Blood of Christ.* 
For in no other way are the bread and the wine 

* [This distinction is laid down by Peter Lombard, lib. iv. 
distinc. 11, F. Paris, 157. Et licet sub utraque specie sumatur 
totus Christus, tamen non fit conversio panis nisi in carnem, nee 
yini nisi in sanguinem.] 



St. Augiuh 
tine. 
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Bmrim. Sacraments. And he who thinks it possible that the 
outward signs can be partaken of apart from those 
things signified, which are a necessary part of the 
Sacrament, diyideth, or rather dissolveth, the Sacra- 
ment. For the outward symbols be only one part 
of the Sacrament.'' — Ibid. pp. 87 and 89. 

" He who receiveth only the bread receiveth no 
Sacrament ; for either the Sacrament is received 
whole and perfect or not at all. Augustine — ' Sacra- 
ments, however, if they be the same, are everywhere 
whole and perfect, although their meaning be de- 
praved, and the handling of them be various and dis- 
cordant.' For it is not more contrary to reason that 
the Flesh of Christ be eaten sacramentally, and His 
Blood drunken by hypocrites, than that it should 
have been possible that God should have been 
touched and kissed by the wicked, whensoever they 
either kissed or touched Christ, without any profit, 
to their own damnation. Augustine on Baptism 
against the Donatists.* Nor doth it make any differ- 
ence, when the question is touching the perfectness 
and holiness of the Sacrament, what be the belief 
and what the faith of the man who receiveth the 
Sacrament. It maketh, indeed, all the difference in 
respect of the way of salvation, but in respect of the 
question, what a Sacrament is, it maketh no differ- 
ence at all. For it may happen that a man may 
have the Sacrament in its completeness, and a per- 
verted faith, just as it may happen that a man may 
have all the words of the Creed, and yet have no 

right belief." — Ibid. pp. 89 and 91. 

# # # # # 

* Lib. iii. 21. 



13 



" For this is ever to be firmly kept in mind, that saravja. 
the Sacrament consisteth of two things which being 
in the Sacrament may no more be separated oneJ°j*^~^'- 
from the other, than the personal union of the two S^ltijr* 
natures in Christ may be dissolved. Whence it fol- SS«Sient. 
loweth, evidently, that the whole Sacrament be re- 
ceived by hypocrites no less than by the good, so 
that whosoever receiveth the visible part of the Sa- 
crament, receiveth alike the invisible part ; of which 
two parts the whole Sacrament be composed/' — 

Ibid. p. 91. 

• # • • # 

" If there were but this one way only of eating 
the Flesh of the Lord, and of drinking His Blood, 
and that other way, the way I mean of eating His 
Flesh and drinking His Blood sacramentally had not 
been instituted by the Lord, the theory intended in 
their argument would doubtless be true ; but we 
have demonstrated above firom Augustine, that there 
be more ways than one of eating the Body of the 
Lord, and drinking the Blood ; and while they be 
truly said not to eat His Flesh spiritually, and drink 
His Blood, who do not dwell in Christ and Christ 
in them, that man doth err who changeth his ground 
from the spiritual to the sacramental eating of the 
Flesh, and denieth that this too be possible to the 
ungodly ; for he argueth from one thing to another 
thing, when the nature of the two be not the same/' 
— Ibid. p. 121. 
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ANDRBWBS.* 

" For that is the opinion of Scotus, according to 
the reference which the Cardinal makes, ' That God 
might have caused the Body of Christ to be truly 
present with the bread, in the Sacrament (that it is 
possible, therefore, that the words of Christ should 
be tnie), and if He had done this, that the mystery 
would be more easy, and contain less of miracle in 
it ; and miracles (as the Cardinal knows) ought not 
to be multiplied in vain/* — Eesponsio ad Bellar. p. 
15, Oxon. 1851. 

" Durandus holds the same opinion — ' Although 
that manner is to be maintained (that in the Sacra- 
ment of the Altar, the substance of the bread is 
changed into the Body of Christ), yet we must not 
deny that some other manner may be possible to 
God, as, for instance, that God could cause the Body 
of Christ to be in this Sacrament even while the 
substance of the bread remains/* — Ibid. p. 15. 
" He summons also some witnesses to prove this. 
Sw'SSSr And yet on this very point, whether the conversion 
moots. is then a conversion of substance ; the Master of the 
Sentences himself, not long before the Lateran Coun- 
cil, says, I have not sufficient data on which to make 
a definition. All the witnesses speak for some 
change {pro mutatione^ immutationey transmutationejy 
but no mention is made of a substantial, a change 
of substance. And we too do not deny the change^ 
the transmutation ; we allow that the elements are 
changed, but we seek in vain for any mention of a 

* See Part I. p. 48. 
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substantial change." — Apology for the Answer to Andreweg. 
BeUarmine, p. 262. 

" Now, Ambrose says that the nature is changed : The nature 

•' , ° ' of the ele- 

and so indeed it is. For, as the Cardinal knows foil S^*^^ ^^ 
well, the nature of the element is one, that of the ^«"«<"^*°^ 
Sacrament is another. Nor do we deny that the 
nature of the element is changed by the benediction, 
so that the bread as soon as consecrated is no longer 
the bread as nature formed it, but as the benedic- 
tion has consecrated it; and by consecration also 
changed.'' — Ibid. p. 263. 

" Again, that grave author (who bears the name 
of Cyprian, yet is not Cyprian) says, that ' the bread 
is changed in nature not in appearance f which we . 
deny not, but deprecate the Cardinal's gloss upon it, 
explaining, ^ the nature, i. e. the substance ; and the 
appearance, i. e. the substance.' For, when the 
Almighty Power of the Word is added, the nature is 
changed, so that what was before a bare element 
now becomes a divine Sacrament, retaining, however, 
its former substance. This is taught by the words 
which immediately succeed, which are part of the 
same sentence, although by you they are always, not 
very honestly, cut out. As in the person of Christ 
both the humanity was manifest and the divinity 
concealed ; so the divine essence, the visible Sacra- 
ment, enters. Verily, the conjunction between the 
visible Sacrament and the invisible subject matter of 
the Sacrament is the same as that which exists be- 
tween the humanity and the divinity of Christ, 
where, imless you are willing to savour of the doc- 
trine of Eutyches, the humanity is not transubstan- 
tiated into the divinity." — Ibid. p. 265. 
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AndrewM. « Both of them, Grelasius and Theodoret, argue 
against Eutyches ; and from their testimony it is 
clear that the transmutation which takes place in the 
Sacrament is not a change of substance. I add also 
Augustine—' This is what we assert and approve of 
by all means ; that the sacrifice of the Eucharist 
consists of two things, the visible appearance of the 
elements and the invisible Flesh and Blood of our 
Lord Jesus Christ, of the Sacrament and the subject 
matter of the Sacrament, even as the person of 
Christ is evidently made up of God and man ; since 
Christ is. truly God and truly man. For everything 
contains the nature and truth of these things of 
which it is made up. But the Sacrament of the 
Church is made up of two things, viz. the Sacrament 
and the subject matter of the Sacrament, that is, the 
Body of Christ.' ''—Ibid. p. 266. 



FIELD.* 



Common " Wc say with Cassander, that the names of Con- 
SSeSsa- version, Transmutation, Transformation, and Trans- 

cramentby ' 

iMtuSuon?' clementation are found among the ancients, and that 
ti*o*n*^f^d'8 the word Tran substantiation was used some himdreds 
thTowSie of years since ; but touching the manner of this con- 
version there is a great variety of opinions ; yet all 
agree in this, that they understand such a mutation 
and change to be made, that that which before was 
earthly and common bread, hy the words of institu- 
tion^ the invocation of God's name and Divine virtue, 
is made a Sacrament of the true Body and Blood of 

* See Part I. p. 126. 
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Christ visibly sitting at the right-hand of God in p|«ml 
Heaven, and yet after an invisible and incomprehen- 
sible manner present in the Church. And that the 
Body and Blood of Christ are in the Sacrament 
and exhibited, and given as spiritual meat and 
drink for the salvation and everlasting life of them 
that are worthy partakers of the same. Thus much 
we doubt not but a thousand and a thousand mira- 
cles may confirm.*' — Of the Churchy Appendix, Part 
I. vol. iv. p. 302, Ecclesiastical Hist. Soc. Ed. 

THEOPHILUS FIELD, BISHOP OF LLANDAFF. 

[Theophilus Fields M.A., of Pembroke Hall, Cambridge, con- 
secrated Bisbop of LlandafP, 1619, and afterwards translated 
to Hereford.] 

"Our blessed Saviour, making mention of His 
Body and Blood, calleth it the Bread of Life, and in 
the 51st verse of the same chapter, he fiirther 
saith, ' The Bread that I will give is my flesh, which I 
will give for the life of the world.' Yet this Bread 
and this Flesh is not life to all. For to some it is 
death and destruction. For, 'he that eateth and 
drinketh unworthily eateth and drinketh his own 
damnation.^ 

" 'Tis very strange that so contrary effects (as life 
and death) should spring out of one and the selfe- 
same ca.use. ' Doth a fountain send out at one place 
bitter water and sweet V saith St. James. That may 
not be granted. And yet the same Sacrament of 
Christ, His blessed Body and Blood, ' mors est maHs, 
vita bonis,' as Aquinas speaketh ; it is death to the Aquinas. 
wicked and unworthy, and life to the godly and 

c 



18 

FMd. worthy receiver. But, certainly these two contrary 
eflfects doe not naturally proceed from the Sacra- 
ment itselfe : but the one (viz, death) is caused by 
it, no otherwise than accidentaUy and improperly. 
For the Sacrament itselfe was ordayned by Christ to 
be an instrument of spiritual life ; and no cause of 
death or damnation at all. But wee have a common 
saying in the schooles, that ' omnis causa agit secun- 
dSS'disiroii- d^°^ dispositionem subjecti ;' every cause doth work 
jwti." *"**" according to the subject (which it is to worke upon) 
is fitted and disposed. Therefore experience showeth, 
that one and the same heate of the same sunne doth 
harden the clay and melt or moUifie the waxe. The 
same meate doth nourish and strengthen an health- 
fiill and sound body ; which, if it be eaten by per- 
sons of sicke and corrupted stomachs, doth but in- 
crease their disease, and degenerate into the maUg- 
nant humour of the sicknesse itselfe ; so however 
the Sacrament of the Lord's Body doth augment 
grace in the prepared heart of a penitent receiver ; 
yet the impenitent and obstinate sinner, by partaking 
of that holy mysterie, becomes more sicke in soule, 
and more crazed in conscience, than before. That 
happeneth to him in soule which is reported to have 
befallen Henry the Emperor in his body, *qui in 
hostia consecrata venenum accepit interitum,' who 
was poysoned by receiving the consecrated Hoast. 
The arke of the covenant received into the house of 
Obed-Edom (for the space of three months) brought 
great benefits, and much happiness with it. For the 
Lord blessed Obed-Edom and all his household. 
Yet for all that, the Philistines had the same arke 
amongst them for a much longer time, and they 
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were so far from reaping any benefite or benediction ^leid. 
by it, that the Lord poured his curses and pkgues 
upon them for detaining it. The reason of which 
different effects, was the difference and dissimilitude 
of the lodging or roome into which the arke was re- 
ceived. Obed-Edom entertained it with all humble 
reverence, and pious devotion of a sanctified heart. 
The Philistines received it so indevoutly and unre- 
verently that they forbare not to place it by their 
idol Dagon. So this heavenly Sacrament becometh 
death to the bad and life to the good : by reason of 
the divers dispositions and different preparation of 
those persons which are partakers of it. Some, like 
Obed-Edom, prepare their soules beforehand to re- 
ceive it with faith, penitence, humihtie, and rever- 
ence : others (like the Philistines) make no such 
reckoning of it, but receive it hand over head ; into 
an impenitent, and unsanctified, and an unprepared 
heart ; an heart wedded to wickednesse, and doe 
place it among their deare and darUng sinnes ; 
which they doat upon and adore no less, than if they 
were their idols. That therefore we may knowe 
how to receive this food of our soules in such manner 
as it may bring life, and grace, and salvation to us, 
the apostle setteth us downe the way, in his First 
Epistle to the Corinths, the 11th chapter, at the 
28th verse, ' Let a man therefore examine himself,' 
&c.'' — A Christian's Preparation to the Worthy Re- 
ceiving of the Lord's Supper, by Theophilus [Field], 
Bishop of Llandaff. London, 1622, pp. 1 — 7. 

" But as wee are not to divide and disioyne one 
part from another, so we must take heed that we doe 
not confound them one with another, but keep them 

c 2 
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in His death, 
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^toid. distinct ; aa for example, we know that in the person 
of our Saviour Christ, there are two several natures, 
viz., the Godhead and the Manhood. The nature of 
man is not the nature of God, nor is the nature of 
God the nature of man. The one is not turned into 
the other ; neither are they blended and mingled 
one nature with the other ; but both remain distinct 
in the same person ; yet they are so indissolubly 
united (by personal union) that death was not able 
to sunder or separate them. For howsoever at the 
The two death of Christ His soul was separate from His body 
Christ inae- aud His bodv sundered from His soul : yet even 
• when He laye in the grave, both the parts of His 
human nature, body and soule, were as nearlye united 
to His Godhead, as they were at His birth, or are 
now in heaven. So, to restrain my speech to the 
communion, — these two distinct and several things 
in the Sacrament, an earthly and an heavenly, i, e, 
the Body and Blood of Christ. The Body of Christ 
is not turned into the Bread, neither is the Bread 
turned into the Body of Christ, nor is the one 
blended or mingled with the other, but both remain 
distinct in the same Sacrament ; yet though they be 
in themselves distinct, they are so inseparably con- 
joyned together (sacramental and mystical union), 
that he that doth receive the one rightly doth also 
necessarily receive the other. 

" And as by vertue of the personale union of the 
two natures in Christ, it cometh to passe that there 
is a communication of properties ; by reason whereof 
that which properly belongs to one nature, is attri- 
buted to the other, as God is said to bee borne and 
to dye ; and the Son of Man is said to bee in heaven 
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when He was on earth ; God is (by reason hereof) ««»• 
said to be man, and man to be God, and that really 
and truly. 

" So, by vertue of the sacramental union, that is 
betwixt the hallowed Bread and the Body of Christ 
in the Sacrament, the Bread is truly called the 
Body of Christ, and the Body of Christ the Bread/' 
— Ibid. p. 53 — 58. 

'^ Still, remember, that it is a Sacrament of faith, 
and faith hath relation to a word of promise. The 
word of promise is, « This is my Body.' This word 
I believe to be true, because God speaketh it, who 
cannot possibly lye. This promise I know certainly 
that God will perform (making it His Body to them), 
because God is faithful in performing His promise. 
I confesse I do not know which way, or after what 
manner He wiU, or doth perform it, because He 
hath not showed me. 

" In both the Sacraments there are two things to 
be considered : there is an earthly thing which we 
see and feel with our outward senses ; and there is 
an heavenly and spiritual thing or grace which we 
cannot see but by faith. Both these parts are in- 
separably united, and cannot be separated one from 
another. He that is rightly fitted for the receiving 
of the Sacrament, doth receive both these parts to- 
gether, namely the earthly with the heavenly, and 
the heavenly with the earthly, which are so inse- 
parably conjoined by God (in a Sacramental union), 
that he that goeth about to separate them must 
needs run himself upon a curse." 

" If I knew the manner how God did make it His 
Body, then the Sacrament were to me a matter 
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^- rather of reason and knowledge than a mystery of 
faith and beliefe . . . /* 

" Moreover, seeing the words (this is my Body) are 
words of promise, and seeing that both Protestants, 
and Lutherans, and Fapistes doe all agree, that by 
the Sacrament, Christ doth really and truly perform 
in His promise — ^what doth it profit us to know, 
whether He doth it by consubstantiation, or transub- 
stantiation, or some other way, best knowne to Him- 
self ? which is a thing which can no wayes either 
further us or hinder us howsoever it stand. 

" Therefore I advise you to follow the counsel of a 
most judicious and most excellent divine. Master 
Hooker, who willeth you to take that wherein all 
sides (both Protestants, and Papistes, and Lutherans,) 
doe agree and consent : and then consider by itself 
what cause there is why the rest in question should 
not rather he rejected as superfluous, than urged as 
necessary/' — Ibid. p. 59 — 62. 

" The scales which God useth to apply unto men 
in particular, that which Christ wrought for all the 
world in general, are the two Sacraments, baptism 
and the communion of Christ^s Body and Blood. And 
here comes in the necessitie of &ith concerning the 
Sacraments ; for they are both of them Sdcramenta 
Fidel, so called by the Fathers, because the mysteries 
in them contained are not to be judged by our 
sense, nor discussed by reason, but to be appre- 
hended and received by &ith only.'* 
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BAYLY. 



[Lewis Bayly, a native of Carmarthen, bom abont 1576 ; in 
1611 he was Chaplain to Prince Henry. In 1613 he took 
the degree of D.D. ; and, being much celebratecl as a preacher, 
he obtained the Uving of Evesham, was Minister of St. Mat- 
thew's, Friday Street, in the City ; and was appointed Chap- 
lain to Edng James I. In 1616 he was made Bishop of 
Bangor, where he died in 1632. His fame rests chiefly on 
his work, entitled " The Practice of Piety," which was trans- 
lated into the Welsh, French, Hungarian, and Polish lan- 
guages, of which the fifty-ninth Edition was published in 1735. 
It much resembles Sutton's work on the " Eucharist."] 

" And to this end, Christ, in the action of the Sa- 
crament, really giveth His very Body and Blood to 
every faithful receiver. Therefore the Sacrament is 
called the Communion of the Body and Blood of the 
Lord. And communication is not of things absent, ihereiB no 
but present, neither were it the Lords Supper if the tSSTthSl^ 
Lords Body and Blood vwre not there. Christ is 
verily present in the Sacrament by a double union . 
.... If ye look to the things that are united, this 
union is essential, if to the truth of this union, it 
is real, if to the manner how it is wrought, it is 
spiritual 

" The sacramental Bread and Wine, therefore, are 
not bare signifying signs, but such a^ wherewith 
Christ indeed exhibits and gives to every worthy 
receiver, not only His divine virtue and efficacy, but 
also His very Body and Blood. Our bodies shall 
surely be raised to eternal life at the last day .... 

" For how can those bodies which being the 
weapons of righteousness (Rom. vi. 13), temples of 
the Holy Ghost (1 Cor. vi. 12), and members of 
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Biviy. Christ, having been fed and nourished with the 
Body and Bipod of the Lord of Life, but be raised 
up again at the last day ? And this is the cause 
that the bodies of the saints, being dead, are so 
reverently buried and laid to sleep in the Lord . . . 

" He, therefore, who duly eateth of this Holy Sa- 
crament may truly say, not only, " Credo Vitam 
seternam,' I believe Life everlasting ; but also 
' Edo Vitam aetemam,' I eat Life everlasting/^ — 
Practice of Piety, pp. 232-^236. Lend. 1842. 

[This connection between the reception of the 
holy Eucharist and our resurrection to eternal life, is 
borrowed from St. Irenaeus by several writers of this 
period, as Sutton, Hooker, &c. The words of St. 

IrenaBus are as follow : " Quemad- 

modum enim qui est k terra panis, percipiens voca- 
tionem Dei, jam non communis panis est, sed Eucha- 
ristia ex duabus rebus constans, terren& et caBlesti : 
Sic et corpora nostra percipientia Eucharistiam, jam 
non sunt corruptibilia, spem resurrectionis habentia/' 
Adv. Hseres, lib. iv. c. 34. Before him St. Ignatius 
(ad Ephesos) had called the Eucharist 'i^pfiaKov 

aOavaaiag avriSoroc rov firj airodavuv aXXa tinv kv Qei^ Sia 

'Iijcrovv (the medicine of immortality, an antidote that 
we should not die, but live for ever in God through 
Jesus. See also St. Optatus, (Contra Parmen. lib. vi.) 
^' Fignus salutis aetemse, et tutela fidei, et spes resur- 
rectionis.^^ 
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BISHOP KEN * Ken- 



" But tell me, Thou, whom my soul loveth, how 

canst Thou give us Thy Flesh to eat V^ 

^ % ^ * * 

" I believe Thy Body and Blood to be as really 
present in the Holy Sacrament as Thy divine power 
can make it, though the manner of Thy mysterious 
presence, I cannot comprehend/^ — Manned of Prayers 
for the use of the Scholars of Winchester. Oafordy 
1840. 

My God, whose Word the world from nothing rearM, 
Who saidst, * Let there be light,' and light appear'd ; . 
O in my Spirit speak, Let there be Light ; 
Let there be Love ; Thy Word will both excite : 
Light will the mists which cloud my soul disperse, 
Love will melt Light into Christ-hymning verse ; 
That I may sing the Mystery divine 

Of God Licamate veil'd in Bread and Wine. 

* * * * * * 

How Godhead to our human Flesh was joinM, 
Transcends the reach of an angelick mind. 
How God and man with Bread and Wine unite, 
Is too sublime for bounded human sight ; 
To boundless Godhead both united are, 
God Tabernacles here, and Temples there. 
There undivided God and Man exist. 
The Flesh assumed is ne'er to be dismist ; 
'Tis transient here, and when a Judas eats 
The Sacred Bread, Christ's Shechinah retreats.f 
The day and night each other still expell. 
Pure God in souls impure can never dwell. 

* See Part I. p. 128. 

[f The Bishop here alludes to a theory respecting the wicked 
who communicate, in favour of which a passage of St. Cyprian 
is adduced, but which Johnson shows is imtenable. — Vide infra, 
p. 65.] 
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^^^' God to exalt His Power, and Man debase, 
Institutes mean conveyances of grace. 
Bless'd water in the Font is still the same, 
As when unblest it from the river catne. 
Though worthless in itself, in sacred use, 
It graces super-human can produce. 
Thus Bread and Wine by Jesus set apart, 
Presentiate God Incarnate to the heart 
Wise gracious God Sign Ectypal ne'er made, 
By which the archetype should be convey'd; 
But every Saint in the appointed sign, 
Partakes of the Original Divine. 

***** 

Writ Sacred, Baptism, Sanctity, and Pray'r, 
All to derive God's grace true conduits are : 
But his propitious Wisdom found a Way, 
More Love to shed, more Blessing to convey. 
The greatest Love unbounded God could show. 
Was to resign His Son to bear our woe. 
The greatest Love could from the Son proceed. 
Was to assume our Flesh, and for us Bleed. 
The Eucharist to souls both Loves displays. 
Love emulous of infinite to raise ; 
As if to dye had been a love too low. 
He on His Lovers would Himself bestow. 
Our Lord Himself becomes our heav'nly Meat, 
United to us like the food we eat. 
The saints, next hypostatick union, none 
More noble than the Sacramental own. 

O wondrous Feast ! which Manna far exceeds. 
In which each Saint on God Incarnate feeds. 
The Manna which God's wand'ring Israel fed 
Was mortal food, the Eaters all are dead: 
But Jesus our Immortal Food remains. 
And Souls to all Eternity sustains. — On the Eucharist. 
Poetical Works. Vol. I. pp. 123—128. Lond. 1721. 
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DBAK BREVINT. 

[Daniel Brevint, bom in Jersey ; graduated at SaumuTi Sept. 12. 
1634; Fellow of Jesus Coll., Oxford, and M.A., 1638; 
Ejected by the Parliament ; Prebendary of Durham, March 
15, 1660—1.; D.D., Feb. 27, 1661—2; Published « Chris- 
tian Sacrament and Sacrifice/' 1663; Dean of Lincoln, Jan. 
3, 1681 ; Died 1695.] 

" But when these signs and monuments, besides 
their ordinary use, bear withal, as it were on their 
feice the glorious character of their institution from 
above, and with this institution, the most express 
design that God hath thereby to revive in a manner, 
and to expose as full to all our senses. His Passion 
and sufferings, as if they had still their true being 
(as they have still the same virtue), a discreet and 
pious beholder must needs look on these ordinances 
with these three degrees of devotion. 

"The first is when he considers those great andTheHoiy 

Euchariata 

dreadful passages which this sacrament sets before "^^p^ 
him. I do observe on this altar somewhat very like ■*®°' 
the Sacrifice and Passion of my Saviour. For thus the 
Bread of Life was broken ; thus the Lamb of God 
was slain ; thus His most precious Blood was shed, 
^nd when I look upon the minister who by special 
order from God his Master distributes this Bread and 
this Wine, I conceive that thus verily God Himself 
hath both given once His Son to die, and gives still 
the virtue of His death to bless and save every soul 
that comes unfeignedly to Him. 

"The second is an act of adoration and reverence An ^t of 

worship. 

when he looks upon that good hand that hath conse- 
crated for the use of the Church the memorial of 
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these great things. I cannot, without some degree 
of devotion, look on any object that in anywise puts 
me in mind of the sufferings of my Saviour, and if I 
did perceive but any cloud somewhat like them, al- 
though it were but casual, I would not neglect the 
accident that had caused that resemblance, but since 
the good hand of my God hath purposely contrived 
it thus to set before me what I see, and since by His 
special appointment, these representatives are brought 
in hither for this Church, and among all the rest for 
me, I must mind what Israel did when the cloud 
filled the tabernacle. I will not fail to worship God 
as soon as I perceive these sacraments and gospel 
clouds appearing in the sanctuary. Here I worship 
neither sacrament nor tabernacle, but I will observe 
the manner that Moses, David, and all Israel have 
taught me to receive poor elements with after the insti- 
tution of God hath once raised them to the estate of 
mysteries. Neither the ark nor any clouds were ever 
adored in Israel * * ^ but sure it is the ark was 
considered quite otherwise than an ordinary chest, 
and the cloud than a vapour, as soon as God had 
hallowed them both to be the signs of His presence- 
Therefore, as the former people did never see the 
Temple or cloud, but that presentlyat that sight they 
used to throw themselves on their faces, I will never 
behold these better and surer sacraments of the 
glorious mercies of God, but as soon as I see them 
used in the Church to that holy purpose that Christ 
hath consecrated them to, I will not fail both to 
remember my Saviour who consecrated those sacra- 
ments, and to worship also my Saviour whom those 
sacraments do represent. 
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The third, which is the crown and completing of Brevtat. 
the two other, is such a vigorous and intense act of 
faith as may correspond to the great end which our chril?effec- 
Saviour aimed at when He instituted this sacrament. JSuy,"** 
The main intention of Christ was not here to propose 
a bare iinage of His Passion once suflfered in order to 
a bare remembrance ; but over and above to enrich 
this memorial with such an effectual and Real Pre- 
sence of continuing atonement and strength, as may 
both " evidently set forth Christ Himself crucified 
before our eyes,^' (Gal. iii. 1,) and invite us to His 
Sacrifice, not as done and gone many years since, 
but as to expecting grace and mercy, still lasting, 
still new, still the same that it was when it was first 
ofiered for us.^^ — Christian Sacrament and Sacrifice, 
s. ii. 5 — 8. 

The End of the Blessed Gommimion. 

" The exigency and pious desire of communicants, 
and the strength of other places in Scripture, require 
a great deal more in the Eucharist than a mere me- 
morial or representation. 

" The proper End of the Holy Communion, which is 
to make us partakers of Christ in another manner 
and degree when with faith and repentance we take 
and taste those Holy Mysteries, than when with the 
like dispositions we do hear the Holy Gospel. 

" The exigency and honest desire of communicants, 
who seek no more for a bare representation or remem- 
brance of Christ crucified at this Holy Table, than 
Mary and other devout women did for winding sheets 
JOT napkins about His grave. I want and seek my 
Saviour Himself, and I watch for all the opportunities 
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Bre^t ^£ coming to His Sacrament for the same purpose 
that once made S. Peter and S. John run so fast to 
His sepulchre, because I hope to find Him there. 
Lastly, the full sense and importance of other places 
in Scripture, which allow the Holy Communion a 
much greater virtue than is that of representing 
only ' The Gup of Blessing which we bless is it not the 
Gammtmion of the Blood of Christ f (1 Cor. x. 16). 
For whether the word which we render Commtmion 
be taken in an active sense, as it is often, for Commu- 
riication, the Holy Eucharist is a means of com- 
municating the Blood of Christ ; or though we take 
it but in a neuter intransitive sense, yet the Holy 
Eucharist will still be a mystery, wherein one way or 
other, true Christians shall find not a commemoration 
or representation only, but a Communion also with 
the Blood so represented and remembered." — Ibid, 
s. iv. 5. 
SfBlSo^d"^ " Christ's Body and Blood have everywhere, but 
wh^c^TS^i especially at the Holy Communion, a most true and 
Real Presence. When He offered Himself upon 
earth the vapour of His atonement went up and 
darkened the very sun, and by rending the great 
veil it clearly shewed He had made a way into 
heaven. Now since He is gone up into heaven, 
thence He sends down on earth the graces that spring 
continually both from His everlasting Sacrifice and 
from the continual intercessions which attend it ; so 
that it is in vain to say, who will go up into heaven, 
since, without either ascending or descending, this 
Sacred Body of Jesus fills with atonement and 
blessing the remotest parts of this Temple." — Ibid. 
s. 11. ' 
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^^ Hence it appears what crime it is not to discern 



Brtviat. 



the Lord's Body. It is to do worse than Esau did what u is 

not to dit" 

who sold his birthright for a trifle. It is to value at J^!SJ*Body. 
the same rate the anointing of a prophet and the 
composition of a performer. It is to take the Lord's 
Body for a despicable morsel of bread ; in a word, it 
is to perform the action of a beast that devours but 
the gross and earthy matter of this Sacrament, and 
to have nothing of a Christian or rational creature 
who elevates his soul to that Body which by Christ's 
institution it represents, and to the grace of that Body 
which it promises. For, since the proper essence of 
sacred signs or Sacraments consists not in what they 
are in their nature, but in what they signify by 
Divine institution, hence it happens infallibly that 
when the Sacraments are abused, the injury must 
needs light not upon them in their own natural 
being. Bread, Wine, and Water, which upon this ac- 
count are not at all considerable, but upon the Holy 
Mysteries, the Body and Blood of Christ Himself 
who is the main object of their formal Being, that is, 
their signification. And therefore the Apostle speaks 
most exactly when he says that whosoever eats of 
this bread unworthily, doth not discern or doth not 
sanctify, but uses as a common and profane thing the 
very Body of Jesus Christ." — Ibid, s. v. s. 9. 

" Now neither the Israelites had even temple, or 
ark, or mercy-seat, nor the Christians have any 
ordinance, devotion, or mystery, that may prove to 
be such a blessed and effectual instrument to reach 
to this everlasting Sacrifice, and to set it out so 
solemnly before the eyes of Almighty God, as the 
Holy Eucharist is. To men it is a sacred table 
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»^*- where God's minister is ordered to represent from 
The Holy God His Master the passion of His dear Son as still 
Si^SSd* fr®^^ ^^^ ^*^ powerful for their eternal salvation, 
^*^ and to God it is an altar whereon men mystically 
present to Him the same Sacrifice as still bleeding 
and still suing for expiation and mercy. And be- 
cause it is thid High Priest Himself, the true anointed 
of the Lord, who hath set up most expressly both 
this table and this altar for these two ends, namely, 
for the communication of His Body and Blood to 
men, and for the representation and memorial of 
both to God ; it cannot be doubted but that the one 
must be most advantageous to the penitent sinner, 
and the other most acceptable to that good and gra- 
cious Father/^ — s. vi. s. 8. 

" There are two more special and extraordinary 
days wherein Christians are invited by urgent and 
proper circumstances to present their souls and 
bodies by way of second offering upon the sacrifice 
of their Saviour. The first is past, and that was 

when the Saviour offered Himself to death 

The other time most favourable and proper, next to 
that of His real passion, is that of the Holy Com- 
munion, which, as it hath been explained, is a sacra- 
mental passion, where, though the Body be broken 
and the Blood shed, but by way of representative 
mystery, yet both are as effectually and as truly 
offered for our own use, if we go to it worthily, as 
when that Holy and Divine Lamb did offer Himself 
the first time. Therefore, whensoever Christians 
approach to this dreadful mystery and to the Lamb 
of God lying and sacrificed (as some say the Holy 
The Nioene Niccno Couucil spoaks) upon the Holy table, it con- 

CounciL 
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cems their main interest in point of salvation not to Bwvint. 
lame and deprive the Grand Sacrifice of its own due 
attendance/^ &c. — Ibid. pp. 13, 14. 



ASHWELL. 

[Asbwell, George, bom 1612; admitted at Wadham College, 
Oxford, of which he was Fellow, 1627 ; Rector of Hanwell ; 
died 1693.] 

After quoting Theodoret, that " The Sacramental The conse- 
Elements after consecration depart not from their SJntsi^'' 

^ * ^ ceived with 

proper nature ; for they continue in their former ^J^JT*'"'® 
essence, shape, and form ; and are visible and tan- 
gible as they were before ; but they are considered 
(or regarded) for such as they are made and be- 
lieved, and are adored as those very things which 
they are believed to be :'^ he adds, " Which last 
words, though they cannot justly be extended to 
justify that adoration which the Church of Rome 
gives unto the Host (as being grounded on the doc- 
trine of Transubstantiation, which is here expressly 
denied), so they must needs import thus much that 
the consecrated Elements were received with an 
Adorative Gesture." — Gestvs Eucharisticus, p. 41 : 
Oxford, 1663. 

" By this gesture also the Christians of old made 
a publick profession of their faith, that Christ was 
God and man in one and the same Person, and pre- 
sent by his Divine Power in the Sacrament ; thus 
honouring the Son as they honoured the Father, 
according as we are commanded (John v. 23) ; arid 

p. II. D 
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^^^^ as every one is bound to doe, who believes in Him 
aright, that He is God manifested in the Flesh (1 
Tim. iii. 16). Without a sound and right faith, we 
are no fit pari;akers of this Sacrament ; and that 
faith, which we have in our heart;, we are to express 
outwardly, upon every just occasion, and especially 
in the acts of God^s public worship wherein we tes- 
tify, and make known to others, what we inwardly 
acknowledge. For it is not sufficient to beUeve with 
the heart, we must confess also with the mouth, as 
we read, Rom. x. 10, and, consequently, we are to 
2Ste'?f*o^ ' profess the same belief by our gesture, as well as by 
thodoxy. ^^^ speech, seeing there is the same reason of both, 
namely, the outward witnessing of that belief which 
is within. And this is more especially requisite, when 
sects and heresies arise, which corrupt and perverii 
the Articles of Faith concerning onr Saviour, either 
denying His Godhead or dividing His Person, as 
some then did, and as others at this day do. To 
oppose and contra-distinguish themselves unto these, 
the Christians of those elder times adored Christ in 
the Sacrament ; thus honouring Him and His Father, 
with the same undivided worship a/LCEpi'oT<^7rpo<Tfcvv^<T6£ 
(as Nazianzen tells us in that oration which he made 
to the one hundred and fifty Bishops assembled at 
Constantinople), thus openly testifying their belief 
in Him, as co-eternal and consubstantial to the 
Father, and worthy of the same honour with Him.^' 
* « * • « 

i^^^. Eusebius Emesenus (or rather Gallicanus) hom. 
in secundam Dom. post Epiphan. : " When we ap- 
proach to the Sacrament of Christ, and consider our 
frailty, what else saith every one of us, but this, I 



mascenus 
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am not worthy Thou shouldest enter under my roof ; ^^weii. 
I am not worthy to take Thy Body and Bloud into 
my mouth/^ 

EKgius Episc. Noviomensis, who flourished about ^"SSLu"*" 
the middle of the seventh century, hom. 15 — " We 
ought to approach unto the altar, and to the table 
of the Body and Bloud of Christ with fear, and com- 
punction of mind, and all reverence ; and to say 
humbly with the Centurion ; Lord, I am not worthy 
that Thou shouldest enter under my roof/^ 

Damasc. de Orthod. fide. 1. iv. c. 34 — " Let us Da 
come with all fear, and a pure conscience, and an 
assured faith, and that which we believe without 
doubting shall be altogether done unto us, and let 
us honour it (viz. the Sacrament) with all purity of 
mind and body.^' 

Alcuinus de Divin. OflF. — " Although at all times Aicuin. 
we ought from the heart to acknowledge ourselves 
sinners, then especially we ought to confess it, when 
the pardon of sins is celebrated in that holy Sacra- 
ment,^^ &c. 

" Observe here — 1, Foure of these witnesses in- 
culcate the example of the Centurion in the Gospel 
for a pateme of approaching to the holy table, whose 
humility was as exemplary as his faith ; as who 
durst not come in person to our Saviour, but sent 
the Elders of the Jews to petition in his behalfe, and 
after would not be so bold as to invite, or even to 
admit him into his house, but sent friends to ex- 
cuse it. 

" 2. Others call the Sacramental Bread and Wine 
venerable or adorable signes (which epithet shows 
that veneration is due at the receiving of them). 

D 2 



Ash well. 
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They are to be received with honour and fear (both 
which affections are best exprest by the gesture of 
kneeling), with devotion also and reverence. Also 
with discipline (i. e.) according to order, and not as 
every man fancies best/^ — Ibid. pp. 48 — 55. 

BISHOP BBVERIDGB. 

[William Beveridge, born 1637. In 1689 refused to be intruded 
into the see of Bath and Wells. In 1704> under Queen 
Anne> Bishop of St. Asaph. Died 1 708.] 

" When we hear the words of consecration repeated 
as they came from our Lord's own mouth, * This is 
my body which is given for you,' and Hhis is my 
blood which was shed for you and for many for the 
remission of sins ;' we are then steadfastly to believe 
that although the substance of the bread and wine 
still remain, yet now it is not common bread and 
wine as to its use ; but the Body and Blood of Christ 
in that sacramental sense wherein He spake the words 

. . . When it comes to our turn to receive it, 
then we are to lay aside all thoughts of bread and 
wine, and the minister, and everything else that is or 
can be seen . . steadfastly believing it to be, as 
our Saviour said, ' His Body and Blood,' which our 
Church teacheth us are verily and indeed taken and 
received by the faithful in the Lord's Supper." — 
Necessity cmd Advcmtage of Frequent Communion, 
pp. 103—105. 

" Could the Church be sure that all her members 
would receive as they ought, with faith, she need not 
command them to receive it kneeling. For they 
could not do it any other way. . . . How can I, 
by faith, behold my Saviour coming to me and offer- 
ing to me His own Body and Blood, and not fall 
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down and worship Him? ... Be sure our Beveridge. 
receiving the blessed Body and Blood of Christ as 
the Catholic Church always did, in an humble and 
adoring posture, is both an argument and excitement 
of our faith in Him. By it we demonstrate that we 
discern the Lord's Body and beUeve Him to be pre- 
sent with us in a peculiar sacramental sense.'' — Ibid. 
p. 107. 

" I shall only add the express words of institution, Testimony of 
wherein Christ said of the bread, ' This is my Body,' 
(Matt. xxvi. 26), and of the wine, ' This is my Blood 
of the New Testament shed for many for the remis- 
sion of sins,' (ver. 28), and if the bread be his Body 
and the wine his Blood, it must needs follow that who- 
soever eats the one and drinks the other as he ought 
to do, is made partaker of the Body and Blood of 
Christ. J['he Fathers are very frequent in asserting 
this truth. I shall instance but a few. St. Cyril of 
Jerusalem saith, ' With all certainty and persuasion let 
us partake of it as of the Body and Blood of Christ, 
for under the type of bread His Body is given to 
thee, and under the type of wine His Blood is given 
to thee ; that partaking of the Body and Blood of 
Christ, thou may est be of one Body and Blood 
with Him.' . . . Therefore saith St. Hilary, 'Ofst.Hnary. 
the truth of the Flesh and Blood there is no place left 
to doubt, for now by the profession of the Lord him- 
self, it is truly Flesh and truly Blood.' . . . And 
St. Chrysostom, ' Wherefore it is necessary we should gt. chry8o». 
learn the miracle of the mysteries,' &c. . . . All *^°'* 
which could not be unless we were partakers of the 
Body and Blood of Christ in the Sacrament." — Ex- 
position of XXXIX Articles. Works, vol. ix., p. 
490. Lond. 1824. 
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HAHHOKD. 

[Henry Hammond, D.D. 1638 ; one of the Assembly of Divines,* 
1643; named Bishop of Worcester, 1660 ; died same year.] 

" As verily as I eat the bread in my mouth, so 
verily God in heaven bestows on me, communicates 
to me the Body of the crucified Saviour." — Practical 
Catechism. 

" Our adversaries are sometimes compelled by the 
force of truth to clear the Church of England from 
the imputation of disbelieving the sublime myste- 
ries of this Holy Sacrament, and reducing it to a 
common spiritual exercise, in which the mind of the 
individual derives edification, and, perhaps, grace, 
from the contemplation and remembrance of an ab- 
sent Redeemer's sufferings/' — P. 532. ft 

« 

DR. POCKLINGTON. 

[John Pocklington, D.D., Fellow and President of Pembroke Hall 
and Sydney Sussex College, Cambridge; Chaplain in Ordinary 
to the King ; installed Canon of Windsor, January 5th, 1640 ; 
censured by the House of Lords, and deprived, February 2nd, 
1641. '' Pocklington's crime was preaching a Visitation Ser- 
mon before the Bishop of Lincoln, and publishing it under the 
title of ' Sunday no Sabbath.' His other obnoxious book was 
called the ' Christian Altar,' in which he had maintained several 
things contrary to his Diocesan's opinion upon that subject. 
These books were both licensed by Bray. Williams upon the 

* " Nay he was named to be of the Assembly of Divines ; his 
invincible loyalty to his Prince and obedience to his Mother the 
Church not being so valid arguments against his nomination, as 
the repute of his learning and virtue were on the other part to 
have some title to him." — FeWa Life of Hammond. 
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death of NeUe, made Archbishop of Tork^ standing fair vrith the PockUngtoa 
Parliament^ moved that these two Divines might be brought 
to a recantation. The House of Lords believing the Bishop a 
proper judge in the controversy (thought by the way he had 
been a party) remitted the collecting the exceptionable propo- 
sitions to him." — Collier, Eee, Hist, Part II. b. ix. p. 798 : 
London^ 1714.] 

" The people .... were not so profane and unchris- Reverence ay 

* * , ^ the Altar. 

tian not to perform their most humble and lowly reve- 
rence towards the most holy and sacred altar, when 
Christ is most truly and really present in the blessed 

Sacrament, &c Altars, because they are the 

seats and chairs of estate, where the Lord vouch- 

safeth to place Himself amongst us ; quid est enim 

altare nisi sedes corporis et sanguinis Christi, as 
Optatus speaks, have been in all ages so greatly 
honoured and regarded of the most wise, learned, and 
most blessed saints of God.'* — Dr. Pochlington, A Itare 
Christianum, pp. 107 — 153 : London, 1637. 



JOHNSON. 

[J. Johnson, bom 1662 ; refused to take the oath at the 
Revolution, in 1 688 ; but was afterwards called hj Archbishop 
Tenison to the Yicarage of Cranbrook. Proctor in 1710 and 
1713 for the diocese of Canterbury; died 1725. Author of 
" The Clergyman's Vade Mecum."] 

" Nor can I conceive how the words of St. Paul can 
otherwise be understood, in their fiill scope and lati- 
tude, when he says, ' The cup of blessing which we 
bless is it not the communion,^ &c., 1 Cor. x. 16. He 
supposes that the Body and Blood of Christ are 
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Johnson, communicated to us by the Bread and Wine in the 
Holy Eucharist .... And when St. Paul saith that 
ignorant and profane communicants ' do not discern 
the Lord's Body/ in the Holy Eucharist (1 Cor. xi. 
29), and that 'they are guilty of (an indignity to- 
ward) *the Body and Blood of our Lord/ ver. 27, 
he surely takes it for granted that the Body and Blood 
are actually there, whether they discern it or not .... 
" I believe there is nothing that can more inflame 
and exalt the devotion of a sincere Christian, than 
to think and beheve, that when he is praying at 
God's altar and receiving the Holy Eucharist, he has 
the price of his redemption in his hand, or lying be- 
fore his eyes.'' — Propitiatory Oblation, pp. 27 — 100. 
Lend: 1709. 

" The full and true notion of the Eucharist is, that 
it is a religious feast upon bread and wine, that 
have been first offered in sacrifice to Almighty God, 
and are become the Mysterious Body and Blood of 
Christ." — Unbloody Sacrifice, Part ii. p. 43. Oxford : 
1847. 
it7of"th^ " The ancients did believe that the Holy Spirit was 
Snce*of th^ in an especial manner present with the holy symbols 
Christ. ^jQ render them the spiritual Body and Blood. This 
is a doctrine which as it was universally received in 
the primitive Church, so it will not easily be ad- 
mitted by those with whom seeing is beUeving. Our 
adversaries are willing to suppose that when mention 
is made of the spiritual Body of Christ, the spiritual 
sacrifice, and the like ; nothing is thereby meant but 
something that is not real but merely figurative, 
imaginary, or anything else that is nearer to nothing. 
They suppose that the word * spiritual,' has a sort of 
annihilating power, and can turn any words that it 
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comes near into mere airy sounds, or that when it* J«5^- 
has any real signification, it imports something 
divested of all matter, and has no substance but in 
our thoughts. The ancients did not so, but believed 
the material bread and wine to be the spiritual Body 
and Blood of Christ, on account of the presence and 
invisible operation of the Holy Grhost in and by those 
elements ; and though they were fuUy sensible that 
the energy of the Sacrament could be perceived by 
the mind or understanding only, yet they firmly be- 
lieved this energy to be there ; though some men for 
want of faith or other good disposition, did not per- 
ceive it, and were, therefore, never the better for it." 
—Vol i. p. 266. 

" 1 . It is necessary that the Church take due care 
that it be often celebrated. And this care belongs infrequeot 
chiefly to the bishops and priests ; for the people Md^^lbi-' 
cannot receive it oftener than the priests administer coSnuni-**" 

-'' cants equally 

it. It is hard to say, whether the sin of the Church »"e»«»we. 
of Rome in preserving the daily Sacrifice without a 
daily communion, or the sin of some other churches 
in laying aside both the daily Sacrifice and the daily 
Communion, be more inexcusable. To maim the 
ordinances of God, by making it a sacrifice without a 
feast, is what can never be defended ; no more can 
the rareness of Communion in some Reformed 
Churches. 

" The Lutherans, I am well assured, in this parti- 
cular, do excel all other Protestants, for they hare a 
communion every Sunday and holiday throughout 
the year. The Church of Rome makes the same ex- 
cuse for her private masses that we do for the rare- 
ness or unfirequency of our Communions. The Council 
of Trent expresses her wishes, that all the faithful 



42 

J«h°»o"- who are present at mass would communicate in that 
Sacrament, and it is conmionly said that our Church 
orders the greatest part of the communion-oflSce to 
be read on Sundays and holidays, although there be 
no Communion, to intimate her earnest desire that 
the people would be prevailed upon to be more fre- 
quent in receiving the Sacrament. What the Coun- 
cil of Trent says concerning the desire of their 
Church that the people would receive the Sacrament 
oftener, seems mere colour and pretence ; it is cer- 
tain, the clergy of that Church have the people so 
much at their disposal, that they might have good 
numbers of daily communicants, if they did not make 
it their business to discountenance frequent commu- 
nion. On the other hand, it must be owned that the 
generality of our clergy do often and earnestly press 
the people to be more frequent in this duty ; and, 
therefore, I do, by no means, despair of a cure for 
this evil, especially if my Lords the Bishops would 
please to call on the clergy to use their most diligent 
application to their several congregations in order to 
bring them, or a good number of them, to a weekly 
Communion. And I can see no reason to doubt, but 
that, if they could but prevail on ten or half that 
number at the first, they would by degrees find that 
the company would be always growing by the prudent 
care and encouragement of their several pastors ; 
and, by this means, we should by degrees imitate the 
primitive Church in the frequency of her commu- 
nion, as well as in other particulars. It is well 
known that about forty years ago the Sacrament was 
generally administered but three or four times a year 
even in most of our populous places, and in our very 
Cathedrals but once a month. The very same in- 
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dustry and application which has in some measure Jo^°- 
already rectified this miscarriage, would still bring 
us nearer to the perfection of the apostolical age. 

« 2. And, certainly, the people ought to look on 
themselves to be as much bound in duty frequently 
to join in the celebrating and receiving this Sacra- 
ment as the priests do administer it! I do not find 
either in Scripture or early antiquity that there were 
any laymen who thought themselves at liberty to ab- 
stain or receive it until Tertullian^s time, who speaks 
of very many that turned their back on the Eucharist 
on the Station days (that is, Wednesdays and Fri- 
days), because they fancied that by taking the Sacra- 
ment they should break their fiist ; but it is plain 
that Tertullian himself did not approve this practice, 
and that he judged the Eucharist would rather raise 
than slacken men^s devotions on the Station days. It 
is deplorable to consider the great coldness and in- 
difference which reigns now among the generality of 
Christians of aU sorts, as to this* great duty of com- 
municating ; and though I have never met with any 
Divine of note, either in my reading or conversation, 
who has not been sensible that the backwardness of 
the people in this respect is both a sign and cause of 
the decay of Christian piety ; yet I cannot say, that 
a due degree of zeal and persuasion has been used 
for the cure of so great an evil. And there are some 
opinions and prejudices, countenanced by Divines as 
well as others, which will be a perpetual bar to keep 
men at a distance from the Lord^s table, or, how- 
ever, to render them less frequent and forward in 
their approaches to it. 

" If we will speak the truth, we shall find that the 
divines of the Church of Rome have themselves fur- 
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johnwn. nished the people with such notions as do eflfectually 

dispose them to be cold and indifferent as to the 

Spiritual point of receiving the Sacrament. For it is a pre- 

communion. ■»• c * 

vailing doctrine in that Church, that the bystanders 
at Mass may spiritually receive the Body and Blood 
» of Christ ; and this is supposed by the Council of 
Trent in the same chapter, where they profess their 
wishes that the people would more often sacramen- 
tally communicate. They elsewhere say, that spi- 
ritual communion consists ' in a desire of eating the 
Heavenly Bread laid before them, and in a Uvely 
faith.' But, sure, all will agree with me, that a de- 
sire of eating, which yet does not carry them so far 
as to satisfy their spiritual appetite, even when the 
Heavenly Bread is laid before them, must be very im- 
perfect and insincere. I have elsewhere showed that 
when men do in earnest wish for the Sacrament, *but 
cannot possibly attain it, God takes the will for the 
deed ; and, therefore, in this case, men may be said 
to receive Christ's Body in a spiritual manner. But 
the Trent Divines suppose that a man has it in his 
power to receive it with his mouth, though for some 
reasons he choses to abstain, and that such a man 
does spiritually receive the Sacrament, which I can- 
not conceive, except you will say that these men do 
indeed come with holy hunger after this food, but 
that their appetites are damped by some mistakes and 
prejudices inftised into them by the false guides of 
that Church. And, alas ! to what purpose was it 
for the Council of Trent to wish that the people 
would frequently communicate, when at the same 
time they help them to an excuse for not doing it, 
by pretending that they do spiritually communicate, 
while they are only bystanders at the Sacrament.? 
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They that are most opposite to the Papists in other Johnson. 
respects have, in truth, gone farther than the Council 
of Trent in this particular, I mean, by a^rting that 
not only by a desire of the Sacrament, but by any 
act of faith or devotion, men do spiritually eat the 
Flesh and drink the Blood of Christ. It signifies 
little for clergymen to spur men to the communion, 
if at the same time they check them too, by assuring 
them that they as good forbear ; for that all the 
spiritual advantages to be received in the Sacrament 
may be had by an act of faith or good works. These 
mistakes proceed from the misunderstanding our 
Saviour in His discourse on the sixth chapter of St. 
John, which I have elsewhere largely proved to be 
meant by the Eucharist. It is evident that the 
Council of Trent did not beUeve that context to 
speak strictly of sacramental eating and drinking, 
and it was this that carried them into the imaginary 
conceit of receiving Christ^s Flesh and Blood in a 
spiritual manner. Torre, a notable divine, insisted 
on the revoking of that decree, which left this dis- 
course of our Saviour to be understood as every man 
pleased, for he asserted, with good reason, that it 
was to be understood of communicating in the Sa- JJ^J°„^, 
crament ; but . he could not be heard, especially be- Sit,^SS^u- 

., 1 Tiiij.»/»Ti • ii nion in both 

cause it was apprehended that if J ohn vi. were taken wnda nece.- 
as meant of the Eucharist, it must follow that it was 
absolutely necessary that the people must communi- 
cate in both kinds ; for our Saviour declares it to be 
altogether as dangerous to omit the drinking His 
Blood as the eating His Flesh. But this loose notion 
concerning the sixth of John prevailed not only in the 
Council of Trent, but long before ; and most of those 
divines who began the reformation of reUgion brought 
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Johnson, this error along with them from the Church of Rome, 
as they did several others ; and by this means the 
generality of Protestants have been led into the same 
mistake. None that believed John vi. to be meant 
of the Eucharist, could ever have thought it sufficient 
to receive the Sacrament but once a year, which has 
been the settled judgment of the Church of Rome for 
many ages past. Calvin says, ' The devil was the 
author of that law.^ (Ibid. pp. 180, 184.) . . From 
this it is evident to a demonstration that it is not 
any occasional eating and drinking, not a receiving 
the Sacrament once upon a death-bed, or once or 
twice a year, but a constant * feeding on it,' and 
^making it our drink,' that Christ requires of us. 
Manna was the daily food of the Israelites in the 
wilderness ; and it is evident by this discourse of 
our Saviour that He intended His sacramental Flesh 
and Blood to be the constant spiritual provision of 
His Church. Therefore the most primitive Chris- 
tians lived in the daily use and practice of it, and 
called and esteemed it their * daily bread.' They who 
dwelt near the place of public assembly did every 
day join in this holy ordinance. They did not find 
it inconsistent with their worldly business to spend 
an hour or more every day in the week in attend- 
ing on this most beneficial Divine service. They kept 
their assemblies before day, and by this means they 
endeavoured not only to meet vrith the greater 
secrecy, that they might not be discovered by their 
persecutors, but also to leave time enough for their 
worldly trade and aflFairs. And, certainly, a daily 
Of danyeom- Commuuion duly celebrated was the intention of our 
Saviom', when He speaks of making it our food, if we 
will take Him in the most strict sense ; and they 
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who do from choice and from a principle of con- Johngon. 
science daily administer and receive the Eucharist, 
they do in the most perfect manner comply with the 
will of our Lord. And we ought to pray and en- 
deavour that the whole Church of Christ may be by 
degrees restored to this state of perfection. I ap- 
prehend that a weekly communion is the most that 
we can at present hope to attain ; and, by going thus 
far, we shall come up to the practice of the generality 
of Christians in the second and third centuries, though 
not of the first apostolical age. It is observable that 
our Saviour and the writers of the New Testament 
have nowhere directly and plainly declared how 
often every Church or congregation shall assemble 
together, how often men should hear sermons or even 
pray in private ; therefore we are not to wonder that 
the certain time of communicating is nowhere ex- 
pressly determined. And, indeed, if we consider the 
various circumstances of Churches and of private men, 
we shall find that it is next to an impossibility to fix 
any certain stated rule in this case, which may fit all 
ages, and places, and conditions of men. Therefore, 
when Christ bids us to *pray always,^ when S. 
James exhorts us to be ' swift to hear,^ and when 
we are called upon in the sixth chapter of S. John, 
to * feed on the Flesh of Christ,^ in the Eucharist, 
the safest way of understanding these texts is, to 
look upon them as laws obUging us to perform these 
duties as often as possibly we can, without doing any 
notable damage or inconvenience to ourselves as to 
our temporal concerns. He, indeed, that is a layman 
cannot communicate oftener than the Priest, under 
whom he lives, will administer it, and if, therefore, he 
never willingly omits an opportunity of receiving, he 
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johnion. can have nothing farther to answer for. If the priest 
be tardy or backward in this principal part of his 
ofl&ce, he alone must bear the blame of his neglect. 
.... If the laws or customs of any Church do not 
allow of alweekly Communion, it is certain that law 
needs amendment, and that custom is not to be en- 
dured. If the laws of the Church do admit of 
weekly Communions, but the priest or people or both 
do rather choose to follow the custom of monthly or 
quarterly Communions, they who are guilty of this 
neglect must remember that they are to give account 
of themselves for passing a slight on this divine in- 
stitution." — Ibid. pp. 185 — 6. 
S^^T^pie " • • Chrysostom, in the place before cited, does 
i'S^i^- ^ most passionately lament the backwardness of the 
people in receiving the Sacrament, at the beginning 
of the fifth century. This has ever since been a 
growing evil, and especiaUy here in England. In 
the late Great Rebellion, the Eucharist was wholly 
disused, and laid aside in many populous places ; this 
was one signal instance of the glorious Reformation 
intended by the faction which then prevailed. And 
it is very grievous to consider what vast numbers of 
grown men and women do still die among us without 
ever receiving the Sacrament at all, and yet are 
looked upon and treated as persons that lived and 
died in the communion of our Church. In the 
Church of Rome he is a good Catholic who receives 
once a year ; and among the Greeks he is esteemed 
a Christian of the highest rank who does it three or 
four times in twelve months ; and the Lutherans, I 
know, greatly complain of the tardiness of their 
people as to this great duty. God give to all Chris- 
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tians a sense of their sinful neglect of this most ex- Jojmson. 
cellent and singular worship ! And I persuade my- iSi^th^oX 
self that if they would once pennit themselves to be SSJ'ofrhe'' 
convinced of this great truth, that the Eucharist is chrut. 
the only proper peculiar public worship of the Church , 
of Christ, they would mend their pace, and be more 
ready and frequent in this Gospel-service. For how 
is it possible, that men who are in earnest Christians 
can answer it to God and their own consciences, 
when the question shall be seriously put to them, how 
they dare live in a long and wilful neglect of the 
Christian worship?" — Ibid.^ p. 189. 

" . . . . I will only add that there is lust cause defective 

•^ ** views of the 

to apprehend that one great occasion of the unfruit- pr"ejlldidai 
fulness of many who live in the frequent use of the *^ ^ °*"' 
Sacrament is to be imputed to the low and sorry 
notion which they have conceived of this most hea- 
venly ordinance. It is looked upon by very many 
to be a bare remembrance, a mere type, figure, and 
shadow, destitute of all inward spiritual power or 
efficacy ; an outward rite and ceremony, to be per- 
formed as often or seldom as every man's own dis- 
cretion shall direct him ; he who considers the Sa- 
crament as nothing more than what has hitherto 
been mentioned, can reap no great advantage by it, 
how often soever he receive it ; he may, indeed, by 
thus often receiving, imprint the memory of his 
Saviour's death upon his own mind ; and this is an 
effect of the Communion, however or wheresoever 
administered, that is not to be despised. He that 
further esteems the Sacrament as a Covenant between 
God and his soul and the whole Church, may, by fre- 
quently receiving it, be the better assured of Gt>d's 

P. II. E 
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JohMon. mercy toward him, and be the more sensible of his 
own obligations to live in obedience to. God and in 
brotherly love with his fellow Christians ; yet still, if 
he believes that by any other act of faith, devotion, 
. or obedience, he does as truly feed on the Flesh of 
Christ and drink His Blood as if he received the 
Eucharist, he can have no just reason to be so fre- 
quent in this duty of communicating in the Sacra- 
ment, as he who is thoroughly persuaded, as all men 
ought to be, that Christians can ordinarily covenant 
and have communion with God in the Eucharist only. 
And I conceive it impossible in the nature of things 
to prevail on the Christians of this age to be as fre- 
quent and constant communicants as they of the 
apostolic age were, until they have the same notions 
of the Eucharist which they had. And when Chris- 
tians are generally convinced that this holy insti- 
tution was designed by Christ to be the constant, 
proper, and peculiar worship of the Church ; that in 
it alone we make our most effectual addresses to God 
for pardon, grace, and salvation ; and that there alone 
we receive from God the fiiU assurances of these 
mercies, and that, therefore, by keeping at a distance 
from the Eucharist we * deprive ourselves of the 
Bread of God,* as Ignatius has it ; that we 'are sepa- 
rated from the Body of Christ, and remain ' far off 
from salvation,' as St. Cyprian expresses it ; then, 
and not till then, we shall have reason to hope that 
they * will continue steadfastly in breaking of bread," 
as well as in other duties of religion.*' — Ibid. p. 195. 
[Speaking of Calvin, Beza, and their followers.] 
" What is given in the Eucharist and received from the 
hands of the minister, they afcmed to be mere typical, 
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symbolical Bread and Wine ; and that the unbelieving Jo|^n. 
or unworthy communicant received no more than mere 
types and shadows ; but then they added, that the 
faithful and worthy communicant received the very- 
natural Body and Blood of Christ by an act of faith. 
And they further asserted, that this natural Body and 
Blood might be received not only at the Holy Com- 
munion, but in any other act of religion ; and though 
they allowed that the natural Body and Blood were re- 
ceived ^ai the Sacrament,^ yet they denied that it was 
received ^in the Sacrament,^ that is, in the Bread and 
Wine, but that it was communicated in a divine and 
unintelligible manner to the faithful only . . . Beza 
[at the Treaty of Poissy] owns that ' this tre- 
mendous mystery was instituted by the Son of God, 
that we may more and more be partakers of the sub- 
stance of His very Body and Blood ; that God was 
everywhere present, but that His body was in 
heaven, circumscribed by space and place,^ for which 
he cites St. Austin, &c. ... [The ministers added, 
according to Thuanus] *No distance of place can 
hinder us from communicating of the Body and 
Blood of Christ, for the Lord's Supper is a heavenly 
thing, and though on earth we receive Bread and 
Wine, which are the true signs of His Body and 
Blood, with our mouths, yet by faith and the effi- 
cacy of the Holy Ghost, our minds, which are fed 
with this food, are rapt up into heaven, and enjoy 
the presence of the Body and Blood ; and that by 
this means it may be said, that the Body is truly 
joined to the Bread, and the Blood to the Wine ; but 
after the manner of a Sacrament, and not at all 
according to place or natural position, but as they 
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Johnson. 



(the signs) do imply, that God does efficaciously ex- 
hibit them to faithful receivers, and they do by faith 
receive them/^ — Johnson, vol. i. pp. 215-6, ed. 1714. 
concerning " Bv reflectiuff OH this doctrine of the Primitive 

two personal •' ^ 

chriSi"' Church, concerning the reality of Christ's Body in 
the Sacrament, and the spiritual mysterious manner 
of it, we may see upon what slight grounds some 
particular learned men amongst us have advanced a 
notion of Christ's having two personal Bodies, a carnal 
and a spiritual one ; that the carnal Body cannot be 
received, but the spiritual may. This opinion is 
maintained by the worthy and learned Dr. Polling, 
in his * Discourse of the Sacrament.' He calls these 

* two natures,' and cites Irenaeus for saying the Eu- 
charist * consists of two things, a heavenly and 
earthly.' The 'heavenly' he supposes to be the 
"spiritual' Body ... He cites Origen at the same 
place for distinguishing ' the symbolical Body,' for the 
Word which was made flesh. The last he calls His 

* human nature,' whereas ' the Word made flesh ' in- 
cludes His whole entire Person, and by ' the symbo- 
lical Body,' he rightly understands the Bread in the 
Eucharist. Then he cites TertuUian for saying, 

* Christ represents His Body by bread.' How the 
doctor would prove his point from these passages, I 
cannot so much as guess. Then he quotes St. Austin 
from Gratian, who very often corrupts and misrecites 
that Father's writings. And yet St. Austin, as there 
cited, says nothing, but that there is in the Eucha- 
rist, ' the visible species and the invisible Flesh and 
Blood,' which rather countenances the Papists than 
the doctor's notion. He cites St. Chrysostom, directly 
against his own opinion, 'et non duo corpora sed 
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unum PiKi corpus proedicatur/ He also observes, that Johnson. 
the Fathers of the second Nicene Council determined 
that, after consecration, the Bread and Wine can 
rightly be called the Body and Blood ; ' but why,^ 
says he, * must this be meant of Christ^s natural 
Body and not of His spiritual V Yes ; if he had proved 
that Christ had such a personal spiritual Body, dis- 
tinct from His natural ; but that is the point in 
question. 

" ' The Body of Christ,' says he, * may be con- 
sidered either in respect of its own natural sub- 
stance, consisting of flesh, bones, and blood ; or else 
with respect to His Divinity, as that is united with it, 
as it is replenished with the presence and energy of 
the Godhead, and fills all things with spiritual rays/ 
This supposes but one Body of our Saviour, but only 
diversel}^ considered ; and yet he expressly calls this 
* a distinction between His natural and spiritual 
Body/ The doctor says, * the primitive Christians 
insisted much ' on this distinction ; cites Clemens 
Alexandrinus ; but I have elsewhere showed that 
Clemens, by the ^ spiritual Blood,' meant the Eucha- 
ristical Blood .; and that he himself in effect teUs us 
so. He cites St. Jerome for saying, ' the Blood and 
Flesh of Christ is capable of a double meaning, 
either that which He speaks of (John vi.) or that 
Flesh and Blood which was crucified and let out by 
the soldier's spear.' I doubt not but St. Jerome 
means the Eucharistical, and the natural Blood ; and 
I had myself alleged this authority, but that some- 
thing follows which might have given our adver- 
saries a handle • for cavil, though they can do our 
cause no hurt, nor their own any good by it. The 
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jotown. doctor again quotes St. Austin to prove that *the 
virtue of Christ's Body is in the Sacrament ;' but 
I cannot conceive how this proves His spiritual 
personal Body distinct from His natural. Then he 
produces St. Ambrose, which 1 have before suffi- 
ciently considered. St Ambrose expressly mentions 
the Spiritual Body as in the Sacrament. The doctor 
never does so much as pretend, that this personal 
spiritual Body of Christ is the Sacrament, or in the 
Sacrament, but only the virtue of it, and so he him- 
self explains it. He goes on to cite Pseudo-Cyprian 
De Gcena, a writer of the eleventh or twelfth century, 
who yet says not a word to the purpose, so far as I 
can see. Cyril of Alexandria, cited in the same place, 
unquestionably speaks of Christ's one natural Body, 
and, therefore, rather against than for the doctor. 
He would have our Saviour speak of this spiritual 
Body. (John vi.) Of this I have said something 
already, and intend to enlarge myself hereafter. He 
produces Athanasius, who speaks evidently of the 
Eucharistical Body, (as I have showed). He pro- 
ceeds to cite Cyril of Alexandria, in words which he 
expressly applies to the Sacrament. He applies 
what the Apostle says, 1 Cor. x. 2, 3., to this notion 
of His ' spiritual Body ;' but he does not mention it 
in terms, because he knew our Saviour then had no 
Body. He mentions St. Austin again, as speak- 
ing of the virtue of the Sacrament. He cites the 
heretic Theodotus, in the words above produced by 
me ; the reader may judge how much they help the 
doctor's cause. He says, Origen, as before cited, by 
the ' Word made flesh,' means the ' vital and Divine 
power, which goes along with the symbols.' If this 
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be true, then the doctor's ' vital and Divine power' is JohMon. 
the whole Person of Christ Jesus. For the establish- 
ing this bold doctrine (I am sure I do not exceed the 
bounds of moderation in giving it that epithet), he 
does not cite any one writer who mentions any spi- 
ritual Body of Christ, distinguished from His natural 
and Eucharistical Body. Dr. Henry More takes this 
scent, which he had from Dr. Felling, and pursues it 
in a way peculiar to himself, in his book of * The 
Real Presence.' I have said thus much of this singu- 
lar opinion of these learned men ; not that I appre- 
hend any danger of such notions prevaihng or spread- 
ing themselves in such an age as this of ours. I 
would have been more large and particular in my 
reflections if I had had any suspicions that the 
doctrine were adapted to the relish of the men of 
this generation ; and yet I think I have said as 
much as is sufficient to weigh down all the arguings 
of Dr. Polling, which are what Dr. More builds upon. 
And what use I further intended in the particular 
notice I have taken of this opinion is, to observe to 
my reader, that studious and thinking men, who are 
very much under the power of religion, such as, I 
beheve, both these doctors were, can never satisfy 
themselves with that cold and jejune account, which 
the generality of men amongst us have of late taken 
up of the Holy Sacrament, as mere emblems and re- 
membrancers, no more than with the modern fanciful 
inventions of Luther and Calvin ; and therefore, 
rather indulge their imaginations in contriving some 
new hypothesis, which may better satisfy them, both 
because it is new, and because it is their own, than 
rest content with the empty figures and types of 
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johMon. Arminians or Socinians, or with the odd and in- 
congruous notions of Luther and Calvin. 
Jf^mSdSi*'''' " ^^^ further, it particularly deserves our reflec- 
SoSt'the tion, that all the wrong notions which have been 
framed concerning the eating and drinking of the Body 
and Blood of our Lord, proceed from one single 
cause ; and that is, from an opinion that bread and 
wine are too worthless and sorry things to be the 
Body and Blood of Christ, any otherwise than as 
mere figures or resemblances ; therefore the main 
body of Christians in the East and West, in the North 
and South, and throughout the world, in the middle 
and dark ages of the Church, were easily persuaded 
to believe that there is no bread or wine remaining 
in the Eucharist, but that the entire substance there 
consecrated is the Body and Blood of Christ ; but 
this was too gross and contrary to sense to stand the 
scrutiny of Martin Luther and Philip Melancthon, 
and their adherents, who had less deference to the 
authority of the Church than to their own senses ; 
they were sure there was bread and wine remaining 
after consecration, and they were fully persuaded 
that the Body and Blood were there too ; therefore 
they conclude that the Eucharist was a mixture of 
both, that the Body and Blood of Christ were in the 
Eucharist in an invisible manner, [contained in] the 
visible substance of bread and wine. Calvin and 
Beza go a step further ; they will not allow the 
bread and wine to be so much as the vehicle of the 
Body and Blood, but make these things not only dis- 
tinct, but very far distant from one another. They 
allowed nothing but bare elements to be taken from 
the celebrator ; and if men did over and above re- 
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ceive the Body and Blood of Christ, that was to be Johmon. 
attributed to their own faith, by which they imagined 
they could communicate of the Body and Blood at 
any other place and in any other rehgious action as 
well as at the Lord^s Table, or at the Sacrament. 
Dr. Polling and Dr. More were men of too great 
sense to believe that faith could make anything pre- 
sent that was really absent ; or bring Christ's Body 
down from heaven, or waft us up thither to receive 
it ; therefore they project a scheme, whereby they 
suppose, that we may communicate, not indeed . of 
the natural or carnal, but of another Body of Christ, 
that is in virtue and effect diflFused throughout the 
universe ; and though Dr. Polling calls them two 
Bodies, yet in reality he makes the spiritual Body to 
be only the virtue or energy of the natural. It is 
evident that this was only a grafting or refinement 
upon the Calvinistical plan ; and they agree with 
the Calvinists in the main point, viz., that ' though 
the great feast on this heavenly food is more especi- 
ally and copiously enjoyed in the celebration of the 
Holy Eucharist, yet we may, in some good measure, 
draw it in, day by day, by faith and devotion,' as 
Dr. More has it ; and, * we are not to imagine that 
the Body of Christ quickens none but at the Commu- 
nion.' (Dr. Polling.) I cannot but farther observe, that 
this fictitious spiritual Body of Christ is not a body 
of these doctors' own making, for George Barclay had 
published his * Apology ' many years before they wrote 
the pieces I am now speaking of And he, in his 
thirteenth proposition, expressly asserts this spiritual 
Body of Christ ; and makes it the same with ' the 
heavenly seed; and that divine, spiritual, heavenly 
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Johnson, substance/ which he and his friends commonly call 
Hhe light within/ In one particular, Barclay has 
the advantage of Dr. Felling ; for he asserts, that 
Christ had this spiritual Body even when He was 
the ' Word of God ;' and that by it He revealed and 
communicated Himself to the Patriarchs, and was 
Christ before His incarnation; and therefore he 
might properly apply the words of St. Paul to this 
spiritual Body of Christ, which Dr. Pelling could not 
do without contradicting his own hypothesis : and 
yet he has ventured to do it. When Calvin had 
separated the Body from the Bread, it was easy for 
the Quakers to despise the latter (which they could 
not have without a priesthood or ministry), and to 
conceit that they still enjoyed the former. And it 
must be owned, that the Arminians and Socinians, 
and their predecessors (in this point) Zuinglius and 
(Ecolampadius, who wholly divided the Bread from the 
Body, chose for themselves the most contemptible 
part, the poor, typical, figurative, bread and wine ; 
and the Quakers, in taking their leavings (if they 
really had what they conceit themselves to have), 
got much the better of them. But what all ages 
and Christians before thought too mean and base to 
be the whole entertainment for pious souls at the 
Table of the Lord, that is, mere bread and wine, 
without either natural or spiritual Body and Blood 
joined to them or accompanying them, without any 
Divine grace or benediction shed on them by the 
Holy Ghost, — these weak elements, basely set apart 
for a pious use, our Arminians and Socinians have 
substituted instead of the * medicine of immortality,' 
' the sanctifying food,' * the heavenly as well as 
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earthly thing/ * the spiritual nourishment/ * the Divine ^*»^'»- 
substance/ ^ the tremendous mystery/ of the ancients. 
They do not indeed deny the elements set apart for 
this use to be in some sense the Body and Blood ; 
but the more you depress the mystery and degrade 
the dignity of the Eucharist, the less you make our 
Saviour's words to signify ; and the more flat and 
dead you aflBlrm the types and symbols to be, the 
more orthodox you are in the opinion of these men. 
They do indeed agree with the ancient Church in 
many particulars, as in asserting, that Christ's natural 
personal Body cannot be received ; that there is but 
one Body of Christ in the Eucharist ; that the gross 
substance of the Eucharistical Body is bread : but 
they still make it \piXog aproc, without any spiritual 
power, or real enlivening energy. They believe it to 
be made the Body of Christ by the will and action 
of the minister and people rather than by the Divine 
agency of the Holy Spirit.''— Pp. 221, 226, ed. 
1714. 

" Since I at large proved that what is eaten and An objection 

^ ■*■ proposed 

drunk in the Communion is the Body and Blood of j;|«j«™^«^ 
Christ, before it is administered and received ; and °he Bod^of 
that the faith of the communicants cannot make it 
to be the Body and Blood any otherwise than it 
was made so by rehearsing the Words of institution, 
by the Oblation and Prayer for the Holy Ghost ; it 
may, with some appearance of truth, be from hence 
inferred, that I believe the Body and Blood to be 
received by the wicked, hypocritical communicant, 
as well as by them who receive it with true faith 
and devotion ; and, therefore, to silence this objec- 
tion, I shall show from the writings of the ancients : 
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johMon. " 1. That the wicked communicant does exter- 
nally eat and drink the Body and Blood. 

" 2. But that he does not do it internally, nor, by 
consequence, beneficially. 

" 3. And that the wicked do externally eat and 
drink the Body and Blood, the ancients are very clear ; 
thus, St. Chrysostom speaks this truth, * Look that 
you be uotguilty of the Body and Blood of Christ ; they 
(the crucifiers) murdered His most sacred Body, and 
thou receivest it with a defiled soul ;' and, * If they 
who defile the royal purple are punished, as if they 
had torn it ; why is it unreasonable, that they who 
receive the Body with an unclean mind should un- 
dergo the same punishment with those who tore it 
with nails V St. Austin speaks to the same pur- 
pose, ' A Body hast Thou prepared Me ;' in this 
Body are we, of this Body are we partakers ; and 
you (catechumens) that do not know it, may you 
know it ; and when you have learned it, oh ! may 
you not receive it to your destruction ! ' Again, 
* How shall we understand this,' viz., ^ if any man 
eat of this Bread he shall live for ever 1 Can we 
here admit of those, of whom the Apostle says, ' they 
eat and drink judgment when they eat the Flesh 
and drink the Blood itself?' He further there speaks 
of hypocrites and apostates, ' who eat that Flesh and 
drink that Blood ;' and in another place. Though our 
Lord says. Except ye eat the Flesh of the Son of 
Man, &c., does not the Apostle teach us, that even 
this is pernicious to those who misuse it 1 St. 
Jerome is altogether express, ^ We pollute the Bread, 
that is, the Body of Christ, when we approach the 
Altar unworthily, and drink the Blood of the Lord 
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while we are polluted ;' and again, * As if we did hot *^^^""*°- 
equally receive the Body of Christ ; there is one con- 
secration' (or consecrated Bread) 4n the mysteries' . . 
The Liturgies were formed upon this supposition ; 
St. Basil's particularly, in which there is a prayer 
that God * would grant that none might receive the 
Body and Blood of Christ to condemnation/ And 
in the Clementine Liturgy, after the distribution of 
the Bread and Cup, the deacon bids prayer in these 
words: 'Let us who have received the precious. 
Body and the precious Blood of Christ, give thanks 
to Him that hath dignified us with the participation 
of His holy mysteries ; and let us request (of Him) 
that it may not be to our condemnation but salvation/ 
I shall, in so plain a case, add no more than that many 
of the ancients did believe that Judas received the 
Sacrament from our Lord's hands ; and that Origen 
is cited by several of them for saying, that what 
Judas received was of the 'very same kind (o/uoycvcc) 
with what was given to the rest ; but that it was to 
him for judgment, to the others for salvation/ And 
I need not show upon what authority of Scripture 
they grounded this opinion. Several of them tell us 
that it was on those words of St. Paul, 'He that 
eateth and drinketh unworthily eateth and drinketh 
damnation to himself, not discerning the Lord's 
Body ;' for it could be no fault not to discern it, if it 
were not there. What the wicked receive is, there- 
fore, the Body of Christ, and their fault is, that they 
do not apprehend this mysterious Body to be what 
it is. 

4. " But the ancients did riot believe that the wicked 
did eat the Body and Blood of Christ, internally, 
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johnion. spiritually or beneficially. This I take to be St. Chry- 
sostom^s meaning in those words : ' How shall (or 
can) we receive the Body of God over all, which is 
spotless, pure, and joined to the Divine nature, by 
which we are, and live ; by which the gates of hell 
were broken, and the doors of heaven opened, with 
such insolence V We have before heard him affirm- 
ing that this Body might, in some sense, be received 
even by those who come with an unclean mind ; 
. therefore in this place he can intend no more than 
this — ^that they cannot receive it to their own spi- 
ritual good and advantage. This is what St. Austin 
means in that most famous passage, ^ He who remains 
not in Christ, and in whom Christ does not remain, 
he does not spiritually eat the Flesh of Christ nor 
drink His Blood.' I find some cite these words 
without the adverb * spiritually f and I shall not 
trouble myself with the disputes of critics, but think 
it sufficient to observe, that since this Father does so 
expressly declare, as we have seen, that in some 
sense, that is, externally, wicked men do eat the 
Flesh of Christ ; therefore, when on the other side, 
he declares they do not eat it, he must in common 
equity be understood to mean that they do not 
receive it as good Christians, with faith and other 
good aflfections ; and if he be not sufficiently clear in 
this place, yet he certainly is so elsewhere ; as when 
he says, ^ Then will the Body and Blood of Christ be 
life to every one, if what is in the Sacrament visi- 
bly taken, be spiritually eaten and drunk.' 

" He supposes that what is given in the Sacrament 
visibly by the minister giveth life ; but then it is to 
those who receive it spiritually, that is, as a mystery, 
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and therefore with the mind as well as with the JohMok. 
mouth. St. Austin does not distinguish between 
what we receive outwardly from the minister 
and what we receive inwardly from heaven (but 
what is received is * visibly taken/ and is therefore 
the Sacrament itself, enriched with the power of the 
Spirit) ; but he distinguishes between receiving it 
outwardly with the hands and mouth only, and 
* spiritually,' that is with the copcurrence of heart 
and aflfections. He speaks not of two Bodies of 
Christ to be received in the Sacrament, the tjrpical 
and the real ; the first of which is conveyed to the 
worthy receiver by the hand of the priest, the 
other by the hand of his own faith ; but of one 
Body only, and that * visibly taken.' But he makes 
a clear distinction between ' the Sacrament' and 
' the virtue of the Sacrament ;' and he distinguishes 
too between receiving it 'outwardly' and receiving 
it ' inwardly ;' yet he never supposes that men re- 
ceive it inwardly, except they receive or desire 
to receive it outwardly ; but he supposes many 
receive it outwardly who do not receive it inwardly. 
All this he teaches plainly in the following citations, 
viz., * the Sacrament is one thing, the virtue of the 
Sacrament another — this is the bread which comes 
down from heaven — but as to what concerns the virtue 
of the Sacrament, not the visible Sacrament or sign, 
him who eats internally, not him who eats externally, 
with his heart, not with his teeth.' For all the 
spiritual advantage proceeds from the ' virtue' of the 
Sacrament, and what therefore is not ordinarily to be 
expected apart from the Sacrament itself ; on whidi 
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Johnson, account he advises men ^so to eat the Flesh and 
drink the Blood of Christ, as not to receive it in the 
Sacrament or sign [only], which many wicked men 
do, but so as to participate of the Spirit ; let us eat 
and drink so as we may remain members of His 
Body, and be vegetated with His Spirit/ And 
therefore, having proposed the diflBlculty and seeming 
inconsistence between our Saviour^s saying, Hhat 
except we eat His Flesh and drink His Blood, there 
is no life in us," and the words of St. Paul, ^ that some 
eat and drink these to their own condemnation,^ he 
solves it by adding these words, * There is a certain 
manner of eating that Flesh and drinking that Blood ; 
and he that : eats and drinks in that manner, Christ 
remains in him and he in Christ/ And he describes 
the manner of doing it excellently well in those 
words, ' We betake ourselves to the Mediator of God 
and man, who gives His Flesh to be eaten. His Blood 
to be drunk, by a faithful heart and mouth/ 

" St. Jerome means, I suppose, the same thing in 
those words, 'There is but one sanctification, (or 
sanctified Eucharist) — yet it is various in its eflfects 
according to the merits or qualifications of the re- 
ceivers ;' and it is probable St. Chry sostom means 
this, when he charges them to absent themselves from 
the altar, ' that could not discern the calf slain, that 
could not see the heavenly Blood poured out for the 
remission of sin,' meaning, I suppose, such as wanted 
a true faith. St. Cyprian seems to speak as if he 
thought the Sacramental Body, upon the touch of an 
unworthy receiver, ceased to be what it was before ; 
as if our Lord withdrew himself from such a man. 
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and asif the sanctity of the symbob vanished ;* but we •'<*^<»»- 
cannot conclude that St. Cyprian believed that it was 
always so, for he was now relating a miracle ; and I 
have met with nothing like this in any other ancient 
writer. And it is evident by what was cited jfrom 
St. Cyprian under the former head, that he believed 
the Body of Christ to be externally received by 
wicked men ; whereas, if the sanctity vanish, it is no 
longer the Body of Christ. Origen. expresses the 
whole truth excellently well in a few words : * The 
sanctified food becomes profitable, according to the 
proportion of faith.' He ascribes the effects to the 
food itself, not the natural bread, but the Bread 
sanctified by prayer, and over which the Word [of 
institution] hath been pronounced ; but yet this Bread 
is profitable only in proportion to the feith of the 
receiver ; which is a demonstration that he thought 
it could not be profitably eaten without faith.'' — Vol. i. 
sect. V. pp. 344—348. Ed. 1714. 

"And though there are very few indeed that cannot 
thus externally eat the sacramental Body as to its 
gross substance, which is bread ; yet there are very 
great numbers of men, that cannot receive it inter- 
nally as it is the mysterious Body of Christ, and en- 
nobled with the especial presence of the Spirit, for 
want of faith and other holy dispositions. They 
can take it with their mouths and press it with 
their teeth, but they cannot ruminate and digest it by 
* discerning the Lord's Body,' and converting it to 
the nourishment of their souls ; for it is a spiritual 
Body, not so much intended for the repast of our 

■ 

* [Vide supra Ken, p. 25, line 27 ; and Jewel's reply to Hard- 
ing. Art. XXXXX. div : 2. Lond. 161 1.] 

P. II. r 
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jotoMD. palates and stomachs as of our minds. It conveys 
indeed to the body a principle of happy immortality ; 
but it is on condition that our bodies be preserved 
pure and undefiled, for there is no communion with 
Christ and Belial. Both the bodies and souls of 
wicked men labour of a fatal lientery as to this 
sacred Food, and for want of digestion, receive 
no benefit from it. In a word, though the Holy 
Sacrament abounds with divine blessings, yet wicked 
men are unoapable of receiving or applying them ; 
tlieir faith is defective, their understandings and wills 
are vitiated ; the * right eye ^ of such men is, ' utterly 
darkened,^ as the prophet Zechariah expresses it ; 
that is, all their superior faculties are impaired, so 
as to be wholly unfit to perceive these Divine mys- 
teries, and render them beneficial to themselves. Just 
BO the bUnd man cannot receive light, even when he 
is surrounded with it. And he only that intemaUy 
and spiritually receives the Sacrament, does ' eat the 
Flesh of the Son of Man, and drink His Blood ' ac- 
cording to the design and intendment of our Blessed 
Saviour.^'— P. 350. Ed. 1714. 



JOHNSON ON POTNET. 

" .... I observe how great a regard this bishop 
expresses and pays to the primitive Fathers. There 
is one particular for which his book may be con- 
'demned by men that are rigid and censorious ; which 
is, that he cites several spurious pieces, and takes 
many passages of St. Augustine, and others, upon 
the credit of Gratian, who often very unfeirly repre- 
sents his authors ; but the age in which he lived is 
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a sufficient apology for this. For learned men know '®^J*^^ 
yery well, that the spuriousness of those pieces, and — 
the unfadthfulness of Gratian had not been so effec- 
tually discovered at the beginning of the Reforma- 
tion, as they have since that time, and the ingenious 
reader, who has an opportunity of perusing his book, 
will observe, that he generally produces such a 
number of unexceptionable citations as are sufficient 
to carry his point without the aid of supposititious or 
dubious authorities. And for the satisfaction of such 
readers as want the book itself, I have abridged it, so 
&T as I thought it necessary, to give them a sketch 
of this venerable bishop's notions on this weighty 
subject. 

"Bishop Poynet begins his book by observing, 
that the Reformation was like to lose ground by 
means of the disputes concerning the Eucharist 
among the Protestants themselves ; and tells us he 
had laid this matter greatly to heart ; and recom- 
mended the cure of this evil to God, by his prayers, 
and at the same time appUed himself to inquire into 
the truth by examining the Scriptures and testimo- 
nies of the Fathers, that so he might be able clearly 
to determine this matter, and to give satisfaction to 
any that asked it. 

" He reduces his discourse to three heads : * First,' 
(says he,) ' I will show, that the verity of Christ's 
Body is given in the Sacrament. Secondly, that 
there is a difference between Christ's proper body 
and that in the Sacratnent, and that the ancients so 
judged. Thirdly, I will show what sort of Body that 
is which is received in the Mystery, and why it is so 
styled, according to the judgment of the Fathers.' 

F 2 
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'pJJSSt?" "1- He proves the verity of Christ's Body in the 
Sacrament from the words of institution as recorded 
by Sts. Matthew, Mark, Luke, and Paul. He adds, 
that ^ what our Saviour says, John vi. 51, 53, 55, is, 
by the Fathers, both Greek and Latin, with one con- 
sent, referred to the Sacrament of the Eucharist/ 

"To prove the verity of Christ's Body in the 
Eucharist, he alleges the authority of Justin Martyr 
(a. p. 23, Ap. 1. 10), and IrenaBUs(£ p. 5, 6, Ap. 1, 21), 
many passages from St. Augustine, out of Gratian, 
and then St. Hilary (a. p. 1 9, 20, Ap.) ; several pas- 
sages from Cyril, of Alexandria ; Pseudo-Cyprian. De 
coma; Jerome, from Gratian ; Chrysostom (2, p. 40 ; 
Ap.) ; Pseudo-Ambrosius De Sacramentis. Several 
.places from (the) true St. Ambrose particularly (1. 
p. 26. Ap.) ; Eusebius Emissenus, from Gratian ; Leo 
and Synod. Rom. ; Gregory Nyssen ; Euthymius 
Theophylact; John Damascen. (p. 4, 14). 

" He concludes this head with these words : 
* Though our faith depends not on men, but on the 
Word of God ; yet when they confirm their judg- 
SrtiS?nteJ- ment by the authority of Scripture, it is of great use 
pretation. ^^ pfous souls, and such as love truth, to consider 
how so many men, eminent for their piety and learn- 
ing, understood the words of Scripture, and with one 
consent transmitted their interpretations to posterity, 
nor can we avoid the imputation of temerity, who 
shall dare oppose so great authority.' — p. 14. 

"2. He proceeds to show whether the ancients 
believed a difference between that Body of the Lord 
which is distributed in the Sacrament, and that which 
He took of His Virgin. Mother ; or whether ' verity,' 
' nature,' ' substance,' are to be taken in a common 
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sense, or in a manner peculiar to the Sacrament ; ^''^^^x^'' 

* for/ says he, * we must not only observe in what 
words the Fathers spoke, but what they meant in so 
speaking/ He observes that * Christ^s Body,^ some- 
times signifies in Scripture that Body which was born 
of the Virgin, died, &c.,and sometimes the Church, and 
at other places the Sacrament ; in the first place it is 
taken properly, in the others improperly. — p. 14, 15. 

" * This,' says the Bishop, ' ought, in the first place, 
to be observed, that the ancients in discoursing on 
this subject, do apply the words of our Saviour, 
John vi. 55, 53, 51, to the Sacrament. Nor are they pnuZ'tST 

BuchariBU 

to be regarded who deny that this chapter refers to 
this matter, in opposition to so great a cloud of wit- 
nesses. But their arguing is rather to be approved, 
who think, that as this Evangelist speaks of the 
humanity of Christ more sparingly, but more co- 
piously of His divinity ; so, that John takes no notice 
of the institution and external rite of the Sacrament, 
but that the true genuine meaning is by him dis- 
covered, and more apertly delivered to us^ The 
minds of the Capernaites, when they heard these 
words, were much offended, and thereupon they went 
away, and deserted Him ; but the -Apostles who 
stayed behind, being well advised, and raised to a 
higher and more august notion heard [Christ say], 
' The words which I speak unto you are spirit and 
life.' Hence it is, that the ancients do all reject the 
common opinion, and the vulgar sense of the words, 

* This is my Body/ and what our Saviour said con- 
cerning eating His flesh, and follow the more divine 
meaning, and that which is more agreeable to Sacra- 
ments, as they affirm.' — ^p. 15, 16. 
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^ pT^Jt ° " ^® ^*®® Chrysostom (s. p. 39, Ap.), Pseud-Hiero- 
— nymus iu Ep, ad Ephes,, several passages from St. 
Augustine in Prosper ; St. Augustine on Psalm 
xxxiii., and on Psalm xcviii., in which are those words : 
s. p. 33, Ap. 1, 20 ; and then, (e. p. 31, Ap. 1), and 
his epistle to Boniface ; several passages of the same 
Father from Gratian ; and then Ad Darda/numj and 
on John, Tract 50 ; Gregor. Naz. (f. p. 21. Ap.), and 
Gregor. Nyssen. Orai, Pasch.y Eusebius, Emissen, 
from Gratian ; Ambrose, from Gratian, and the true 
Ambrose (k. p. 27, Ap.). Then Pseud- Ambr. De 
Sacramerdis, and the true Ambr. (m. p. 27, Ap. p. 
16—28.) 
betSS'n^Se " Haviug mentioned the words of St. Ambrose, 
hMTen and ^ Christ oflfers Himself as a priest, here in an image, 
rSfir; there (vi.., in heaven) in the verity/ Bishop Poyiiet 
adds, ^ He distinguishes one oblation from the other ; 
and though both are truly performed in their way, 
yet that which is celebrated in the Church is an 
image ; the verity itself remains to intercede with the 
Father for us.' Further, he supposes St. Ambrose 
borrowed these words from Origen on Psalm xxxviii., 
where he speaks of Christ as a * priest now offering 
sacrifices to the Father, and as being to offer them 
also hereafter ;' he subjoins, * Origen writes to men 
of learning and experience, and is not, therefore, inr 
telligibleto everybody ; but this he manifestly declares, 
that the sacrifices which are offered here are images 
of that verity, who has entered into the heavens ; and 
though these images have their verity too, yet that is 
different from the proper verity.' — ^p. 28, 29. 

'^ He proceeds to cite Origen in Matt. x. and Contra 
Celsum (a. p. 9, Ap.), and Homily vii. in Levit., and 
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next Epiphanius (c. p. 22, Ap,), tkeu Pseudo-Cypriaa '^^^^^ 
de Goena^ and Cyril Alexander (f. 44, Ap.), and several 
other places ; and then Theophylact, and John Da- 
mascen. He observes, — ^the last to be a very incon- 
sistent writer, that he sometimes denies, at other 
times affirms, the Bread to remain after consecration. 
He cites him for saying of the Sacramental Body, 
* This is that pure unbloody sacrifice, which God hath 
commanded to be offered ;' and reflects thus upon 
the words ; * If this be meant of His assumed Body 
and Blood, how is it unbloody ? If of His spiritual 
Body and Blood, what he says is true/ He fiirther 
cites Bertram at large, and with great approbation, 
and ends with Aquinas and Lombard. So his cita- 
tions to prove the Sacramental Body distinct from 
His [Christ's] proper Body born of the Virgin, reach 
from page 16 to page 49. 

" The difference between the proper and: the Sacra- The saera. 

-^ '- • mental Body 

mental Body he asserts to be, that . the first has ^^^^ ^^ 
human shape, members distinct from each other, 
sense, &c., the other has none of these ; one is not 
in mystery, the other is, one is not subject to cor- 
ruption, the other is, it being materially bread ; one 
cannot, the other may and ought to be eaten ; one 
is contained in a certain place, the other is not, but 
is present wherever the Sacrament is celebrated; 
one was taken out of the Body of the Virgin, the 
other is not, but is what it is by benediction ; one 
is a natural body, the other supernatural ; one is 
simply, properly, and absolutely [the Body of Christjv 
the other secwadum quid and improperly. — ^p. 49, 50. 
" 3rdly. He goes on to show how the Sacrament 
is the Body of the Lord, more at large ; and where- 
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J^oBon^on fore our Lord and His apostle Paul, and the ancients, 
— declared it so to be ; * not,^ says he, * that the modus 
of it, which is a spiritual and secret thing, can be 
comprehended by human reason ; or that we endea- 
vour to pry into that which is forbidden and denied 
us ; but that we may follow that which is delivered 
to us by authority of Scriptures, and of the ancients, 
which are agreed in this point, excluding all Human 
inventions, and that is firmly to be maintained, which 
we have already proved, that not only the words of our 
Lord, John vi., but the words usedat the Lord^sSupper, 
' Take, eat, this is my Body,^ &ci, are not to be un- 
derstood carnally but spiritually, and that the same 
manducation is meant in both places ; when I say 
not carnally, I mean not according to the letter, nor 
as the words properly sound/ To prove that the 
words are not to be taken carnally, he cites St, 
Chrysostom (y. p. 40, Ap.), Pseudo-Cyprian, Theo- 
phylact, St. Augustine (s. p. 33, Ap. 1. 21). [He 
describes the two modes of eating carnally, as eating 
flesh, raw or otherwise, openly or covertly, as where 
• it is not perceived] 'and this', says he, 'is what 
Chrysostom calls carnal eating.^ Now the ancient 
Fathers observed two things in this Sacrament ; and 
on account of both it was deservedly called and 
esteemed the Body of Christ ; for 1. because the 
Bread is a figure of the true Body, it is deservedly 
called the Body. 2. Much more, because it has the 
vital power joined with it. 3. But most of all, be- 
cause it contains both. That the figure of anything, 
may, without injury, be called the thing itself, Esaias 
shows, when he says, * The people is truly grass.' 
He gives several other instances, and cites St. Angus- 
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tine's epistle to Boniface, in which are these words, ^^^^^^ 
* If Sacraments have not some likeness of those things 
whereof they are Sacraments, they would not be 
Sacraments at all/ He produces the words of Ter- 
tuUian (o. p- 3, Ap.) Nazianzen (f. p. 21, Ap.) Augus- 
tine Contra A dimcmtum, Chrysostom's homily in Matt, 
xxvi. 26 — 28, and thereupon reflects on the Papists, 
who reproach others as Sacramentarians, but do 
themselves set aside the Sacrament. 2ndly. There 
is another thing in the Sacrament, which the ancients 
acknowledging affirmed [the Sacrament] to be truly 
the Lord's Body; and that is the efficacious life- 
giving virtue of His Body, which is joined with the 
bread and wine by grace and the mystical benedic- 
tion. This is called by divers names, by St. Augus- 
tine, * the intelligible body,' or *the invisible spiritual 
body ;' by Jerome, * the divine spiritual flesh ;' by 
Irenaeus, Hhe heavenly thing;' by Ambrose, * spi- 
ritual food,' and the * body of the Divine Spirit ;' by 
all which the same thing is meant. And this is the 
cause, why this Sacrament is most worthy of the 
name of the true Body and Blood ; since it not only 
outwardly bears its figure and image, but carries 
along with it the hidden, latent, natural property of 
the same Body, that is, the life-giving virtue ; so that 
now it cannot be thought an empty figure, or sign 
of a thing absent, but the divine and spiritual Body 
of our Lord, present by grace, fiill of virtue, power- 
ful in efficacy. We give the names of the things 
themselves to their virtue or efficacy, nor does Scrip- 
ture want examples of this sort ; we will content our- 
selves with one instance, but an illustrious one. 
Christ said of John the Baptist, * he is Elias,' be- 



"^"jS^et!*" cause the angel said, * He shall go before him in the 

spirit and power ef Elias/ As John, therefore, was 

A notable EUas, becauso he possessed the virtue and power of 

comparison. -*- ■■- 

EUas : so the bread of the Lord is the Body of 
Christ, because it has its grace and vital power 
united to it And that this is no new contrived 
opinion, but received and approved by ancient 
writers, we will prove partly by repeating what has 
been alleged already, partly by adding more. He 
proceeds to produce his authorities to this purpose, 
viz., St. Augustine (n. p. 32, Ap.) and another pas- 
sage from Gratian, and in Tract on John i. ; on 
Psalms Ixv* ; Tract on John xxi. ; and on Psalm 
Ixxvii.; then he aXLeges Pseudo-Ambrasitis de Sacra- 
mentis, and the true St, Ambrose (k. p. 27, Ap.), 
Eusebius Emissenus jBrom Gratian. And whether 
they are the genuine words of Eusebius or not, they 
well deserve to be translated, and are as follows : 
^Because Christ was going to remove His Body, 
which He had assumed, out of sight, and to convey 
it into heaven, it was necessary that on the day of 
the Supper the Sacrament of His Body and Blood 
should be consecrated for us ; that what was once 
offered as a ransom might perpetually be celebrated 
in a mystery; that because our redemption flows 
with a daily unwearied stream for the salvation of 
all, the oblation of that redemption might be per- 
petuated ; and that this lasting sacrifice might always 
live in the memorial, and might ever be present by 
grace ; that true, perfect, and only sacrifice, to be 
estimated by faith, not l^y appearances ; to be valued 
not by outward sense, but by inward affections,* 

* *< If I could have been satisfied that these words, which are 
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" He cites the same author for these words : ' The tdtaam « 
invisible High Priest turns the visible creatures by a — 
word into the substance of His Body and Blood, by 
His secret power, saying, * Take, eat, this is my Body/ 
And Bishop Poynet observes how He explains Him* 
self in the next words, ' That earthly mortal things 
are turned into the substance of Christ, do you who 
are regenerate in Christ, take information from your- 
self/ And then he adds, * if it be attentively con- 
sidered how Emysenus, Ambrose, and other Fathers, 
use the words, nature and substance, it may easily 
be perceived how vainly they make a rattle who 
assert a carnal manducation of the flesh, without ac- 
commodating words to the subject-matter. Words 
change their signification in every sense, genus, 
species, figura, and the hke, denote one thing with 
grammarians, another with logicians. We ought to 
observe the same in divinity. When the Fathers, in 
treating on the Sacrament, use the words * nature 
and substance* they speak not in a physical but 
theological sense, not as natural philosophers, but as 
men discoursing of divine things, and so giving the 
names of ' nature and substance * to grace, virtue, and 
efficacy, the nature of the Sacraments requiring them 
so to do.' He cites Chrysostom for saying, ' we are 

often cited by the writers on this subjeot, and which are extant 
in the fifth Homilj, De Paschate, which goes under his name, 
had been genuine, they had not been omitted by me in the fore- 
going work. For this Eusebius lived in the middle of the 
fourth century, and though learned men do not allow that the 
works which bear his name were ever composed by him, yet it 
must be owned that the words are in themselves as full of good 
sense and judgment as any that were ever spoken or written on 
this noble subject since the age of inspiration." 
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Johnwn OT converted into the flesh of Christ/ Epiphanius in 
— Anchor ato part of the words are those (c. p. 22, Ap.). 
And again (d. p. 22, Ap.), Pseudo-Cyprian de Coma; 
CyriOi Alexand. ad Coelosyr. in words like those (m. 
p. 45, Ap.) and (g. p. 44, Ap.) ; then he proceeds 
to Athanasius (a. p. 16, 17, Ap.), to Chrysostom 
(m. p. 45, 46, Ap.), (Horn. 83, in Matt, xxvi.), 
among the rest, the last sentence (t. p. 37, Ap.), 
Theodoret (i. p. 45, Ap.), and Euthymius. Leo and 
Synod. Rom. from Gratian ; Theophylact, Bertram^ 
Trithemius, Bernard."— Vol. i. p. 427—434, 



NICHOLS. 

[William Nichols, bom 1664; Fellow of Merton College, Ox- 
ford ; died, 1712. Author of the " Commentary on the Book 
of Common Prayer." 1710.] 

" And so, again, whereas there was a contention 
what it was that made a change in the elements, 
whether as the Roman Church would have it, the 
bare pronouncing of the words, * This is My Body,' 
or as some Protestants say, only the Prayer to God 
to sanctify them for a spiritual use, our Church has 
ordered both a Prayer to God, and also the words of 
institution to be repeated.'^ — {Booh of Common 
Prayer) 
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BRETT. 

[Brettj Thomas^ born at Bettishanger, Kent, 1667; after his 
first degree he removed from Queen's College, Cambridge, to 
Corpus Christ!, in the same University, 1689; Rector of 
fiettishanger, 1703. Archbishop Tenison, it is said, offered 
him the Vicarage of Chislett, and gave him the Rectory of 
Rucking, 1705. Under the influence of Dr. Hickes he seceded, 
1743.] 

" We may ask again, if it be not convenient, nay, 
necessary, that all those who partake of this holy 
Sacrament should understand and know what it is 
they do. Ought they not to be instructed in the 
nature and design of it, lest they eat and drink un- 
worthily, not discerning the Lord^s Body I And 
how shall they discern the Lord's Body, if they are 
not taught that the Lord's Body is here present V' — 
Sermon on the Christian Altar and Sacrifice^ p. xii. 

" We pray that the bread and wine may be made An extntor- 
the Body, and the Cup the Blood of Christ, without ^^ »»>- 

•^ * plied in the 

any manner of restriction .... We pray that the JJSJ^^'tion. 
Holy Ghost may make them Christ's Body and Blood,, 
which implies as if we expected some extraordinary 
change to be made in the elements, requiring an 
omnipotent power to produce it. And I freely con- 
fess, for my own part (and believe I may say the 
same for my brethren in communion with me), that 
I do believe so." — Collection of Liturgies^ p. 256. 

" Bradford, the Martyr, in the second of his two 
notable Sermons concerning the Lord's Supper, says, 
' It is,' says he, ' His Body, this I believe, this I con- 
fess, and pray you all heartily to beware of these and 
such like words that is but a sign or figure of His 
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Body, except you will discern betwixt signs which 
signify only, and signs which also do represent, con- 
firm, and seal up (as a man may say), give with their 
signification/' — Spinckes^ Transubstantiatioriy p. 4, 
cited also by Brett on Liturgies^ p. 425, 



ARCHDEACON TABDLBY. 

[Edward Tardlej, B.D., Fellow of St. John's College, Cambridge, 
Archdeacon of Cardigan, 1739 ; died 1770.] 

^^ After the consecration of the Elements imme- 
diately follow the reception and distribution of them, 
which continue still in their natural substance of 
bread and wine, though they are changed in their 
value and efficacy into the sacramental Body and 
Blood of Christ/' — Oiled in Mcml^s Book of Common 
Prayer. 



ALEXANDER KNOX. 

[Alexander Knox, horn 1758. He was priyate secretary to Lord 
Castlereegh for several years previous to the union of Great 
Britain and Ireland; and died 1831. Bishop Jehh thus 
speaks of the ''Treatise of the Use and Import of the Eucha- 
ristic Symhols/' sheets of which were put into his hands as it 
' went through the press. '* My opinion is that into the small 
compass of the pages now in my hands^ you have compressed 
more good sense and sound theology than are contained in any 
ten bulky vcdumes of former writers on the subject." — Letter 
to Miss Ferffusaon, September 30^ 1824. Remains, vol. iv. p. 
408.] 

P. 165.] "As the great body of Christians who 
three centuries.ago rejected the Romish yoke, diflFer 
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generally from the Church of Rome on the subject kd^. 
of the Eucharist, so do thej also among themselves 
maintam certain specific differences respecting the 
design and import of that sacred institution. 

" The principal point of controversy appears to '^\^t^' 
turn upon this question : Is the blessing to be ex- ' 
pected in the Eucharist by qualified receivers, a mere 
communication of the ordinary grace of God, ob^ 
tained in the same purely inward and mental manner 
as in other exercises of devotion 1 — or,^ is there in this 
holy Sacrament a peculiar effluence of supernatural 
grace, mysteriously united with the consecrated sym- 
bols, so as to make them the vehicles of heavenly 
benediction to the capable communicant 1 

*^ The maintainors of the former of these views 
have, doubtless, explained themselves with much ver- 
bal difference, and, in the earlier times of the Re- 
formation, with not a little obscurity. But their great 
point of agreement seems to have consisted in their 
separating the sacramental blessing, in whatever 
manner they defined it, from the sacramental symbols, 
and regarding the spiritual part of the transaction, 
as exclusivelv within the mind of the receiver. 

" Of this way of thinking were, most probably, all 
the Helvetic Reformers. Calvin, though accustomed 
to use strong language respecting the Eucharist, must 
still be understood to have connected the grace of 
the Eucharist with the commemorating act, but in 
no manner with the symbols. And Bucer, who was 
invited into England, in the reign of Edward VI., to 
give counsel in further changes which were meditated 
in the lately established English Liturgy, was clearly 
and zealously of the same opinion. 
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Knox. " Our justly celebrated Ridley, in his rejection of 
Roman Catholic excesses, had been led to take a 
different view, and, no less clearly, to connect the 
grace communicated in the Eucharist with the re- 
ceived symbols. His influence, there is reason to 
beUeve, had predominated in the first reformation 
of the Liturgy ; inasmuch as in every part of the 
Communion Service the idea of a blessing, strictly 
through the consecrated elements, is impressively 
conveyed. But, by the advice of Bucer, the first ser- 
vice, after a year or two, was remodified ; and the 
idea of combination of grace with the symbols had 
not, in the former service, been more carefully inti- 
mated, than it appeared afterward to be studiously 
excluded. 

" In this alteration, Ridley obviously could not 
concur, though conscientious prudence restrained 
him fi*om actual opposition. Most probably it was 
with particular reference to this very matter that he 
acknowledged, in a letter to a former chaplain, written 
during his confinement, that in the recent times it 
* had chanced him to mislike some things ; for,^ he 
adds, ^ sudden changes, without substantial and ne- 
cessary cause, and the heady setting forth of extre- 
mities, I did never love/ Besides, in the very last 
period of his life, he declared his own belief, that, in 
the Eucharist, 'what was before common bread is 
now made a lively representation of Christ^s Body ; 
and that it is not only a figure, but effectuously re- 
presenteth His Body : such a sacramental mutation,' 
he says, * I grant to be in the Bread and Wine, which 
truly is no small change ; but such a change as no 
mortal man can make, but only the omnipotency of 
Christ's word.' 
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" But it is remarkable that, notwithstanding the ^o» - 
change in the Communion Service, those passages of 
the lately formed Articles, in which the old doctrine 
was substantially conveyed, still remained unaltered. 
Undoubtedly it would have been expunged in every 
instance, had Divine Providence allowed time for the 
accomplishment of all that was then meditated. But 
whatever were the intentions of Cranmer, they were 
speedily made abortive by the death of Edward VI. 

" It must be observed, however, that the changes 
in the Communion Service, made at the suggestion 
of Bucer, implied the omission of the former doctrine, 
rather than the substitution of an opposite doctrine 
in its stead. The only direct intimation of Bucer's 
theory was given in the altered form of delivering 
the symbols. In the first English Service, the two 
commencing sentences of the present forms stood 
alone ; in the altered service, the tw o present latter 
sentences stood alone, as substitutes for the two former. 
On the accession of Elizabeth, however, the two original 
sentences were restored, but prefixed to the two latter, 
as we still have them. Thus, in a certain degree, 
the doctrine of Ridley was again recognised; inas- 
much as it is clearly intimated in the replaced words, 
which must have been restored for the very sake of 
that intimation ; while the subjoined words, which 
conveyed an opposite sense as substitutes, cannot be 
thus understood when merely an addition. They 
express a truth, but not the whole truth. When 
they stood as substitutes, they appeared to convey 
the only true notion, and especially to exclude that 
idea which the former words had suggested. 

"This reinstatement of the significant words which 

p. II. G 
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Knox, for SO many ages had been used in the Christian 
Church, had (together with the unaltered Articles 
already adverted to) a stronger influence on the 
minds of the succeeding English Clergy in fiivour of 
Ridley's doctrine, than its studied omission in the 
rest of the Communion Service could have against 
it. Various evidences of this fact might be adduced, 
but the most conclusive proof is afforded by the 
Prayer Book for the Scottish Church, in the year 
1637. In the Communion Service of that formulary, 
the first Prayer Book of King Edward was substan- 
tially followed, and Ridley's doctrine, in consequence, 
avowedly maintained. Had that measure succeeded 
in Scotland, there can be little doubt that a like recur- 
rence to the earlier principles of our Reformation would 
have taken place in England. But every such project 
was frustrated, and the entire design defeated, by the 
civil war which so speedily ensued. The Scottish 
Service Book, however, had its eventual use in afford- 
ing material guidance to the revisers of the English 
Prayer Book after the Restoration. The object, 
then, evidently was, to re-infuse the spirit of Ridley's 
doctrine into the Communion Service. But political 
reasons required this purpose to be effected, not 
avowedly, but by significant intimations ; that is, by 
Rubrics, enjoining certain things to be done, which 
had not been directed in the unrevised form, but 
which, being now deliberately introduced after so 
long an omission, had a far greater force than if 
they had remained from the beginning ; while, on an 
attentive, and still more on a comparative examina- 
tion of them, their meaning wiD appear irresistible. 
Thus, without adding one word to the service itself. 
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(a restraint which we may beheve they would gladly Kno« . 
not have felt, as their following the Scottish Prayer 
Book so much, bespeaks a wish to have followed it 
still more completely,) the revisers effected a kind of 
revolution in our Communion Service, which, quiet as 
it was, has probably been as deep in its operation on 
the feelings of the devout, as it will be found decisive 
in its import to the intelligent mind. 

"I have stated these particulars as tending to 
illustrate the ground on which I ascribe the doctrine 
of Ridley to the existing Church of England ; but to 
evince this fiurt more fully, it will be necessary to ad- 
duce the instances already alluded to, in which the 
original view of the Reformed Church of England 
had remained unaltered. 

" The XXV. Article of the Church treats expressly 
* of the Sacraments,^ and it declares them to * be not 
only badges, or tokens, of Christian men's profession, 
but rather certain sure witnesses, and effectual signs 
of grace, and of God's good will towards us, by the 
which He doth work invisibly in us, and doth not 
only quicken, but strengthen and confinn our faith in 
Him.' 

"I conceive Ridley's doctrine of, the Eucharist The sacra- 

-1-1. •!• ™®°*» Cff«C- 

could scarcely be expressed with greater simpu- *°*i »*«m of 
city or strength than in these words. The Sa- 
craments are said to be effectual signs of graces for 
this reason, because by them God works invisibly in 
us ; that is, the visible signs are the means or instru- 
ments by which God performs His invisible work on 
our minds and hearts. 

" There is an import in the expression, works in- 
visibly y which deserves attention. It implies that the 

G 2 
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^°°^ - Divine operation, through the visible signs, is not the 
less real or direct, because imperceptible to our bodily 
senses. An explanation of this mysterious transaction 
is, of course, not attempted ; but the instrumentality 
of the visible signs is evidently made the very essence 
of a Sacrament. 

In the XXVIII. Article, which treats specially of 
the Sacrament of the Lord's Supper, are the following 
words : * The Body of Christ is given, taken, and eaten 
in the Supper, only after an heavenly and spiritual 
manner.' This position was, no doubt, made in contra- 
diction to the gross doctrine of a Ut oral tran substantia- 
tion ; but it rejects that error, not by a mere negation, 
but by also laying down the strict truth of the case. 
^ The Body of Christ,' is not said, in a general way, 
to be received, but to be given, taken, and eaten ; as 
if there was a solicitude, in correcting the abuses of 
the Sacrament, explicitly to maintain the union be- 
tween the heavenly and spiritual blessing, and the 
outward and visible sign. This is given by the 
minister, and taken by the communicant. To use 
these precise expressions, therefore, respecting ' the 
Body of Christ,' is, by clearest implication, to com- 
bine that ' heavenly and spiritual' blessing with the 
given and taken symbol. 

" The same notion will be found equally recognised 
in the XXIX. Article. 'The wicked,' says this 
Article, ' and such as be void of a lively faith, although 
they do carnally and visibly press with their teeth 
(as St. Augustine saith) the Sacrament of the Body 
and Blood of Christ, yet in no wise are they partakers 
of Christ ; but rather to their condemnation, do eat 
and drink the sign or sacrament of so great a thing.' 
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" It need not be shown how superfluous and in- Knox, 
apposite the terms of this negation would be, if no 
conjunction of the spiritual blessing with the visible 
signs had been contemplated. It is the idea of such 
a conjunction only, which could make it necessary to 
assert that, although the wicked pressed the Sacra- 
ment visibly with their teeth, they nevertheless did 
not partake of the invisible blessing. But, in truth, 
to apply the term Sacrament to the visible sign, to 
give that denomination to the consecrated symbols 
rather than to the act of commemorating or com- 
municating, would intimate, even if nothing more 
were said, that those visible symbols were regarded 
as the Divinely constituted means or vehicles of the 
invisible blessing. 

"When such definite expressions of doctrine, as 
have now been adduced, had been, through Divine 
Providence, preserved unaltered, it is not extraor- 
dinary, that the views of Ridley should have still re- 
mained prevalent, notwithsta-nding the omission of 
them in the Communion Service. It seems, in fact, 
that they gained strength through time ; as, in the 
reign of James I., it was thought expedient to intro- 
duce them into the catechetical instruction of children. 

" In the addition then made to the Catechism, a 
Sacrament is defined as an 'outward and visible 
sign of an inward and spiritual grace given unto us ; 
ordained by Christ Himself, as a means whereby we 
receive the same, and a pledge to assure us there- 
of.^ The outward and visible sign, in the Lord's 
Supper, is stated to be ' Bread and Wine, which the 
Lord hath commanded to be received :' and the in- 
ward part, or thing signified, is, * the Body and Blood 
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^^ of Christ, which are verily and indeed taken and re- 
ceived by the faithful/ in that Sacrament. 

" Here it is, in the first place, distinctly taught, that 
the outward and visible sign in a Sacrament is 
the means whereby we receive the inward and 
spiritual grace ; and we are to observe, that the term 
inward does not in this instance mark a quality of 
that grace, as operating in us (however, in that sense 
also, justly applicable), but as existing, in some mys- 
terious manner, in the Sacrament itself ; for it is of 
this, that the spiritual grace is declared to be the 
^inward part;' evidently implying, that through 
the Divine power, the visible signs become, for 
our spiritual benefit, supematurally endued with 
invisible virtue. 

" This virtue in the Lord's Supper, is declared to 
be * the Body and Blood of Christ ;' that is, in the 
sublime and heavenly sense, in which our Saviour 
Himself speaks of His Flesh and Blood, in the sixth 
chapter of St. John. These are said to be ' verily and 
indeed taken and received ' by all faithful conmiuni- 
cants. The strength of this language has been univer- 
sally felt ; and to some it has apppeared ambiguous. 
But it should always be kept in view, that the 
mysterious matter thus spoken of, had already been 
described, as an ' inward and spiritual grace f and 
was, therefore, to be understood no otherwise than 
in that spiritual manner, of which our Lord Himself 
has given the example. But it was thought right 
expressly to notify, that this Divine communication 
The Virtue hy boiug spiritual, was not on that account the less 

in the Lord's 7 • -i j»#»»»i ?*#• • 

Supper a real ; that, m tact, it was a suostanttve communtca^ 

substantive ,- iiii *• t\ t 

^mmunica- ttoTi from tuo adorablo person of our Redeemer, 
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quickening us with His divine vitality, strengthening i^ 
us with His strength, and enriching us in propor- 
tion to ov^T faithfulness, with all the graces which were 
in Him. 

"And as such solicitude was felt to assert the 
Divine nature and potency of this heavenly grace, so 
was there no less attention to omit nothing which 
might impress its combination with the symbols. 
' The Body and Blood of Christ,' therefore, are 
declared to be taken as well as ' received by the 
faithful.' The latter word would have been sufficient, 
had it been intended to leave at large the manner of 
communication. The former word consequently was 
used for the very purpose of suggesting that manner, 
for (as was remarked on the XXVIII. Article) the 
word Haken' clearly refers to the 'given' symbol, 
and thus intimates the mysterious connexion between 
the visible signs and the invisible blessing. 

" I have adduced and remarked upon the above 
passages in the authoritative forms of our Church, not 
only from due respect to their weight, but because I 
thought I could not better elucidate the matter in 
discussion than by endeavouring to explain the views 
of the Church of England concerning it. I add 
nothing to what I have already remarked, respecting 
the modifications of the Communion Service, efiected 
by the revisers in 1661 ; because their insertions 
could neither be appreciated nor clearly understood, 
except by comparing the Service as it had stood 
before, with the revised form. 

" I have also dwelt more particularly on the evi- 
dences of what our Church maintains on this subject, 
because during the last hundred years another view 
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kpo» * has been taken, even by some who supported the 
general idea of grace concurring in the sacramental 
act, against Bishop Hoadley and his followers, and 
who were accounted in other respects champions of 
orthodoxy. 

" The most conspicuous of this class was the cele- 
brated Dr. Waterland, who in his work on the Sacra- 
ment of the Lord's Supper, while he zealously argues 
for grace fi'om heaven as concomitant to the act, 
seems little less anxious to repel the notion of any 
mysterious connexion of that grace with the symbols. 
It is remarkable that he takes Cranmer as on this 
point the genuine interpreter of the Church of Eng- 
land, and though Ridley's very diflFerent sentiments 
must have been well known to him, he passes them 
over in a sort of shuffling manner, as if he did not 
like to meddle with them. The characteristic cold- 
ness of Waterland might very naturally have made 
him prefer the more general and indefinite notion ; 
but knowingly to keep back the judgment of such a 
man as Ridley, was not doing complete justice either 
to the subject or to the reader. 

" A still later writer, of at least equal weight and 
celebrity (Bishop Horsley), may, however, be adduced 
as strictly agreeing with Ridley. In one of his 
charges to the clergy of Rochester, we find the fol- 
lowing passage : * But the frequency of the celebra- 
tion will be of little use, unless your people are well 
instructed in the nature and use of this most holy 
and mysterious ordinance. If they are suffered to 
consider it as nothing more than a rite of simple 
commemoration of Christ's death, a mere external 
form of thanksgiving on the part of the receiver, 
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they will never come to it with due reverence. You kdw. 
will instruct them, therefore, in the true notion of a 
Sacrament ; that the Sacraments are not only signs 
of grace, but means of the grace signified, the matter 
of the Sacrament being, by Christ's appointment, and 
the operation of the Holy Spirit, the vehicle of grace 
to the believer's soul/ '' 

P. 193.] "In a word, according to the Apostle, 
and that universal belief to which he appeals, the 
commemorative celebration of the Eucharist, as a 
devotional act, is not that which makes it peculiarly 
beneficial and venerable ; but it is so, because in this 
ordinance the aliments which Christ has appointed 
become, through His designation and blessing, the 
direct vehicles of His own divine influences, to capa- 
ble receivers. Nothing short of this notion would 
accord with the ascribing of spiritual virtue specially 
to each visible sign ; and, what is still more, to each, 
not as becoming efficacious through the act of receiv- 
ing, but as endued with efficacy through the act of 
consecration, 

" For, we must observe, it is not * the Cup of bless- 
ing which we drinh^ nor ' the Bread which we eat^ 
that are declared to be the communion of the Blood, 
and the communion of the Body of Christ ; but it 
is said, * the Cup of blessing which we blesSy and 
' the Bread wbich we break,' clearly indicating, that 
the Eucharistic elements, when once solemnly sancti- 
fied according to our Lord's appointment, are to be 
regarded as being in an inexplicable, but deeply 
awful manner, the receptacles of that heavenly virtue 
which His Divine power qualifies them to convey. 
On such a subject it would be presumptuous to indulge 
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^- in any hypothetic speculation. But it would be still 
more blameable, and at least as prejudicial^ not to 
allow to the Apostle^s words all their due import ; 
especially as those very words contain the only 
direct definition of the Eucharist in the sacred 
writings/' 

uiranSa""' " "^^* ^^^® ^^* *^® awfiil warning, respecting 
saSiSieS?a8 ' ©^ting or drinking unworthily/ intimate, by parity 
tothS^SLof reason, or rather on a still surer ground, the 

ZS'^' ^^J"^^ P^*^^^y ^f *^® elements, to aU qualified re- 
ceivers ? For, if to eat or drink unworthily, is to 
eat and drink Divine malediction, then, no less surely, 
to eat and drink worthily, is to eat and drink Divine 
benediction. It is evidently, according to St. Paul, 
the mysterious sanctity of the thing unworthily re- 
ceived, which makes it the vehicle of vengeance to 
him, by whom it is profaned. But if the sacred 
symbols be thus endued with a supernatural influ- 
ence to avenge their abuse, they must possess a like 
supernatural influence, where they are duly and re- 
verently received, to benefit and bless the receiver. 
In fact, we must conclude that it is their being Di- 
vinely fitted to bless, which alone could give them an 
. avenging power, when profaned ; and, consequently, 
that the Apostle, in adding this last distinct and em- 
phatical declaration, confirms all that he had said^ 
before, and puts the Christian doctrine of the Eucha- 
rist beyond the possibility of question. 

" To understand the mysterious term of * the Lord's 
Body,' in any such gross sense as has been fancied 
in, the Church of Rome, would be to overlook our 
Redeemer's expressions, already in part quoted. * It 
is the Spirit which quickeneth, the flesh profiteth 
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nothing. The words which I speak unto you, they ^^' 
are spirit, and they are life/ 

" But let us not, therefore, rush into an opposite 
extreme ; nor treat thQ words of an inspired Apostle 
as we would not treat those of any common intel- 
ligent writer. Let us observe, that every expres- 
sion St. Paul uses, tends, as it were, more and more 
to invest the sacramental symbols with an ineffable 
measure of derivative dignity and instrumental 
virtue. He gives no shadow of pretext for any carnal 
interpretation, but he says all that could be said to 
make us regard ' that Bread and that Cup,' not only 
as the visible pledge, but the effective organ of a 
vital communication, from the invisible, but then 
specially operative, and therefore specially present, 
Redeemer. For He alone it is, who could make those 
symbols to be, in virtue and efficacy. His Body and 
Blood. 

" In thus explaining the Sacrament of the Eucharist, 
the Apostle most truly tells us a mystery ; but a mys- 
tery which (as has been observed) the first Christians 
were prepared, by every Divine analogy, to receive? 
and which could scarcely need vindication in these lat- 
ter times, if the zeal of contending Christians did not 
so generally neglect all truth, even of Holy Scripture 
itself, which does not directly serve as a weapon 
against the error, real or supposed, which they are 
anxious to refute, or as a support to the particular 
theory, which it is their purpose to maintain. 

" On this account chiefly, rather than because la- 
boured elucidation was at all necessary, have I dwelt 
so long on the Apostle's expressions. I have not wished 
to add anything to their strength, much less to turn 
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Knox, them from their intended aim. I have merely been 
anxious, by the minutest attention, and the most 
sober consideration, to elicit from them their precise 
and entire meaning, especially as it has pleased the 
Divine wisdom that these passages of the tenth and 
eleventh chapters of 1st Corinthians should be the 
sole instance in which the doctrine of the Eucharist 
is infallibly stated and explained. 

" But, perhaps, it may still be doubted whether it 
be essential to the due estimation and beneficial use 
of the Lord's Supper, that the Apostle's expressions 
should be as literally interpreted as they have been 
in the preceding observations ; and whether he may 
not be considered, as, in some measure, employing a 
figurative mode of speech, to which it will not be un- 
reasonable to give a proportionally qualified construc- 
tion. 

" To this I would answer, that in every passage 
of Holy Scripture, as well as in that more imme- 
diately in view, it ought to be our first care to ascer- 
tain in what manner the divine speaker or writer 
means to be understood. If in a figurative manner, 
some key will assuredly be given us whereby to 
arrive at the simple and soUd sense. This, perhaps, 
will be intimated in the very terms which are used, 
by the obvious impossibility of any other interpreta- 
tion ; or at least the context will affiord such light as 
to explain the import, if not also to illustrate the 
fitness, of the metaphorical expressions. It would be 
easy to produce examples ; but the passage particu- 
larly before us could, on no reasonable ground, be in- 
cluded in them ; for I conceive it would be impos- 
sible to point out one strictly figurative term in the 
entire discourse. 
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" A figurative term is that which, by substituting ' ^^^ ^ 
some other term or terms, may be translated into 
plain language. But if the expressions of St. Paul 
respecting the Eucharist be tried by this rule, their 
import, be it ever so mysterious, cannot be proved 
metaphoiical. For instance, what plainer terms 
could we pretend to substitute for the commu- 
nion of the Blood or the communion of the Body 
of the Lordf Nay, the very term of the Lord's 
Body is so used by him, as infinitely to tran- 
scend all attempts at adequate explication. When 
the Church of Christ is called His Body, we see at 
once that it is a figure, from our acquaintance 
with the subject thus denominated. But when we 
read of the Lord's Eucharistic Body, we read of 
something not otherwise made known to us, and 
therefore, cannot similarly resolve its import into a 
plainer notion ; which will be no less the case with 
our Saviour's several expressions already adverted 
to. To weigh the consonant terms of our Lord and 
His Apostles, with sobriety and humility, will be to 
feel that they unitedly assure us of a heavenly and 
spiritual reality. Divine in its source, infallible in its 
eflScacy, inconceivably venerable in its nature and 
charier, and no less dreadful in its profanation. 
What is said, therefore, on this subject is not figu- 
rative, but it is mysterious and transcendental ; be- 
cause, obviously, the thing signified rises, not only 
above the language, but the conception of man. St. 
Paul had learned what he delivers (he tells us) by 
revelation, most probably when he was caught up 
into Paradise, and heard 'unspeakable words.' When, 
therefore, the Apostle speaks, as in the instance be- 



94 

Koox. fore us, of that which is heavenly and Divine, we 
must in reason believe that, however exalted his 
language, the matter of which he speaks is incom- 
parably more exalted ; and that if we would do jus- 
tice to him, to the subject, and to ourselves, we must 
understand his terms in the fulness of their import, 
as even then we shall only see by means of a glass, 
obscurely ; and therefore, be liable, through the least 
aberration of our mental vision, either to see delu- 
sively or not to see at all. 

" But may it not be apprehended, that the ascrib- 
ing of such instrumental importance to the material 
elements of Bread and Wine, as the literal interpre- 
tation of St. Paul's expression would imply, involves 
an inconsistency with that purely spiritual character, 
which is regarded as the great distinction of the 
Gospel dispensation ? 

" To this it might with reason be answered, that, 
in forming our notions of the Gospel dispensation, we 
are not to trust to any general conclusions, however 
plausible, but simply to its own representations of 
itself From these we shall learn that, though the 
Gospel is purely spiritual in its ends, the means which 
it employs are most wisely adapted and proportioned 
to the mixed nature of man. It is the exquisiteness 
of this accommodation which constitutes the most 
conclusive internal evidence, that the Author of 
Christianity needed not that any should testify to 
Him of man, inasmuch as He knew what was in man. 
To a creature consisting, not of spirit only, but of 
soul and body also, how disproportionate would have 
been a scheme of moral improvement, much more 
of moral disenthralment, adapted exclusively to the 
highest portion of his nature ! 
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" But the &ct is, that the Gospel commenced in kdok. 
an accommodation to man^s animal exigencies, which 
was as admirable as it was gracious, and which the 
hosts of Heaven contemplated with delight and won- 
der. The incarnation of the co-'Otemal Son, through 
which St. John was enabled to declare, what he and 
his fellow-apostles * had seen with their eyes, what 
they had looked upon, and their hands had handled, 
of the Word of life,' was, in the first instance, so to 
consult human nature, in its animal and sensitive 
capacity, as to give the strongest pledge^ that a dis- 
pensation, thus introduced, would, in every subordi- 
nate provision, manifest the same spirit, and operate 
on the same principle. 

" For could it be thought that the first wonderful 
accommodation of Godhead to the sensitive appre- 
hensions of man should be wholly temporary ? and 
that, though that mystery of godhness was ever to 
be regarded as the vital source of all spiritual bene- 
fits and blessings, no continuance of this wise and 
gracious condescension should be manifested in the 
means, whereby its results were to be perpetuated 
and made effectual ? 

" May we not rather conclude that, on the same 
wise and gracious consideration which induced the 
Divine nature to enshrine itself in a human per- 
son, that, through that medium, there might be a 
more famiUai*, more impressive, and more engaging 
communication of God with man ; it would be 
deemed, by the Divine wisdom and goodness, most 
suitable to man's natural feelings and conceptions to 
convey to him the special influences of incarnate 
Deity, through a medium similarly adapted to his • 
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^^- imagination and his senses ? And when we believe 
(as, if we are Christians, we must believe) that He 
who was God over all, united Himself to so low a 
thing as human flesh, in order to become the foun- 
tain of those influentjes, we surely need not question 
the credibility of His conveying those influences. 
The Real through auy other work of His own hands, which 
theBSSi? He saw it fit to appoint. When He had conde- 

rigt credible * ^ 

by analogy, gcendod to ombody Himself in our flesh that He 
might more conformably to the laws of our nature 
give spiritual life to the world, and when he was 
establishing a perpetual ordinance, expressly to re- 
present that primary mystery, and to subserve its 
purpose by instrumentally communicating its virtue, 
was it either unsuitable or improbable that the 
heavenly grace to be thus communicated, should be, 
as it were, embodied in two of the purest and sim- 
plest provisions, which, as Creator of the world. He 
had given for the sustenance of our animal life, and 
the refreshment of our animal weakness ? 

" The expediency of such a method, as peculiarly 
fitted to impress the mind of man, is illustrated (as 
has been observed) by all the analogous instances 
already adverted to. In no case could the Divine 
power itself have required any medium of operation, 
and, therefore, everything of this kind must have 
been employed, in order to an easier apprehension 
and a deeper feeling of the source from which the 
benefit proceeded. It was chiefly to give such an 
apprehension, and excite such a feeling, that mira- 
culous works were wrought, and that end could not 
have been more infalUbly secured, than by enduing 
with supernatural efficacy, an instrumental means, 
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which, in itself, was utterly inefficacious. It was ob- Knor. 
viously by no general law, that a benefit thus conferred 
had been accomplished ; nor would it require any 
reasoning to establish the belief, that the virtue 
which had so wonderfiilly embodied itself in a mate- 
rial vehicle, could be no less than a real and substan- 
tive influence from the Divine omnipotence. 

" Was it not then, if possible, still more requisite, 
that a like apprehension, and a like feeling should be 
ensured, respecting the highest and hoUest communi- 
cation that had ever proceeded from God to man 'i 
Estimating the blessing conveyed in the Eucharist, 
by the united representation of our Lord, and of St 
Paul, can we suppose, that any suitable means would 
be omitted of attesting to our reason and natural 
feelings the Divinity of that blessing ? And what 
could be more suitable, than that the same expedient, 
which had been employed to impress human feeling 
with the sense of Divine operation in so many mfe- 
rior instances, should be employed for the same 
necessary purpose, in the very highest instance in 
which man, while on this earth, was to be the subject 
of Divine operation, and the receiver of supernatural 
blessings 1 

" Instead, therefore, of questioning the Uteral im- 
port of St. PauFs expressions, shall we not rather 
recognise, in that import, the uniformity of the Divine 
proceedings 1 and the depth of that wisdom, which, 
not more for the humbling of the proud, than for the 
consolation of the humble, continues, in the sublimest 
instance on this side of heaven, to make the weak- 
ness of the instrument an irrefragable evidence that 
the blessing received is directly and purely from 

p. II. H 
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KncHt . Himself ? The assurance of this fitct is invaluable ; 
and it would be impossible to imagine any more 
suitable way, in which such assurance could have 
been given. It leaves to faith its entire exercise, in- 
asmuch as no extraordinary impression is made, 
. ^ «* VI either on the external or the internal sense : but it 

And BQitaDle * 

tS^ ' "*■ exercises faith in the highest and happiest manner, 
by presenting to it an object, which, in its nature and 
in its nearness, must be felt to unite heaven with 
earth, and God with man. Such is the reckoning 
which even reason must make, if the actual trans^ 
mission of Divine influence, through the elements, be 
once admitted. We, doubtless, can conceive heavenly 
influence to be communicated without any medium 
whatever ; but we cannot conceive a spiritual in- 
fluence, conveyed through such material mediums, to 
be any other than heavenly and Divine. 

" But, in addition to what we may deduce from the 
general method of the Divine proceedings, and from 
the reason of the case, do we not find, by actual ex- 
perience, that such an unequivocal pledge of Divine 
operation was necessary, to preserve the beUef of 
such operation, ' whole and undefiled,' in the Christian 
Church 1 The fact of strictly supernatural grace, 
though in itself so consolatory, is retained with diffi- 
culty in the sceptical mind of man. It has, accord- 
ingly, been modified in various ways by some per- 
sons, and boldly rejected by others. To establish 
therefore an ordinance, in the obvious aspect, and 
consistent import of which the doctrine of strictly 
supernatural grace should ever have a Divine attes- 
tation, was to perpetuate this most important point 
of £siith in the surest and most practical manner. It 
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provided for the close and candid Christian reasoner Knox. 
imperishable premises, leading to the most certain 
conclusions ; and it afforded to the simply devout an 
instruction, through the senses, to the mind, which 
would teach deeper things than language could con- 
vey, and make an impression on the inmost feelings, 
of which their indistinct apprehension would neither 
abate the awfiilness, nor substantially prevent the 
utility. 

"It is, on the contrary, to be remarked, that 
where the notion of the Lord's Supper has been such 
as to exclude the instrumental efficacy of the Sacra- 
mental symbols, the ordinance itself has appeared to 
lose its interest and attractiveness. Of this fact we 
have decisive evidence in a complaint made by the 
pious Doddridge, in one of his sermons to young Dr. ood- 
persons, wherein he invites religious youth to early 
communion. ^ I have frequently found,' he says, * and 
I beUeve it has been the experience of many of my 
brethren in the ministry, that young persons, not 
only of a very sober and regular conduct, but even 
those who have appeared most deeply impressed with 
the concerns of their souls, and experimentally ac- 
quainted, so fer as we can judge, with regenerating 
grace, have, in many instances, shown a strange cold- 
ness to this blessed institution ; and we have known 
not a few, who have grown old in the neglect of it.' 
But whence this indifference which the worthy Dod- 
dridge so candidly acknowledges, and so sincerely 
laments ? Did it not arise from his and his brethren's 
view of the Lord's Supper, as a mere commemorative 
and covenanting transaction, in which grace was to be, 
as in other religious ordinances, exercised and im- 

H 2 
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Knox, proved, but no special communication of heavenly 
influence to be expected ? Had the Eucharist been 
regarded as a Divinely instituted conduit of super- 
natural grace, directly from its fountain, could such 
persons as Doddridge describes have been remiss in 
their attendance ? In that case, would not their love 
and value of the Lord^s Supper, be in exact propor- 
tion to their love and value of rehgion itself ? But 
whenever the strictly supernatural influence of the 
Eucharist is overlooked or unacknowledged (and such 
will naturally, if not necessarily, be the consequence 
of rejecting the mysterious designation of the sym- 
bols), attention to this Christian ordinance will be 
little more than gratuitous ; a natural effect, perhaps, 
of Christian ardour, because it is matter of Divine 
injunction, but not a necessary result of Christian 
sincerity. It is, in this view of it, merely a positive 
law of Christianity, acting exclusively upon the feel- 
ings of fear, of duty, or of gratitude. Contemplated 
as the actual vehicle of Christ^s own ineffable influ- 
ences to the capable receiver, it becomes a matter 
of intrinsic interest, to neglect which would be to 
neglect both present and everlasting salvation. 

"Besides, the sacred Eucharist, when thus conceived, 
becomes not only more attractive to the upright 
Christian, but also much more consolatory. When 
this holy ordinance is supposed to rise above the 
other means of grace, not by any appropriate in- 
fluence of omnipotent power, but only by its more 
direct reference to the mercy and goodness of the 
dying Redeemer, the Christian, in partaking of it, 
can expect benefit in proportion only to the actual 
state of his devotional feelings. Let his confidence 
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in the promised grace of Christ be ever so sincere, ^<>'' 
his hope of a fresh communication will rise or fiill 
with the conscious ardour or the conscious coldness 
of his affections. But these, not being at human 
command, and seldom or never moving in exact pro- 
portion to the settled purposes of the heart, the con- 
sequence on the whole will naturally be, that when 
animating influences are most needed they will be 
least expected. Whereas, if there be a persuasion, 
that Divine grace is communicated in and through 
the Sacrament, by a special exercise of Divine power, 
it will follow that, not an inabihty to co-operate, 
but solely an incapacity to receive, will obstruct the 
communication. * 

" How comfortable then, amid this 

' weakness of our mortal nature,^ to reflect not only 
that God cdn internally aid and strengthen us by 
His own secret influences, independently of our 
active co-operation, but that He has assured us of 
this unspeakable blessing by such a permanent pledge 
and means of its accomplishment, as by its very cha- 
racter and nature supersedes all co-operation, and 

* '^ It is not possible, within such narrow limits as I haye pre- 
scribed to myself, to goard the thought expressed in this para- 
graph against the danger of misapprehension. To answer this 
purpose I must have gone into something like digression, which 
would haye perplexed the thread of my discourse. I will there- 
fore merely observe, that I proceed upon a principle of the 
Catholic Church, rested in by the revisers of our Liturgy in 
166 1, when conferring previously with the Nonconformist Divines, 
namely, that * Gk>d's Sacraments have their effects, where the re- 
ceiver dothnot—ponere ohieem — ^put any bar against them/ " — Ac- 
count qfth% 'Proceedings of the Commissioners of both Persuasions, 
^c, p. 99. 
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>^- requires solely the faculty of reception. If only we 
are athirst, we have here a fountain of life to which 
we may indeed come without money and without 
price ; and which comes to us without any diluting 
intermixture, as immediately flowing from the throne 
of God and of the Lamb. 

"..... He who clearly and confidently 
expects to receive, in ' the Cup of blessing which is 
blessed, the communion of Christ^s Blood,' and in *the 
Bread which is broken, the communion of Christ's 
Body,' will naturally and necessarily depreciate all 
that he could do for himself, in comparison with that 
transcendent communication. In the sublime simpli- 
city of the Eucharistic institution, the humble expect- 
ant of heavenly blessing is abstracted from all human 
agency of others, or of himself. The solemn words 
used from the earliest times in both the Eastern and 
Western Churches, and, through the distinguishing 
providence of God, preserved in our own, ' Sursum 
Corda,' and the reply of the faithful, * Habemus ad 
Dominum,' speak the one common feeling infallibly 
excited by 'discerning the Lord's body' in the 
consecrated symbols ; and, by consequence, looking 
for the blessing exclusively from Him who makes 
those elements/ the hidmg of His power.' The mind 
thus impressed will feel no tendency to ascribe to 
itself the benefits it may have received. If spiritual 
life be consciously felt to gain strength and ascend- 
ancy, the fixed belief of a Sacramental conveyance 
of that life, will, at once, increase the feeling of delight 
and of humility ; — of delight, because the influences 
thus communicated are so purely from the Godhead 
itself, as to imply a real commencement, as well as 



103 

certain pledge, of everlasting beatitude ; — of humility, Knox- 
because the direct and unmixed apprehension of the 
Divine power and presence, which the discernment 
of the Lord's Body in the symbols must imply;, 
cannot but impress upon the mind of man such 
a sense of his own comparative baseness and 
nothingness, and inspire such an habitual and 
deep sobriety, as could not be conceived equally 
producible, through any other existing means in 

this lower world Let not, therefore, 

the simplicity of what is visible to our bodily sight, 
veil from our mental eye those invisible realities 
which are to us so consolatory, and in themselves so 
glorious. On the contrary, let us recognise the same 
spirit of meek majesty, which veiled its transcendent 
brightness in the mystery of the Incarnation, as still 
continuing the like gracious condescension in the 
mystery of the Eucharist ; and let us joyfully and 
reverently approach to do homage to our King, who, 
in this His own peculiar institution, comes to diffuse 
benediction in His mystical Sion, with the same appa- 
rent lowhness as when, in conformity with the Divine 
prediction. He entered His literal Jerusalem, ^sitting 
upon an ass, and upon a colt, the foal of an ass/ 

" . . . I might possibly show, that, by reject- 
ing the mysterious instrumentality of the symbols, 
and thereby reducing the Sacrament itself, externally, 
to a mere ceremony, and internally to an act of 
common Christian devotion, besides the liberty thus 
taken with Holy Scripture, the Eucharistic celebration 
at once loses all its proportioned hold (proportioned, 
I mean, to its high origin) on the natural reason, as 
well as on the natural feelings of man/' — Remains, 
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Knox. vol. ii. pp. 200 — 222. On the Use and Import of 
the Eucharistic Symbok. 

P. 372.] " The irreverence, we are told, arises from 
'not discerning the Lord's Body.' This is, also, a 
remarkable expression. There was then present 
before them a Body of our Lord, which it was a 
Christian duty to recognise, and a matter of extreme 
peril not to respect. What was this Body ? Not the 
mystical Body, composed of those who believe in 
Christ ; not the glorified Body — ^this was beyond the 
ken of creatures. It could therefore be no other 
than Christ's Eucharistical Body ; His operative pre- 
sence, as the incarnate and suffering Messiah, uniting 
itself with, and acting by and through, the conse- 
crated symbols. To eat and drink these unworthily, 
was ' not to discern the Lord's Body :' the undiscemed 
Body was, consequently, in the profaned symbols. 
In these it ought to have been discerned ; and, from 
its not being so discerned, the symbols were eaten 
and drunk, without regard to the power which -had 
united itself with them ; and that power, so disre- 
garded, coming like the Shekinah into the temple of 
Dagon, communicated a maledictory influence instead 
of a blessing." 

P. 374.] " It may be said. Would not the hope be 
equally cheering, though the blessing were not con- 
veyed through the elements, but merely concurred 
with the act ? I need only answer, that of this mat- 
ter, the Apostle who wrote, and the Spirit who dic- 
tated, were infinitely the best judges ; and that in 
distinctly specifying the consecrated Cup as the com- 
munion of the Blood, and the broken Bread as the 
communion of the Body, a connexion, which no man 
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has a right to dissolve, is formed between the sym- khox. 
bols and the communicated blessing. Not to cavil, 
therefore, but to rest unreservedly in what is spoken, 
is obligatory upon us, as Christians, and becomes us, 
as faUible beings/' 

P. 377.1 " To invest the Eucharistic symbols with 
this mys Jriou, honour, „„ any other aurrity than 
that of Holy Scripture, would be not only fancifiil, 
but presumptuous. But nothing could be more un- 
reasonable than to repel the interesting thought of 
supernatural efficiency in the elements, when dis- 
tinctly intimated by the unerring Spirit. Ko idea 
strikes or occupies the mind and heart, like that of 
the special presence and operation of God : it is an 
apprehension, of all others, the most awM to natural^ 
feeling, the most animating to the devout heart.'' 

P. 385.] " The Body and Blood of the once cruci- 
fied but now ever living Lord, are necessarily Him- 
self ; and accordingly, in His own Divine appointment 
of this mystery, — to eat His flesh, and drink His 
blood, is equivalent with eating Himself He says, 
'He that eateth my Flesh, and drinketh my Blood, 
dwelleth in Me and I in him ; as the living Father 
hath sent Me, and I live by the Father, so he that 
eateth Me, even he shall live by Me.' Necessarily, 
then, is our Saviour Himself there, where He Himself 
is to be eaten. Himself, He has told us, is the Bread 
of life, and Himself is the giver of this Bread. ' The 
Bread,' says He, * is my Flesh, which I will give for 
the life of the world.' As the Divine gift, therefore, 
in the Sacrament, is Christ Himself, so that which is 
Divinely effected in this Sacrament is effected by 
Christ Himself : His own words bring us to this con- 
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KnoK. elusion. We must ascribe to those words an adequate 
sense. They certainly admit of no gross or corpo- 
real interpretation ; for, as He Himself has said, ' they 
are spirit and they are life.' But, combining the 
words of our Lord with the significant expressions of 
St. Paul, can we understand less by their united 
import, than that the Eucharistic institution is the 
pledge, the token, and the medium, of our B-edeemer's 
peculiar presence and special operation ; that the 
promises, * Lo, I am with you always,' and, ^ Where 
two or three are gathered together in my name, there 
am I in the midst of you,' have, in this Sacrament, 
by reason of its exalted purpose and vital eflFect, their 
noblest and most appropriate fulfilment ; and that the 
symbols, by which our Lord has been pleased to notify 
His special presence, and through which to convey 
His saving influence, when, according to His command 
and example, consecrated to this use, are, to Chris- 
tians, everything that the pillar of the cloud and the 
mysterious ark were to the ancient Israelites ; or 
rather are, in that same manner, what no semblance 
can adequately represent. 

" For if we allow their reasonable force to the ex- 
pressions which have been adduced, can we deem the 
Bread, when broken, and the Cup, when blessed, to 
be anything less than the humble veil behind which 
our Redeemer conceals that glory, whose open efful- 
gence even the beloved disciple was unable to sus- 
tain ? If we consider tlie use to which those symbols 
serve, must they not appear to us as much more than 
the hem of our Saviour's garment, which the diseased 
woman touched and was healed, much more than 
instruments in His hand ; as being, in the most exalted 
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sense, conduits, not only from, but of, Himself 1 And kpo« . 
as nothing could make such means serve such a pur- 
pose but Omnipotence, the awe, inseparable from this 
attribute, is, in due proportion, awakened. The Eucha- 
rist,inits gracious importfar more exalted than Mount 
Sion, is guarded by terrors strictly akin to those of 
Mount Sinai : terrors, dreadftd to the profane, but 
evincing only more strongly to the devoted, the ma- 
jesty of Him to whom they have access ; as the 
whirlwind, the earthquake, and the fire, prepared 
Elijah for listening with more entire confidence to the 
' still small voice/ 

"The Sacrament of the Eucharist, thus apprehended, 
would, of necessity, be valued, venerated, and loved ; 
it would be all but adored. The Jews, among all 
their deviations, never dreamed of adoring the mys- 
terious ark : they worshipped toward it : but they 
never confounded homage to Him who rested upon 
it ynth homage to itself ; nor, similarly, will any un- 
prejudiced and enlightened Christian confound the 
visible symbols of the Eucharist with Him who makes 
them * the hiding of His power.' It is to be lamented 
that such adoration should appear to be given, where, 
after all, on closer examination, it might be found to 
be in appearance, rather than in reality .'' — Remains^ 
vol. ii. On the Nature of our Salvation through 
Christ. 

" But I conjecture that other valuable results, per- 
haps not otherwise to be arrived at, are to be hoped 
for from the apprehended reverse. Hitherto the 
Church of England, though more temperate in her 
measures than any other portion of the Reformed 
body, has manifested no sentiment with such unre- 
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^* mitting inteDsity, as dread of whatever could be 
deemed Popery. I deny not the expediency, perhaps 
the necessity, of this feeling, in such circumstances as 
have hitherto existed. But it has given, safety to the 
Church of England at the expense of perfection, 
which last can be attained, only by proving all things, 
and holding fast what is good ; and this discrimina- 
Dreadof tiou cau bc practised only in the absence of pre- 
stantiation. judicc. As mattcrs are, dread of transubstantiation 
has made the Sacrament a ceremony ; and, to ward oflf 
infallibility, every man has been encouraged to shape 
a creed for himself. The most certain cure for this 
extreme will be to experience its fruits. Another 
fall by Dissenterism will make it be felt, that if Popery 
can be a Charybdis, there is a Scylla on the other 
side not less dangerous. But it will be still more 
useful to learn that in the mixed mass of the Roman 
Catholic religion, there is gold, and silver, and pre- 
cious stones, as well as wood, hay, and stubble ; and 
that everything of the former nature is to be as care- 
fully preserved, as everything of the latter nature is 
to be wisely rejected.'' — Remains, vol. i. p. 52. On the 
Sitication and Prospects of the Established Church. 



MORGAN. 

[R. W. Morgan^ Perpetual Curate of Tregjnon, Montgomery.] 
Nature of the Eucharistic ScLcrament, 

" Many volumes have been written by Christians 
of deep erudition and unfeigned piety on the nature 
of the Eucharist. The general result appears this ; 
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all admit it to be a high and sacred rite of religion. Morgan. 
The vast majority, consisting of all Apostolic Churches, 
accept it as the greatest and most divine of mys- 
teries. The differences principally originate in the 
different interpretations assigned to the words * This 
is My Body ; this My Blood,^ used by our Lord in 
His institution of this the most affecting ordinance of 
His faith. These interpretations assume in develop- 
ment the various formulae of belief commonly known 
as ' transubstantiation,' ' consubstantiation,^ * the real 
. presence,^ ' commemoration,' each of which, as they 
ascend, is included in its superior : as they descend, 
drops one or more of its distinctive essentials in its 
inferior term. In examining the shades of pious 
opinionson this subject — ^all of which are instructive as 
studies of the theological mind and investigations into 
the written truth — one is deeply impressed by the 
clear and consistent exposition of the words of our 
Saviour supplied by the Eucharistic usage of the pri- 
mitive Church. On the same rule that the practice of 
the courts of law is the best criterion of what the 
law itself has always been in those courts, the uni- 
versal usage of Christendom is the best criterion of 
what Christianity itself has always been in Christen- 
dom.'^ 

" If the catholicity of a rite or doctrine, in dehvery Force of 
and acceptance, is once proved, no modern argument 
is tenable against it on Church grounds ; on other 
grounds none could be received by the Church, with- 
out at the same time conceding that the very founda- 
tions of Christianity itself must, in some miraculous 
way, be again demonstrated. The primitive Church 
viewed the Eucharist as *the high and celestial 
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Mo^. mystery of our faith ;' such view, I therefore con- 
clude the right one; the one in which it is re- 
garded in heaven, and ought to be regarded by 
men. The titles given it by the Fathers of the 
Church are evidences of their sense of its name and 

dignity, Aceroupyia, ^vva^ig, Muoriipiov Oeiov — icpovpyia, 
Ocia Koi OeioTTOioc Xapic, Aoipov c£ir^piov, ACtpov I^cVy^Xov, 
'E^oSiov, Mtii7<rcCt ^0)^1), AarpEea, EuXoyia Ev^^apecma, 

TeXirri TcXctwv, Desiderata, Hostia Hostiarum, Myste- 
SthoS?**" rium mysteriorum,Dominicum.* Our Anglo-Catholic 
MdliSSu'^"^ Church, with an implied exception, the omission of 
cords the the oblation in the Eucharistic service, has, in her 

ancient 

doctrine. XXVIII. Articlo, recorded the ancient doctrine as 
fully and accurately perhaps as could be done without 
intruding on the mystery itself of the Sacrament. 
She declares it, 1st. A sign of Christian communion 
in love. 2nd. Rather a Sacrament of our redemption 
by Christ's death. 3rd. A participation of the Body ; 
and, 4thly, of the Blood of Christ. The singularity 
which strikes a person most forcibly on reading works 
on this sacred topic is, that our Lord's own words are 
the strongest that language can supply, or the mind 
embrace — 'This is my Body which is broken for 
you ; this is my Blood of the New Testament which 
is shed for many for the remission of sins.' That 
these expressions were held sacred by the Church in 
the same sense as our Lord used them, that they 
were in the same sense applied by her to the Eucha- 
ristic sacrifice, is evinced by St. Paul's language to the 
Corinthians (chap. xi.). In correcting the perverted 
notions of the recent converts, he puts the true nature 
of the mystery emphaticaUy, for the expressions are 

* Bishop Taylor's " Worthy Commanicant," c. i, sect. 1 . 
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strong and definite, before them, adding that their Morgan. 
gross misconception of it had already brought down 
a divine judgment upon them : — 'For this cause many 
are weak and sickly among you, and many sleep' (ver. 
30). He declares, first, what the Lord's Supper is not 
(ver. 20) ; ' coming together in one place is not to eat 
the Lord's Supper — icvpiaxov Suirvov — then he defines 
the Eucharistic bread as 'the Lord's Body,' the 
Eucharistic cup as " the Lord's Blood," ' whosoever 
shall eat this bread and drink this cup of the Lord,' 
ava^iCDC, indiscriminately, not distinguishing it as 
the Lord's Body and Blood, is guilty of the Body 
and Blood of the Lord ; for he that eateth and 
drinketh, avaS,i(og^ without knowing this distinction, 
eateth and drinketh damnation to himself, 'not 
discerning the Lord's Body.' Our translators render 
ava^iwg in its general sense "unworthily;" its specific 
meaning here is defined by the apostle, ' without 
discrimination,' without receiving the Eucharistic 
bread and wine as the Body and Blood of our Lord, 
' not discerning them to be the Lord's Body.' The 
error of the Corinthians consisted in confounding the 
bread and wine of the Eucharist with ordinary bread 
and wine ; that this was a grave error — grave 
enough to bring down a special judgment on the 
Church — is declared by the apostle. The social 
festivity of the Corinthians at the Lord's Supper was 
a consequence of this misconception, highly repre- 
hensible, but not the fact to which St. .Paul applies 
the term ava^ltog, which refers to the cause of such con- 
duct, not such conduct itself. The reason was their 
ignorance of the distinction between the Eucharistic 

bread and wine — rov aprov rovrov— to irorripiov Tovro — 
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Morgan, ^j^^ g^^y other bread and wine ; to this ignorance, not 
to the conviviaUty engendered by it, much less to any 
particular individual immorality (the notion conveyed 
at present by our translation ^unworthily'), the apostle 
appUes the term ava^iwg. It is to be recollected that 
St. Paulas revelation was an individual one, communi- 
cated to himself by our Saviour from heaven ; that 
his testimony in all things relative to Christianity is, 
though based on the same authority, and derived 
from the same source, entirely independent of that of 
the rest of the Apostles. The perfect unity of these 
two revelations on such mysterious and unimaginable 
subjects as constitute Christianity cannot be explained 
on any hypothesis short of a Divine original : it 
affords, indeed, one of the greatest and most astonish- 
ing proofs of the divinity of Jesus Christ, and, con- 
sequently, of the Divine descent of His Church. The 
other Apostles the ' pillars of the Church,' could 
add nothing to the revelation singly communicated 
to St. Paul by Christ Himself — ^they admit at once 
the plenitude of his apostleship and its fruition, and 
St. Peter, in his second Epistle, classes his Epistles 
with the rest of the Scriptures ; the only direct testi- 
mony we possess from an Apostle to the Epistolary 
canon of the New Testament. 

" Now the terms used by all the Apostles with re- 
gard to the bread and wine of the Eucharist are the 
same — ^the Body and Blood of Christ. If our Saviour 
thus used those terms before His crucifixion to His 
Apostles, ' the same night He was betrayed,' if He 
revealed the mystery in the same terms, after His 
ascension into heaven, to the great Apostle of the 
Gentiles, as St. Paul signifies (1 Cor. xi. 23) ; if all 
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the Apostles used no other terms than these ; if St. Morgan. 
Paul, in correcting a fatal error on the subject, 
defines the Eucharistic sacrifice to be that of which 
these terms alone convey the true conception and 
impression — it appears against the truth of Christ 
and His Church to look upon the Eucharistic bread 
and wine as any other things whatever, or to call 
them by any other names whatever, than ' the Body 
and Blood of Christ/ Our Church instructs us in 
this as the Catholic faith : * the body and blood of 
Christ are verily and indeed taken and received by 
the faithfiil in the Lord^s Supper/ A Catholic 
Christian, then, believes the veritable body and blood 
of our blessed Lord and Saviour to be communi- 
cated to his soul and body in the Holy Sacrament of 
the Eucharist, and he cannot conscientiously permit 
any other terms than those used by our Lord and 
His apostles to be applied to the consecrated ele- 
ments in such holy Sacrament. If this is the doctrine 
of the Real Presence, then the doctrine of the Real 
Presence is Scriptural and Apostolic doctrine. Beyond 
this point it is the duty of every Christian to veil his 
face, and adore with unlimited faith ; beyond this 
great fact of infinite mercy, God has not revealed 
Himself, and it is certain that He withdraws His 
grace from such, as in lieu of simply believing His 
word, presumptuojisly attempt to exalt individual 
reason by eating of a tree of. knowledge which in 
this world He forbids, as productive of sin and death. 
It is enough for every one possessed of faith in God 
to appropriate His sure promise, that in the Holy 
Eucharist the Body of the Lord Jesus Christ, which 
was broken, and the Blood of the Lord Jesus Christ 
p. II. I 
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The Real 
Presence a 
mystery. 



Morgan, which was shed for the remission of sins, are, with all 
the mercies and benefits of His passion, verily and 
indeed applied to his individual body and soul. This 
is a truth as infallible as that Gtod Himself who de- 
clares it is truth. 

" ffow it is applied, or wherein the verity and reality 
of that Body and Blood consists, is a mystery ; but no 
greater mystery than every operation of the Infinite, 
Almighty, and Incomprehensible God. I confess 
my inability to see the validity of many argimients 
advanced for and against transubstantiation, consub- 
stantiation, and a certain corporeal theory, mistaken 
by some for the doctrine of the Real Presence. I do 
not apprehend how we can reason or argue at all 
about a mystery. Our Church condemns the Roman 
attempt to solve the mystery of the Eucharist by the 
tenet of transubstantiation, her condemnation of such 
novel presumption appears founded on a sound sense 
and plain Scripture ; but many arguments advanced 
by private authors to disprove, are as irrelevant and 
wide of the question as the arguments on the other 
side to prove transubstantiation to be the mode of 
our participation of the Body and Blood of Christ are 
destructive of the nature of a Sacrament, the very 
admission of a divine mystery .^^ P. 206 — 211. Notes 
on Various Distinctive Verities of the Christian 
Church. Rev. R. W. Morgan, London, 8vo. 1849. 



115 



THE CONFESSION OF AUGSBURG. 

[This statement of belief, presented to Charles V. at the town 
whence it derives its name, June 15th, 1530, was drawn up 
by Philip Melancthon, on the basis of a previous confession 
put forth by Luther, and known as the Articles of Torgau. 
It consists of twenty-eight Articles, of which twenty-one state 
the Reformed Doctrine, the remainder are directed against 
alleged errors and abuses of the Church of Rome.] 

" Of the Supper of the Lord they teach that the 
Body and Blood of the Lord are truly present, and 
are distributed to those who feed in the Supper of 
the Lord, and they disapprove those that teach other- 
wise.^^ — Confers. August Art. X. 

" The Tenth Article is approved, in which we 
confess that we are of opinion, that, in the Supper 
of the Lord, truly and substantially are present the 
Body and Blood of Christ, and are truly exhibited 
with those things which are seen, bread and mne, 
to those who receive the Sacrament. This opinion, 
we with constancy defend, after diligent inquiry and 
agitation of the matter. For when Paul says, that 
* The Bread is the participation of the Body of the 
Lord, it would follow that the Bread is not the parti- 
cipation of the Body, but only of the Spirit of Christ, 
if the Body of the Lord was not truly present. And 
we find that not only the Roman Church affirms the 
Corporal Presence of Christ, but that the Greek Church JJj^®«^ 
now holds and formerly held the same. And Vulgarius Sl^JJ^e 
{i. e. Theophylact), no foolish writer, as it appears preJSiSr^ 
to us, plainly says that the bread is not a figure 
only, but is truly changed into Flesh. Long is the 

I 2 
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confenion opiiiioii of Cvril, 111 JoHii XV., ill which he teaches 

of Augsburg. A J ^ ' 

that Christ is corporally exhibited to us in the 
Supper ; for thus he speaks : ' We deny not that we 
are spiritually conjoined to Christ by right faith and 
sincere charity, but that there is no means of con- 
junction for us with Him after the Flesh, that we 
steadfastly deny, and that we say is altogether aUen 
from Divine Scripture. For, who ever doubted that 
Christ was the Vine, and we the branches who 
Thence acquire life to ourselves ? Hear Paul saying 
that * "We are all one Body in Christ,' for ^ although 
we are many, we are all one in Him. For we all 
partake of One Bread. Does he think that the virtue 
of the mystical Benediction is unknown to us? 
Which, when it takes place in us, does it not also 
cause that corporally Christ dwells in us by com- 
munication of the Flesh of Christ ? ' And a Uttle 
further on : ' Whence it is to be considered, that 
not by habit alone, which is understood, through 
charity, Christ is in us, but by natural participation,' 
&c. These we have rehearsed, not to begin a dis- 
putation here on this matter, which His Imperial 
Majesty does not dispute, but that whoever reads 
this may more clearly perceive that we defend the 
opinion received by the whole Church, that, in the 
Supper of the Lord, truly and substantially are pre- 
sent the Body and Blood of Christ, and are truly 
exhibited with those things wliich are seen, bread 
and wine. And we speak of the Presence of the 
Living Christ ; for we know that death hath no 
more dominion over Him.'' — Apolog. Confess, cap. 
iv. Art. VIII. 
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THIERSCH. 

[Heinrich Thiersch, late Professor of Theology at Marburg. 
The subjoined Lecture is one of a course dehyered to the 
Students at that University in the year 1844-5, in which the 
characteristic differences between Catholicism and Protestantism 

» are stated and compared. We learn from the author's Pre- 
face that the first part of the course was published with little 
alteration ; but the second, in deference to the importance of 
its subject, was carefully revised and elaborated.] 

" Gentlemen, — 

" The Holy Eucharist is distinguished in the Ca- V-»-/°i* 
thoUc system from all other Sacraments, by being ®'''^***^*- 
not only a Sacrament, but also a Sacrifice — an ex- 
piatory Sacrifice for the living and the dead. It 
must be viewed under this twofold aspect, if we 
would compare the Catholic doctiine with our own, 
and be considered, first, as a Sacrament, and, after- 
wards, as a Sacrifice. 

" Proceeding to the consideration of the former, 
we feel a more than ordinary necessity, before we 
begin our comparison, of coming to an understanding 
of what we are disposed to regard as the peculiar 
doctrine of Protestantism. It is indispensable to 
say a few words here- respecting the difierence by 
which, within the first ten years of its existence, the 
Protestant Church was split into two churches. 

" I cannot here go into what is held and taught 
as to the matter in dispute by those Protestant theo- 
logians of modern times who, more or less evidently, 
do not make it their aim to submit their convictions 
to the authority of Holy Scripture — interpreted, in 
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Thiench. unreserved feiith, according to its own declarations, 
and not according to any extraneous preconceived 
notions. From such Protestantism I cannot antici- 
pate any benefit to the Church ; remaining what it 
now is, it has no part in the Church of the Future, 
which, the more powerfully she experiences the re- 
newed influences and gifts of the Holy Spirit, will 
feel the more vividly, that in the solemnity of the * 
Eucharist she is caUed upon to reverence a most 
sacred and mrfathomable mystery of Divine love, and 
that whatever in times past pious teachers of the 
Church have said in its honour, is but feeble com- 
pared with the wondrous treasure of grace which it 
really contains. 

" On taking a view of the present state oi Pro- 
testant theology, we may say, that even now all 
theologians who profess a belief in the real Incarna- 
tion of God in Christ, and submit to the declarations 
of Holy Scripture as the in&Ilible revelation of 
Divine Wisdom, are coming more and more to agree, 
that Zwingli and (Ecolampadius went too &r in con- 
sidering the Supper to be merely a Conunemorative 
Feast, and the partaking thereof to be simply a prac- 
tical profession of faith before men ; and that all 
have erred and do err who maintain that the Faith- 
ful receive nothing more in the Eucharist, than they 
already possess or may possess without it. Many 
modern theologians have seen clearly the necessity 
of acknowledging a mystery in the Supper, more 
especially from the language of our Lord in the 6th 
chapter of John, that all attempts at a figurative or 
spiritual interpretation of those weighty words must 
prove abortive, and that the Holy Supper was insti- 
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tuted to restore that union with Christ, which He Thiersch, 
there promises to those who believe in Him. 

" We may reject the view proposed by Zwingli, 
without assenting to the harsh judgments which 
have again been recently pronounced against this 
reformer on the Lutheran side. We know that he 
was carried into extremes in his doctrine by his con- 
test with the Catholic doctrine and practice, as it 
then existed. His object in denying the Real Pre- f^jJSfln de^ 
sence of Christ in the Supper was to demolish the ^x-^"" 
foundation of everything that appeared to him an 
abuse in the Sacrifice of the Mass and the purposes 
to which it was applied. His mistake and that of 
his adherents was that they thought this the only 
way of encountering the then notorious abuses in 
the Church. This way of considering the matter is 
not designed to disguise the erroneousness of their 
view, but it accounts for it ; and, on the one hand, 
recognises it as erroneous, whilst, on the other, it 
cautions us against too harsh a censure of the 
authors. 

" An intermediate view, between Luther's and 
Zwingli^ was developed by Calvin, which enabled him 
at one time to accept the Wittemberg Concord, and 
at another to conclude the Consensus Tigurinus with 
the adherents of Zwingli. If even to understand 
and accurately to describe his theory is attended 
with great difficulties, to form a correct judgment of 
it is, in my opinion, unquestionably one of the 
hardest problems in theology. At the period when 
Calvin's view, unopposed, to say the least, by 
Melanchthon, had crept in among his scholars at 
Wittemberg, and a powerful reaction against Cal- 
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ThtoMh. vinism had arisen among strict Lutherans, the three 
positions which formed the Shibboleth of Lutheran 
orthodoxy were, the ' communicatio idiomatum realis, 
non verbalis ;^ the ' manducatio oralis ;^ and the 
' manducatio impiorum/ The first of these three 
positions, which relates to the doctrine of Christ's 
Person, we have not now to discuss ; the second and 
third define the difference between the Lutheran 
and Calvinist doctrine respecting the Supper. With 
The question TCgard to tho positiou, that even unbelievers receive 
bStoJeire" the Body of the Lord, it should excite no contest 
Bod^f^ between the Confessions, for it relates to a question 
hSfSbS^n*^ which ought properly never to have been raised in 
^JSSiJr"** the Christian Church. Our Lord did not institute 
JHis Supper for unbeUevers, and their partaking 
thereof is an anomaly which, not occurring in the 
Apostolical Church, is not considered in the doctrine 
of the New Testament. The Apostle speaks of such 
as unworthily partake of the Lord's Body. Such a 
one eats and drinks to himself damnation, because 
' he discerns not the Lord's Body.' But these un- 
worthy partakers are not ' the wicked'— they are 
not unbeUevers ; they are believers who have not 
' worthUy' prepared themselves. Such persons do 
actually receive the Lord's Body, and thus much is 
certainly aflBrmed in the above passage, that the 
Lord's Body is objectively present, independently of 
the state of mind of the receiver, and is taken with 
the Bread, independently of the greater or less degree 
of faith and of preparation. 

" If, however, it be asked — Is there reception with 
the mouth ? care must be taken to avoid any misun- 
derstanding between those who answer this question 



121 ; "" 

in the affirmative and those who answer it in the Thiwsch. 
negative. It is saying too little to speak, as the Re- 
formed theologians do, of a ' cibus mentis ;' for this ^"^^ "®°" 
suggests too exclusively an act of reflection, and a 
presence to the memory, or, at all events, to the 
imagination. The just limit seems to have been ob- 
served by those Lutheran theologians, who require 

. . CibuB novi 

US to acknowledge the Lord's Body as a ' cibus novi hominia. 
hominis.' For the scriptural notion of the ' new 
man which, after God, is created in righteousness 
and holiness' (not to be confounded with the * inner 
man') is so deep" and comprehensive, that the ' food 
of the new man' implies a relation to the ftiture 
glorified body, through which and in which, as 
whoUy new men, we shall first attain perfection as 
sons of God, and be translated into the full posses- 
sion of eternal life. But the glorifying of the body, 
or resurrection to life, is nothing else than the being 
transformed into the likeness of Christ's glorified 
Body ; and, according to the doctrine of the ancient 
Church, which has its connecting link with the New 
Testament ; the sure pledge of our glorification is 
given in the Holy Supper. We have here indicated 
something at which Calvin aimed, but did not com- 
pletely attain. An excellent and truly enlightened 
Lutheran theologian of modern times has declared, 
that there is nothing fiirther to wish for in the Re- 
formed Church, than an acknowledgment of the truth 
of Christ's glorified Body: 

" We must, at the same time, allow with that 
Church, that any doctrine would be false that should 
place the Lord's Body in the category of ordinary 
objects of sense, and fix its presence within definite 



sence. 



122 

Thiersch. Umits of local dimension. The very attempt so to 
apprehend the mystery is opposed to its proper cha- 
racter as a mystery, and to the reality of Christ^s 
glorified Body. 
w£??ted^f " I am convinced that Christian theologians must 
je?t?v° Pw- resolve to acknowledge unequivocally an objective 
mystery in Christian worship, strongly attested as it 
is by the Words of Institution in connexion with the 
whole doctrine of the New Testament. Of those 
who deny it, some have been misled into the griev- 
ous error of substituting for the mysterious words 
used by Christ in the distribution" of the Supper 
some other phrase ; either ' this is the Communion 
of the Body of Christ,^ or * Thy faith in the Body of 
Christ, which was delivered unto death, strengthen 
thee to eternal life.^ Such conduct can as little be 
tolerated as a change in the formula of Baptism ; it 
betrays an uneasy shrinkmg from the words of our 
Lord, at the root of which lies an apprehension that, 
spoken on so solemn an occasion, these words might 
have power to renew a beUef in the mystery. 

" On the present occasion, I think I am justified in 
excluding from a comparison with the Catholic doc- 
trine, any other than that of a Real Presence (realis 
prcBsentia) of the Body and Blood of Christ in the 
Sacrament of the Altar — ^a presence not founded 
upon the faith which we bring with us, but upoA 
Christ's institution and promise. 

" In the Catholic Church, this doctrine, founded 
upon Holy Scripture and ancient Christian tradition, 
has been exalted to the dogma of Transubstantiation, 
and what we have now to do is, first, to compare 
Transubstantiation, considered in itself, with the 
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doctrine of the Real Presence ; and, secondly, to ex- Thiersch. 
amine the consequences which have arisen from 
Transubstantiation. By these consequences I mean 
the Adoration of the Host and Communion in one 
kind, from which we shall pass to the doctrine of the 
Sacrifice of the Mass. 

" The difference between the doctrine of a ' realis 
praBsentia,^ in which the earthly elements retain 
their substance, and that of Transubstantiation, is 
not so great as is sometimes supposed. That the 
two approach very nearly no man has more openly 
declared than Luther; indeed, we may say that 
Luther considered them as doctrines which might co- 
exist in the Church. 

" That the difference between the two doctrines is ^ce between 

11 11 • . n 1 * n Realis Prae- 

very small may be shown m two ways ; first, if we semia and 

1 in 1 • Mil. Transubstan- 

observe how gradually and imperceptibly the ancient *j.ho?M5c 
Christian doctrine assumed the form of Transubstan- ^«'*°^"<»°- 
tiation of the substances ; and next, if we compare 
the latter in its scholastic development with the 
Lutheran doctrine. It is dangerous to seek in anti- 
quity for a ftdl expression of the views of any one 
Confession ; attempts of this kind lead but too rea- 
dily to historical misconceptions. A strictly histo- 
rical and philological analysis will rather make it 
apparent that patristic doctrine is far from pursuing 
the exact course marked out by any of the later 
developments, but has its own peculiarities, and can 
only be understood and explained by itself. I shall 
here confine myself to a very few points in illustra- 
tion of this extensive subject. 

" The most learned and instructive disquisitions 
upon the question, whether ecclesiastical antiquity 
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Thicrwjh. favoured the Catholic or the Reformed doctrine, were 
carried on in France and the Netherlands during the 
1 7th century. Looking back upon these discussions, 
we must say with J. A. Emesti (Antimuratorius) 
that neither of the two parties could establish a com- 
plete harmony of their doctrine with antiquity. The 
Fathers cannot be accommodated to the reformed 
type, and even to the Catholic the more ancient, of 
them give by no means a conclusive testimony. Very 
definite dogmatic expositions are found especially in 
those teachers who during the Nestorian and Euty- 
chian controversy defended the doctrine of ^ one per- 
son in two natures and two natures in one person/ 
With this dogma they place the mystery of the Eu- 
charist as a parallel, illustrating the integrity of the 
two natures in Christ by the co-existence of the 
earthly and the heavenly element in the Eucharist. 
Here the heavenly element has not yet attained such 
a preponderance over the earthly as in the doctrine 
which asserts a change of the earthly substance into 
the heavenly. And yet this latter view has grown 
naturally out of the former, without ever entirely ex- 
cluding it, by no sudden impulse, but by a continuous 
development of ecclesiastical opinion. 

" In its scholastic form, the doctrine of Transub- 
stantiation declares that notwithstanding the change 
of the whole substance the accidents remain. But the 
question ; what is to be reckoned among the accidents 
and what is to be considered as the substance of the 
Bread and Wine ; — is a mere question of the schools, 
the answer to which, whatever it may be, cannot pro- 
perly be elevated to an article of faith. In explain- 
ing what is to be reckoned among the accidents, some 
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Catholic theologians go so far, that one can hardly see ™^^' 
how their view differs in substance from the Lutheran, 
which simply maintains, that notwithstanding the 
real presence, the Bread and Wine remain what 
they are. We find that Fathers of the Church, 
e. g. Irenaeus, consider the consecrated Bread and 
Wine as continuing to afford bodily nourishment, 
which presupposes, according to the natural inter- 
pretation, that the substance of the Bread and Wine 
remains. Such testimonies, however. Catholic theo- 
logians reconcile with their views by declaring that ?>e daatinc- 

o •/ o tion between 

even the power of nourishing and strengthening iSlSJSin 
the body belongs to the accidents of the Bread and PreaenM de- 

. , peads upon 

Wine, and that therefore Transubstaiitiation is by no tf^nlffwcu 
means to be considered as taking away that effect of ^®°*''' 
the earthly elements. But when we have once arrived 
at this point, Transubstantiation considered in itself 
and apart from its consequences, can no longer be 
distinguished from the Real Presence as a matter of 
faith, and must be regarded as very near the sense of 
Holy Scripture by him who finds in Scripture the 
doctrine of the Real Presence. A consciousness of this 
has occasionally found expression even in times sub- 
sequent to the Reformation as well among Catholic 
as among Lutheran theologians. If among the latter 
there is one who deserves to be mentioned as an exe- 
getical authority, it is, I think, J. A. Bengel, who de- 
clares in one of his letters, published by Buck, that he 
he is confident he could sooner estabUsh Transubstan- 
tiation from Scripture, than the view which acknow- 
ledges no Real Presence of the Body of Christ. 

" Great, indeed, would be the difference between the 
Catholic and the Lutheran doctrine, if the former in- 
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— ' tended to afSsert a change of the Host into a corre- 
sponding portion of Christ^s Body, and in like manner 
of the consecrated Wine into a portion of His Blood* 
That notions of this kind, reducing the mystery 
Inference wlthin tho sphoro of ordinary local existence, and 

from certain x j ' 

aihaged mira- making it a phenomenon of which the senses take 
cognizance, exist in the Catholic Church, is evident 
jfrom those cases in which the outward appearance of 
the earthly accidents is said to have been specially 
superseded, and the Sacred Blood as such to have 
become visible in the cup. The CathoUc Church 
would do well not to demand &ith in miracles of 
this kind, connected as it is with notions repugnant to 
her own better doctrine. For this presupposes the 
Body of Christ to be glorified, maintaining only the 
presence of the Corpus Christi gloriosum, and lays 
particular stress on the circumstance that Christ is 
wholly present (totus et integer Christus) under each 
of the two forms (Cone. Trid, Sess. xiii., cap. 3, conf. 
Ibid. Canon 3).* This doctrine is opposed to any 
Capemaite view, and it is inconsistent with it to cHng 
to the popular belief in such miracles, and to use them 
as proofs of Transubstantiation. Here, again, we see 
how the practice of the Catholic Church has departed 
from her theory and distorted truths therein rightly 
apprehended, but as long as this is the case, the doc- 
trine of Transubstantiation will naturally not obtain 

* Any Capemaite notion is sufficiently excluded by the obli- 
gation to beUeve, in language which has received the highest sanc- 
tion : *'In sahctissimo Eucharistise Sacramento contineri veri, rea- 
liter et substantialiter Corpus et Sanguinem una cum animd et 
divinitate Domini nostri Jesu Christi, ac proinde totum Christum." 
(Sess. xiii., can. 1 .) This is taught in the same words in every 
Catholic Catechism. 
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from us the toleration to which it £3 entitled when 
considered merely as a theory. 

" The determined character of the old Protestant 
opposition to this doctrine properly depended on the 
consequences attaching thereto. In now considering 
these, it must, at the same time, be our object, to 
examine how far they are right, who say that the 
same consequences, especially the adoration of the 
Host, and the doctrine of the Sacrifice of the Mass, 
follow from the Real Presence. This assertion is made 
by theologians of two different parties. First, by 
strict reformers, who, for the very purpose of avoiding 
these consequences, reject the Real Presence, and 
next, by Catholics, who press upon Lutherans the 
necessity of accepting along with the Real Presence, 
the whole Catholic dogma. Among those who pre- 
sent the subject under this point of view, Bossuet 
must first be mentioned, chiefly on account of the 
sections relative hereto which occur in his Histoire 
des Variations des Eglises ProtestarUes. — {Gonf. 
Book 6. §§ 20—42.) 

" According to the Catholic dogma, Transubstan- 
tiation takes place at the moment of consecration and 
by virtue thereof. It subsists, independently of the 
distribution and participation in the Supper, even at 
the conclusion of the entire celebration, the Host con- 
tinues to be the Lord's Body. This idea of a change 
in the elements permanent in itself, and altogether 
independent of their application, was followed out in 
all its consequences by the theologians of the middle 
ages, who, as we know, did not shrink from proposing 
and partially, at least, maintaining the afltonative of 
the revolting question : * an etiam a brutis animalibus 
sumatur Corpus Christi.' 
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" The first consequence of the view which holds 
Christ's presence to be inseparable from the conse- 
crated Host, is the adoration of the Host, not only at 
the moment of consecration or administration, but 
Catholic also afterwards, when reserved or exposed in the 

adoration of -^ , 

ment~^ Church for worship, or when being taken to a sick 
person, or carried along in procession, as on the fes- 
tival of Corpus Christi. 

" Protestants avoid these consequences by referring 
Christ's promise, on which the belief in His Presence 
is founded, only to the distribution and reception of 
the Sacrament, this and this only, as they allege, being 
the end for which it was instituted by Christ. 

S^iJfi^lt " The Protestant doctrine is then, in its usual form, 
limited so as to acknowledge Christ's presence only 
at the moment of participation. This is exactly the 
opinion we find entertained by Lutheran theologians 
of the present day, who found thereon the position 
that Christians should kneel at the moment of recep- 
tion and then only. 

" Nearly the same view we find so early as the 
time of the Waldenses, to whom the following is attri- 
buted amongst other positions : quod conversio — ^this 
they still acknowledged — non fiat in manu sacerdotis 
sed in ore sumentis. It is a necessary consequence 
of the Calvinistic view, — ^that the presence of Christ 
acknowledged in their system, should be confinedto 
the moment of participation, and with which coincides 
the subjective exaltation of the communicant into 
heaven, and his spiritual union with Christ. The 
limitation does not necessarily follow from the 
Lutheran system. It is only by Melancthon that so 
explicit a declaration has been made, never, so far as 
I know by Luther, and it is by no means in accord- 
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ance with strictly Lutheran convictions, which pro- 
ceed, and as I believe rightly, upon the principle 
that the Real Presence takes place throughout the 
administration of the Sacrament, when celebrated 
conformably to its institution. One essential part 
of this administration is considered to be conse- 
cration, by means of which Christ's promise, made 
once for all, acquires its peculiar relation to the 
elements present. The consecration is effected by 
the Lord's words, ^ This is," not. This will be, ^ My 
Body.' Starting from these premises, nothing is 
more natural than to suppose that, conformably to 
the sense of the words, the consecration comes into 
immediate operation, and is not a mere anticipation 
of what will be true soon afterwards, at the moment 
of distribution. The latter, I cannot but consider, to 
say the least, as a very arbitrary limitation. If it be 
once assumed, that Christ's promise with consecration 
are the ^efficient cause of the efficacy of the Sacra- 
ment, and so far as I see, Luther does assume this, 
there can be no reason for separating in time the 
effect from its cause, and transferring it to any subse- 
quent moment. For a considerable time Luther re- 
tained the elevation at the moment of consecration. 
What could be the meaning of this but to indicate 
to the people that Christ was already present by 
virtue of the consecration. 

" I do not intend this as a mere historical observa- 
tion. It is my own conviction that in the celebration 
of the mystery we must get rid of that arbitrary 
Umitation to the moment of distribution. If any of 
the wine is carelesslyspilled, if after the celebration 
is concluded, what remains of the consecrated 

p. II. K 
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'"^"^''' elements is abandoned to profane uses, great and I 
believe just offence is given to Catholics. It was not 
permitted that any of the Paschal Lamb should be 
reserved for profane uses after the solemn meal was 
concluded ; what remained was to be burnt with fire 
in the same holy night. And we too are bound not 
indeed to worship the remaining elements but to 
secure them against any desecration. 

" According to the Lutheran and Anglican rite 
the Christian kneels when the Sacrament is adminis- 
tered to him. The Lutheran doctrine allows that 
this is meant to signify the worship of Christ present, 
and I should have nothing to object to that position 
of the Catholic Church that Christ is to be worshipped 
in the Eucharist, if it only meant that in celebration 
of the Eucharist, we are to pray to Him as present. 
And there is, as I think, no reason for confining this 
worship to the moment when the Sacrament is distri- 
buted, or for withholding it in the interval between 
the consecration and distribution. Adoration at the 
Adoration D^omeut of cousecratiou is a rite of the ancient Church, 
meS*o?cin. as appcars from Chrysostom ; I know not why this 
prunitiTe rito IS to bo rcjocted. 

" In maintaining that the Protestant rite may and 
ought in these points to approximate to that of pri- 
mitive Christianity, I may seem to have made a con- 
cession of great importance to Catholics, and to be the 
more hardly pressed by the further conclusions main- 
tained by them. Nevertheless, at this point a stand 
may, nay, must be made against such admission. In 
the first place, Protestants have on their side Holy 
Scripture and ecclesiastical antiquity, when they hold 
fast to the principle, that Christ instituted His Sacra* 
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ment for the purpose of being solemnized according ^^{^ 
to His example, not that a portion might be diverted 
from its proper destination, and reserved for adora- 
tion whether in the Church or in procession — and 
when the Church makes such an use of the Host she 
assumes an authority not ventured on in primitive 
times ; on the other hand, it must be confessed that 
the practice of those days differed from that of Pro- pnetice of 

testants in this matter. The ancient Church knew church re- 
specting re- 
ef no communion for the sick, in the form in which it "'^**«°- 

is celebrated among ourselves, where the minister 
solemnizes the whole of the Eucharistic service at the 
bedside of the dying person, and it may be in the 
family circle. On the contrary, the practice of anti- 
quity is known to have been that the deacons carried 
to the sick some of the bread which had been conse- 
crated in the Church at the public celebration of the 
Supper. Even the practice of reserving a portion of 
the consecrated bread to communicate the dying, if 
such cases should occur, might be shown to have ex- 
isted so far back as the third century. But this reser- 
vation is never for the purpose of adoration but of 
distribution. 

^* Should it be insisted upon as self-evident that 
reverence should be paid to the Host by adoration, 
even in the interval of reservation, I must deny that 
this k the case. Where religious exercises are in 
question, demanding the fiill conviction of the con- 
science, we must use the greatest circumspection both 
in regard to ourselves and the forms of our devotion? 
confining ourselves within the limits prescribed to us 
by the examples we find in Scripture and in ecclesi- 
astical antiquity. We cannot and ought not to con- 
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Tusneh. ^^^^ ^ ^^^ ChuFch the right of introducing new modes 
of worship, even though supported by the most plau- 
sible deductions. The Church, even if she permits 
individuals to use such a form of devotion, may never 
impose it as a law binding upon all or as a test of 
orthodoxy. 

" In opposing the claims of the Catholic Church in 
this matter, we do not say that we are justified in 
Adoration of charactcriziug the adoration of the Host, whether in 
id;i2?j!°'*the mass, or on other occasions, as idolatry. We 
know how common this has been among Protestants, 
even the Heidelberg Catechism scruples not to call 
the whole Mass * a damnable idolatry.' But to speak 
plainly what I think in the matter, I must confess 
that I can take no part in such invectives. I cannot 
divest myself of the impression made upon me in^ 
times past by the saying of one of our greatest poets, 
* Woe to him who calls a worship, idolatry, of which 
Christ is the object, at least in the intention of the 
worshipper/ Whoever has once realised the convic- 
tion of the Catholic that in the Blessed Sacrament he 
is worshipping the Redeemer should ever after recoil 
from a comparison of this with heathen worship. As 
little can it be considered parallel with the somewhat 
less reprehensible form of idolatry introduced into 
Israel by Jeroboam, when he set up the molten calves 
at Dan and Bethel as figures and symbols of the wor- 
ship to be offered to Jehovah the God of Israel. Even 
the reverence afterwards shown to the brazen serpent 
(Nehushtan) which Moses had once set up in the wil- 
derness as a token of heaUng, cannot here be brought 
into comparison. I know but of 6ne analogy which we 
can adduce from the Old Testament. Only in the place 



133 

which the Lord should choose for His name to dwell '"*?^**- 
there were sacrifices to be offered up ; thus was it com- 
manded in the law of Moses, and yet until the first 
destruction of Jerusalem, the Israelites were conti- 
nually transgressing this limit imposed on them by 
God, and sacrificed not in Jerusalem nor in Shiloh 
only but also on the hills. And this too was done by 
Samuel, who was, notwithstanding, a judge and pro- 
phet of the Lord. But although even he did not 
keep within the prescribed limit, the sentence of re- 
probation was not forthwith leveUed against him, but 
he remained under the Divine forbearance. And so 
it is here. The adoration of the Host, as practised 
in the Catholic Church, goes beyond the just limit, 
he who has attained to more perfect knowledge may 
not be a partaker therein, no one may be compelled 
thereto. Nevertheless, they who want more perfect 
knowledge, and who think to honour Christ in this 
way, remain under the Divine forbearance. 

" In the well-known controversy how far a Protest- SSrlJSSi'at 

, ... Ill J** i*ji ^^^ consecra- 

ant may lom m reverence to the sanctissimum of the uonofthe 

•^ •^ , . Host. 

Catholic Church, there are two cases which I think 
should be distinguished. It is a generally received 
principle among Christians, that the efficacy and 
validity of a Sacrament does not depend upon the 
personal worthiness of the minister ; according to the 
Protestant view he cannot annul the efficacy of the 
Sacrament even by a false intention, consequently the 
celebration of the Mass must be acknowledged as a 
true celebration of the Lord's Supper, and the pre- 
sence of Christ therein firmly held. This being so, 
a Protestant, who saw no reason to limit this presence 
to the moment of distribution,: might of his own 
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''•'J^ accord feel induced to kneel with others at the 
moment of the change, not feeling himself justified in 
giring offence to Catholics upon this point. What 
however would tend to restrain him, and so generally 
to prevent his being present at the Mass, is the very 
prevalent conventional view which regards kneeling 
at the Mass as a sign of having joined the Catholic 
Church, or of agreement with the whole of its reli- 
gious system* The case is quite different when Pro- 
testants are required to join in kneeling at the pro- 
cession of Corpus Christi, or when the Yenerabile is 
being carried to a sick person. 
to ™ kfad" " -A.S the second of the consequences following from 
Mntt of c^.' the doctrine of Transubstantiation, we have now to 
consider Communion in one kind and the doctrine of 
concomitancy. These two points have the following 
relation to each other. The communion of the laity 
and non-consecrating priest in one kind established 
itself in the Western Church first as an usage. After- 
wards the scholastic theology attempted to justify 
this usage as it did every part of the existing system. 
It did this by means of the dogma that in each of 
the two species Whole Christ is present, that the pre- 
sence of His Body cannot be conceived without that 
of His Blood and vice versd. The usage is matter of 
discipline, the theory matter of doctrine, and was es- 
tablished as a dogma by the Council of Trent. The 
usage may be again altered by the Church, but the 
dogma, whereby she establishes its lawfulness, has 
been proclaimed by her irrevocably. 

'^ Occasional traces of a communion under the form 
of Bread alone are to be found in ancient times — ^to 
this head belongs the custom already mentioned of 
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communicating the sick with the consecrated Bread.* Tuwich. 
Of the cup being likewise administered in these cases, 
we find, so far as I know, no mention in antiquity. 
But these are to be considered, whenever they occur, 
as cases of necessity, just as in the Oriental churches, 
when the cup is occasionally withheld, it is only such 
a case of necessity, not a rule and law. It only ac- 
quired this character in the Western Church, and that 
too in an age when the opposition raised by Ratram- 
nus and Berengarius to Transubstantiation was no 
longer perceptible. We saw in the withholding of the 
cup from the laity an expression of the vast distance 
which in the middle ages was thought to separate the 
priest from the layman especially at the moment of 
offering the sacrifice. This idea, however, is by no 
means sufficient to explain the origin of the usage — 
with it co-operated more especially the exaggerated 
fear of desecrating'Jthe sacred Blood. A desecration 
was much more likely to occur in the administration of 
the Cup through spilling, than in the administration 
of the Host. Mohler even attributes the withholding 
of the Cup to a tender scruple of the laity in the 

* With respect to the Holy Supper, what Id ancient times 
was only allowed as matter of necessity in case of the sick, hecamo 
afterwards in the Western Church the general custom of Commu- 
nion in one kind. Exactly the same thing happened with regard 
to Baptism, and affords a remarkable instance of parallel deve- 
lopment. In ancient times, Baptism by aspersion (baptismus 
clericorum) was only practised in the case of the sick, but this too 
afterwards became the preyalcnt custom in the West. On the 
other hand, the Oriental (Greek) Church has retained the admi- 
nistration of Baptism by immersion, as she has the Communion 
in both kinds. 
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Thiersch, participation of the Sanctissimum, of which they held 
themselves to be unworthy. He considers it as a 
voluntary renunciation, not imposed upon the laity 
by priestly arrogance, but entered into of their own 
accord. This derivation of the usage is the most 
favourable to the Catholic Church, and historically 
it is not at all improbable. But when it is consi- 
dered a justification, it must be remembered that 
this scruple to partake of the means of grace which 
Christ has instituted for all the faithful, is a &lse 
scruple. It is the same scruple that induced many 
in the ancient Church to postpone Baptism as long 
as possible, the same scruple which prevents the 
Catholic Christian from receiving the witness of 
adoption wrought by the Holy Ghost in the con- 
science of the faithful— it is the same humiUty which 
induces the Catholic Christian to have recourse to 
the Saints instead of Christ Himself. The feeling of 
unworthiness is in itself good ; but in all these cases 
it is a mistaken one, and wants that iUumination 
with which the heart is inspired by a full trust in 
the mercy of Christ. 
P«>t.tant. " The Communion in one kind which, particularly 
c^cu 0?* since the decree of the Council of Constance had oc- 
casioned the great Hussite disturbances, was an 
abuse of the removal of which great expectations 
were entertained by means of the Council assembled 
at Trent. On this subject, above all others, the Pro- 
testants wished to be heard at the Council, and the 
Council met their wishes. In the thirteenth session 
(11th October, 1551), after everything else had been 
settled respecting the Eucharist as a Sacrament, the 
decision upon the four articles, three of which had 
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reference to the withholding of the cup, was post^ Thiench. 
poned till the arrival of the Protestant delegates and 
a safe-conduct granted to them.* 

'' In the fifteenth sitting (25th January, 1552), 
and again at a subsequent period^ after the Council 
had been suspended for nearly ten years, in the 
General Assembly, on the 4th March, 1562, the safe 
conduct was renewed. At length, in the twenty-first 
session (16th July, 1562), the above four aorticles 
were determined in entire accordance with CathoHc 
tradition, and consequently as regards the first three 
in opposition to the Protestants. There remained 
only the two questions — 1. * Whether the reasons 
which induced the Church to withhold the Cup were 
so conclusive, that imder no circumstances was the 
use of it allowable V And 2. " Whether, if there 
were reasons for allowing the use of the Cup to a 
nation or kingdom, this should be done under certain 
conditions, and what these conditions were V The 
decision of these two questions the Council reserved 
for a future occasion, and a hope yet remained that 
the wish of the Emperor Ferdinand I. might be re- 
garded, and a main obstacle to the Church's unity 
be removed. But these hopes too were frustrated 
when the Council, at the end of its twenty-second 
session (17th September, 1562) declared that it left 
those two questions undecided, and referred the 

* The four Articles, aa is well known, are in these terms :— 
1. An necessiuriuEra sit ad safaiteiii, et ji^e dimo pT8eoeptum> ut 
singuH Chriati fideles sub utraqoe speeie ipsum venerabile Sacra- 
mentnm aocipiant. (With regard to this, it had been already 
decided at Gonstaxtce, that there is no command to reeeiye in 
both kinds.) 2. Num minus sumat qui sob altera qaam qui 

P. II. ' L 
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whole matter to the Pope* — ' Decrevit (S. Synodus) 
integrum negotium ad sanctissimum dominum nos- 
trum esse referendum — qui pro sua singular! pru- 
dentia id efficiat, quod utile reipublicaa ChristiansB, 
et salutare petentibus usum calicis fore judicaverit/ 
Such was the unhappy issue of the whole proceeding 
which had excited such great expectations.t 

'' The Council had pronounced its anathema against 
any one who says that the Church has not been de- 
termined by just causes and reasons to communicate 
the laity and non- consecrating priests only under the 
form of bread. But what these graves et jicstce 
cavscB ac rationes may have been is not stated ; and, 
in fact, if anything is incapable of justification, it is 
the mischievous decree of the Council of Constance. 

" The Church has changed Christ's institution and 
justified the change by theories, which belong to the 
schools, and cannot serve as a basis for any article of 

sab atraque communicat. 3. An errayerit Sancta Mater Ecclesia, 
laicos et non celebrantes sacerdotes sub panis tantum specie com- 
municando. 4. An parvuli etiam communicandi sint. 

* This Decretum super petitione concessionis calicis is pur- 
posely placed not among the dogmatic decrees of the twenty- 
second session, but after the Decretum de Re/ormatione, in order 
to indicate that its subject matter came under the head of dis- 
cipline. 

f The Emperor, who well knew that any concession which 
might be extorted from the Pope would not have the same bene- 
ficial effect as might be anticipated if the use of both species was 
sanctioned by the Goundl, when he received the account of this 
decree, said to some prelates who were present : — *' Messieurs, 
j'ai fait tout ce que je pouTais pour sauver mes peuples, main- 
tenant prenez en le soin h. yotre tour, yous qui y ^tes les plus 
int^ress^s." — Cont. Sarpi, Hist, du Concile de TrentCy trad, par 
Amelot de la Houssaie, ed. Amst. 1699, p. 562. 
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faith. Within the sphere of the Church's real faith Thiersch. 
and life, such questions as those of concomitancy 
cannot possibly arise. There it is enough to know 
how Christ instituted His Supper. 

" We may indeed, nay we must, following Luther's 
example, allow that even the CathoUc receives the 
true Supper. So long as the Church refiises him 
the cup, he finds himself in a case of necessity ana- 
logous to that of the dying in the ancient Church. 
Christ Himself can compensate him for that of which 
he is deprived by man, but it does not follow that 
the Church, as the Steward of God's Mysteries, has a 
right to place her members in this state of necessity, 
rather the continuance of such a law may justly be 
considered a most grievous stone of stumbling. It 
is this abuse, as experience shows, which matures in 
many the resolution to quit the Catholic Church, 
and, in truth, hardly any other evil in the Catholic 
Church gives them so just reason for doing so. 

" To the best of my knowledge, the Bishops have power of bi- 
a right, in certain cases, to allow the use of the Cup the Pope^tJ"^ 
to individuals, if by so doing, and by no other means, ^^^^js^^^'^ 
a CathoUc can be prevented from going over to Pro- 
testantism.' Among the Maronites and the United 
Greeks, Rome continues to tolerate Communion in 
both kinds, as well as the marriage of the clergy. 
The Pope has undoubted authority to extend both 
these concessions to other nations, in fact, to the 
whole Catholic Church. If he has not done so since 
the Council of Trent, this circumstance cannot de- 
stroy all hope that a better time may come : Mohler 
himself expresses a hope to this effect. To refuse to 
an opponent what would be granted to a friend, is 
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Thtonch. not indeed a Christian course, but constituted as men 
uuJSf****'' are it is natural and easy to understand. Could 
Protestants once assume a more pacific attitude to- 
wards the Catholic Church, perhaps the wishes of 
the best men in the Protestant Church might have an 
influence with the best in the Catholic Church which 
the most urgent demands were unable to effect in 
the fifteenth and sixteenth centuries. It is true 
there is little prospect of such a result in the present 
disposition of parties, and with the disorderly pro- 
ceedings of those Catholics who demand the use of 
the Cup ; nor can we hope for an accommodation 
in this point, till the affairs of the world assume such 
a shape, that all Christians may see who are their 
real enemies and their real friends. Till then we 
must on our part, ayoiding aU intemperance, per- 
severe in an earnest and sober protest against the 
withdrawal of the cup/' — Vorlesungen fiber Gatho- 
licismus tmd Protestantmnus, Lecture 31. 
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